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PREFACE 


In the religious history of the United States Oorgrégationalism 
has been an important: firefor, :* > Tr the? early’ days tts ‘churches 
were the most numerous, iis’ miniéters the most distinguished, its 
schools and colleges the most protuihent; “its Hterature the most 
extensive, and its creed the mostscriptntdl:. ° 


Congregationalism, at first called Separatism, is the mother 
of democracy in England and when the Pilgrims migrated to 
America, Gladstone says, “all that was democratic in the policy 
of England they carried with them.” The governments of town, 
county and state in the United States and the Federal Constitu- 
tion itself are modeled upon the democratic principles of the Con- 
gregational poliéy. Truly it can be said that the Congregationalism 
of the past has been a “workman that needeth not to be ashamed.” 
But what of the present and the future? The records for the 
year 1915 make the astounding statements that while the Baptists 
gained 133,000 members, the Congregationalists gained only 17,000, 
and by a process steadily going on, the latter from being the first 
in numbers is now the eleventh. The author frankly confesses 

that being himself alarmed by these figures, he ardently desires 
to become an alarmist even as was Paul Revere when the life of 
his country was threatened. 
Y Every effect must have a cause, but there are Congregational- 
pists who refuse to admit any adequate cause for the appallilng 
ster that has befallen the denomination and threatens its ex- 
b> tinction, although its demise cannot in the nature of things be 
‘sudden. But what disciple of Christ can find comfort, hope 
~.and inspiration in belonging to a decaying denomination? The 
| “Object of this volume is to discover the cause of the malady from 
which Congregationalism is suffering and to point out the remedy. 
As they who run a race must agree on a common starting 
point so in any discussion all parties must agree on a common 
principle, proposition or authority as such starting point. In 
this volume the starting point or authority is the Bible with its 
historical interpretation. Unless the reader will agree to this he 
cannot possibly accept the conclusions drawn. 
The open and course attacks upon the Bible at a former period 
were less dangerous than the subtle and masked adept of ae 
Y , { &. 2 4022 ¥ BQ: e fo 


While some readers have little or no use for italics, many more 
find that the meaning of the author is made clearer and quicker 
to grasp by means of them. For this reason frequent use has 
been made of italics throughout this book; and to save a paran- 
thetical note in each instance, this prefatory notice is given that 
all italics in the book are the writer’s unless otherwise noted. 


While profoundly conscious that others could have done the 
work here undertaken in & more satisfactory manner, the author 
is unwilling to admit that any living Congregationalist is a 
more ardent lover of the denomination whose cause his Separatist 
ancestors espoused threee hundred and fifty years ago, or more 
jealous of its holy origgn and sublime history, or more devoted 
to its noble principles, or has suffered more in support of them. 
His one Desire is that, if this counsel or this work be merely of 
man apart from the Holy Spirit, it may come to naught, but 
that, if it be of God it will not be overthrown least haply men 
be found even to fight against God. 


FRANKLIN M. SPRAGUE. 
Tampa,Fla., May, 1920. 
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The Creed and Need of the New Congregationalism 


CHAPTER I. 
Cuurcu Porirres anp Orxreps. 


I. oOHURCH POLITINS. 


The churches rest upon two pillars, Creed and Polity. Their 
creeds are regarded as of divine authority and therefore of 
transcendent importance, while their polities are human and com- 
paratively unimportant. In this volume it is proposed to dis- 
cuss the creed and its implications and ineidentally the polity 
of the Congregational denomination in the United States. Church 
polity rightly claims a brief notice. 

Congregationalism is a form of church government and this 
is substantially true of all other denominations. While the line 
between polity and doctrine, or government and faith, is not en- 
tirely agreed upon and probably never will be, yet all evangelical 
denominations agree on those doctrines of the Holy Scriptures 
which constitute the saving faith of the disciples of Christ. 

Every system or polity of church government rests on one or 
two constitutive principles. The constitutive principle of Con- 
gregationalism is, for the local:churches, limited autonomy, and for 
the denomination representative democracy. The constitutive prin- 
ciple of Episcopacy is apostolic succession and government by 
bishops: this order was born of the political revolution and re- 
ligious reformation of the 16th century. The constitutive prin- 
ciple of Presbyterianism is government by the presbytery now 
called the session, with appellate denominatonal judicatories. 
These different systems of government are subject to modifications 
and combinations which form other polities. Methodism is modi- 
fied episcopacy together with Presbyterian and Congregational 
features. The constitutive governmental principle of the Baptist 
denomination is absolute autonomy for each church. 

While each denomination seeks to trace its polity to the New 
Testament, no one claims for it the divine authority that attaches 
to doctrinal belief. The New Testament references to church order 
and discipline are generally regarded as incidental, or at least as 
directory rather than mandatory. Many of the early Congrega- 
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tionalists, however, believed that the New Testament furnished a 
perfect pattern of church government. The government of the 
English church, to which they belonged, had become so corrupt 
that its liturgy and discipline, its control by the state, its ungodly 
membership and cruel persecution of those who suggested refoom, 
scandalized Christianity. Two parties opposed this misgovern- 
ment. One sought to purify it from within and were called 
Puritans; the other, despairing of such amendment, separated 
from the church altogether and were called Separatists. The 
latter turned to the New Testament for a pattern of church gov- 
ernment and believed they found it in the complete self-govern- 
ment, or independence of each church. Such government by 
each congregation and the fellowship of congregations was natural- 
ly called Congregationalism. 


The constitutive principle of Congregationalism was at first 
absolute autonomy; later, it was declared to be autonomy and 
fellowship; still later, Boynton’s, “The Congregational Way,” 
declared it to be fellowship; lastly, by the constitution of 1913, 
it was happily changed into a limited autonomy for the local 
church and a representative democracy for the denomination. 

This plan of government, viz, the autonomy of the local 
church so limited as to meet the demands of fellowship, efficiency 
and progress, derives more support from the New Testatment 
than any other form of church government. This fact cannot 
be successfully questioned. It is conceded by the ablest repre- 
sentatives of the most contrasted polities. Archbishop Whately 
ealls it “The Plan of the Apostles.” 


II. Oriern anp User or Crezps. 
1. Definition of Creeds. 


A creed is a brief summary of what is believed. A confes- 
sion may be more elaborate, while a symbol is a sign or an ab- 
breviation of what is believed. All these terms, however, are 
used interchangeably. Each of them is a declaration of faith. 


Creeds are an ‘after thought. They never precede faith. 
People first believe and afterwards declare their belief. This 
declaration is a creed. The beliefs of the first Christians were 
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not written but were orally transmitted from one to another. 
Very soon, however, as the New Testatment became known and 
established, the appeal respecting faith was directly to these 
Seriptures. In the latter part of the first century Paul wrote 
to the Coronthians, “I delivered unto you among the first things 
that which I also received, that Christ died for our sins, accord- 
ing to the Scriptures, and ‘that He was buried, dnd that He rose 
again the third day according to the Scriptures. ” Thus the 
Seriptures were the first written creed. 

As before observed the creed of the church far outweighs in 
importance its polity, because upon the creed or belief is sus- 
pended the eternal life of every soul. The disrepute into which 
creeds have fallen has borne evil fruit especially in Congrega- 
_ tionalism. Instead of revising them by restating beliefs in 
simple Scriptural language and eliminating non-essentials, many 
churches have virtually repudiated them altogether. This is as 
fcolish and culpable as would be the amputation of the hand 
because it needed washing. Not infrequently the remark is made, 
“No matter what one believes if his conduct is right.” A higher 
authority says, as a man “thinketh in his heart so is he.” 

This attitude of indifference and repugnance toward creeds 
has wrought untold mischief in the churches of our order, in the 
loss of a living faith, of fruitful fellowship, of evangelistic effort 
and denominational? loyalty, and finally culminated in the adoption 
and publication to the world by the National Council of 1913 of a 
denominational creed of a character which is without precedent in 
the historical creeds of Congregationalism or of Christendom. It 
will appear as we proceed that the new Congregationalism needs a 
new creed and a further extension of its representative principle. 


2. The Origin of Creeds. 


The origen of creeds is from several sources. First, it is 
natural for men to express their convictions of truth. A Latin 
proverb says, “I believe therefore I confess.” Again, efficient co- 
operation requires a creed or common platform; “How shall two 
walk together unless they be agreed?’ How can this agreement 
be known without an objective sign or symbol? Finally and con- 
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clusively, Christians are required by the Scriptures not only to 
believe but to confess their belief. 


8. The Use of Creeds. 


Creeds are vastly important as a means of propagating the 
principles of christianity. They safeguard the public against 
teachers of false doctrine. Oreeds are an indispensible bond of 
fellowship. Put in the form of catechisms they are of great help 
in the education of children. For liturgical use, as an aid to 
worship their value cannot be overestimated. Since assent to 
ereeds is necessary to church membership, they deter unworthy 
persons who would corrupt the church from seeking admission to 
it. When christian doctrines are attacked creeds are put forth 
for their defense and to reassure believers and élighten the public. 

It is true that creeds have not always been free from faults. 
At first they were used by Christians against enemies; after- 
wards by Christians against each other. They have exalted mere 
matters of polity and non-essentials into doctrinal beliefs; they 
have been needlessly polemical, harsh and condemnatory, and all 
this because of their human element. It is true also that, when 
conflicting beliefs became formulated in creeds the latter tended 
to perpetuate these differences; but another and stronger tendency 
rivets attention upon beliefs that are fundamental and common 
to all believers. The failure to distinguish between essential and 
non-essential doctrines has wrought havoc among protestant 
churches. 


4. The Authority of Creeds. 


Protestants acknowledge no authority in matters of doctrine 
but the Scriptures. The Roman and Greek churches regard tra- 
dition as an authority co-ordinate with the Scriptures. Just 
here these latter churches part company with the former and 
travel in opposite directions. The \authority of tradition is 
purely human and when placed on a par with the authority of 
the Scriptures the latter tends to disappear behind the filthy 
regs of man’s self righteousness. Luther found the Bible chained, 
but the decrees of the Vatican or of the Council of Trent were 
never found chained by anyone. 
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A denominational creed may require its acceptance by any 
church as a condition of membership in that communion: so a 
lccal church may require subscription to its creed as a condition 
ef membership; but in either case this assent to the creed as a 
ecndition of membership is not a spiritual but an ecclesiastical 
matter and may be withheld without reproach. 


A creed then in itself has no jurisdiction over conscience. 
Its sole claim to regard is its conformity to the Scriptures. This 
is the bedrock principle of Christian creeds. In his monumental 
work, “Creeds of Christendom,” Schaff says, “The value of creeds 
depends upon the measure of their agreement with the Seript- 
ures.” If the Roman and Greek churches would acknowledge 
this one basal principle a great obstacle to the union of Christen- 
dom would be removed. It is misleading to say as does the author of 
the creed of the National Council of 1913, “Creeds have so much 
weight and force as there is weight and force in the reason of 
them.” This dictum makes reason instead of the Scriptures the 
arbiter of creeds. Rationalism is the arch enemy of religion 
and especially of Congregationalism. Oreeds have “so much 
weight and force’ as they have agreement with the Scriptures. 
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CHAPTER II. 


‘A ScrreruraL Oreep ror Con@rea@aTIONAL AND ALL CuRiIsTIAN 
CHURCHES. 


I. THE PROPOSED CREED. 
‘1. Text of the Creed. 


The creed here submitted contains the fundamental doctrinal 
beliefs not only of the great body of Congregationalists, but of all 
other christian communions throughout the world. The articles 
of belief are virtually transcripts from the Bible, so that any 
rejection of them is in so far, a rejection of the Bible. However 
sincere may be the opponents of any of these doctrines they must 
admit that the only possible basis of Christian union is the com- 
mon belief in the Bible, with that historical interpretation of the 
fundamental doctrines of salvation which has from the begining 
been accepted by all branches of the church. The creed is as 
follows: 

We believe in the Scriptures of the Old and New Testaments 
as the Word of God and the only infallible and authoritative rule 
of faith and practice: and in accordance therewith, in God the 
Father Almighty: in Jesus Christ his only begotten Son, who was — 
conceived by the Holy Ghost, born of the virgin Mary, was cruci- 
fied, dead and buried: He rose again from the dead and ascended 
into Heaven: in the Holy Spirit our Guide and Comforter, Who 
convinces the world of sin and of righteousness and of judgment 
and Who is coeternal and coequal with the Father and with the 
Son, the three together being the one only and true God: in the 
creation of man in the image of God: in the fall of our first 
parents from their holy estate: in the consequent corruption and 
disability of human nature by reason of sin, so that all men are — 
under the just condemnation of God: in the atonement of Christ 
made by his sufferings and death, whereby his own self bare out 
sins in his own body on the tree, so that all who repent and re- 
ceive Him have redemption and forgiveness of sins: in the new 
birth as manifested by repentance toward God, confession of faith 
in Christ, works meet for repentance, prayer, humility, holiness 
and love: in the church of Christ, whose mission it is to exalt the 
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worship of God, sanctify the Sabbath, make disciples of all man- 
kind, and promote spirituality, righteousness and love in the earth: 
iv the fellowship of believers: in the sacrements of Baptism and . 
the Lord’s Supper: in the resurrection of the dead: and in a final 
jtdgment the issues of which are everlasting punishment and ever- 
lasting life. 


2. The Text of the Creed Restated in Fifteen Articles. 


1. We believe in the Scriptures of the Old and New Testa- 
ments as the Word of God, and the only infallible and authoritative 
rule of faith and practice, and in accordance therewith, 

2. In God the Father Almighty: 

3. In Jesus Christ, His only begotten Son, Who was con- 
ceived by the Holy Spirit, born of the Virgin Mary, was cruci- 
fied, dead and buried: 

4. He rose again from the dead and ascended into Heaven: 

5. In the Holy Spirit, our Guide and Comforter, Who is 
eceternal and coequal with the Father and with the Son, the 
three together being the one only and true God: © 

6. In the creation of man in the image of God: 

7. In the fall of our first parents from their holy estate: 

8. In the consequent corruption and disability of human 
nature by reason of sin, so that all men are under the just con- 
demnation of God: 

9. In the atonement of Christ, made by His sufferings and 
death, whereby His own self bare our sins in His own body on 
the tree, so that all who repent and receive Him have redemp- 
tion and forgiveness of sins: 

10. In the new birth as manifested by repentence toward 
God, confession of faith in Christ, works meet for repentance, 
prayer, humility, holiness and love: 

11. In the Church of Christ whose mission it is to exalt the 
worship of God, sanctify the Sabbath, make disicples of all 
mankind, and promote spirituality, righteousness and love in the 
earth: 
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12. In the fellowship of believers: 

13. In the sacraments of Baptism and the Lord’s Supper: 

14. In the resurrection of the dead: 

15. And in the final judgment the issues of which are ever- 
lasting punishment and everlasting life. 


3. A Comprehensive Declaration. 


The foregoing articles of belief may all be condensed into a 
single, comprehensive declaration of faith which should be ac- 
cepted by all Christians who desire to be delivered from the bonds of 
sectarianism. This declaration should be as follows: We believe that 
those doctrines of the Old and New Testaments which all branches 
of the Christian Church have, in substance, always held in com- 
mon, are sufficient unto salvation and enable all believers to keep 
the unity of the Spirit in the bond of peace. 


4. Congregational Doctrines and Historic Confessions Tabulated. 


Congregationalists were originally known as Separatists, Non- 
conformists or Independents. Their differences with the Church 
of England from which they separated concerned matters of polity 
only, such as church government and discipline. Upon all funda- 
mental points of doctrine they were in agreement with the English 
church. These fundamental doctrines together with the historic 
Congregational confessions ‘containing them are as follows: 


1. The Scriptures. 8. Human NatureCorrupted. 
2. God the Father. 9. The Atonment. 
3. The Son. 10. The New Birth. 
4. Christ’s Resurrection and 11. The Church. 
Ascension. 12. Fellowship, 
5. The Holy Spirit. 13. The Sacraments . 
6. Man Created Holy. 14. The Resurrection. 
7. The Fall. 15. The Judgment. 


The first three creeds named below ate ecumenical creeds or 
ereeds of the undivided church. The next three are creeds of 
the earliest Congregational churches. Those that follow are 
the principle Congregational confessions approved by the denom- 
ination. The doctrines approved in each of these creeds are num- 


8 


~ 


THE CRHED AND NEED OF THE NEW CONGREGATIONALISM 


bered in the following table to correspond with the above num- 
bered doctrines. A. D. 


Apostles’ Creed -................ 200-650 .2345. kit? 2e14e35 
Nicene Creed . ................2...-.. So puis RTS ae bore we ee AS TALS 
Athanasian Creed ...........-...... SOOM use? Saab ea ee Oi sean tbe 14 15 
Creed of the “Privye , 

CON GIES GC 1 ants Rie ee ea 1567 12345 6 &8 9 10 11-12 18 14 15 
Creed of Robert Browne ....1582 123 456789 10 11 12 13 14 15 
London-Amsterdam Confes- 

BEOMENTE es, Pete eee sie le 159664) 273545 6 728) 9°10 12°13. 14 16 
Westminster Confession ...1648 123 45 6789 10 11 12 13 14 25. 
Cambridge Plaform .............. 1648 1234567 89 10 11 12 13 14 15 
Savoy Confession .................. 1658 £23 45 67 8 9 10.11 12°13 14 15 
Boston Confession or Reform- 

AMES Y NOG! vas ee sta s 1680 123 456789 10 11 12 13 14 15 
Saybrook Platform ................ 1708 12345 6.7'8 9 10 11 12 13 14 15 
Congregational Union of 

England and Wales.......... BSS Se ie ie: ed a iy at a Yaa (ees ga Wein ba SW sen 5 
Evangelical Alliance -........:.. 1867. 1.2°3°45 67 8.9 10 11 12° 13°14 15 
Burial Hill Declaration ........ 1865 1°23) 415.6 7% 8:9 LOULL 12 V3 14605 
National Council Creed........ 1871-12 3:4°5°6 78.9 1011.12) 13'14 15 
National Council Creed........ £883 1:23 425 6.78 9.10 11 12513714 15 
National Council Creed........ 1913 2.3.45 SACRA fh Nec af rap ea 
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CHAPTER III. 


A Brier Hisroricat Survey or EcumENnicaL AND CONGREGATIONAL 
CREEDS. ‘ 


1. The Apostles’ Creed. 


This is the first of the ecumenical creeds or creeds of the entire 
or undivided church. It is called the Apostles’ Creed not because 
it was written by them, but because it expresses their belief in the 
doctrines set forth. It was at first a baptismal formula, that is, 
a declaration of faith in the Father, Son and Holy Ghost. Gradu- 
ally other essential doctrines were added. It was ecumenical be- 
cause adopted by the entire Christian Church. It is the prototype 
of all Christian creeds, the most venerable, sacred and beloved con- 
fession which through all the ages has been on the lips of the dis- 
ciples of Christ. Luther says of it, “Christian truth could not 
possibly be put into a shorter and clearer statement.” A glance 
ai the preceding table shows that it does not mention specifically 
the doctrines numbered six, seven, eight, nine, ten and thirteen. 
Why this omission? Because there was no occasion for their men- 
tion. These doctrines were not only believed, but are clearly im- 
plied in those that are specified which would have been meaningless 
without a belief in those not specified. The New Testament was 
the warrant for the entire doctrinal belief of these first Christians. 
No creed so short could possibly state all the essential doctrines 
that were believed. No mention, for example, is made of the vital 
doctrine of the atonement. No one will deny that these omitted 
doctrines were firmly held by the Apostles and the authors of this 
creed, 


2. The Nicene Creed. 


This is also an ecumenical creed. It was adopted at Nicea, 
325 A. D., and is next to the Apostles’ Creed the oldest written 
creed of the entire church. Here again it will be seen that the 
doctrines numbered six, seven, eight, nine, ten and eleven are not 
specified. The Scriptures, however, are mentioned as authority, 
and the doctrines specified clearly imply and necessitate those not 
named. Why were they not named? Because they were not called 
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in question; because the Nicene Council, consisting of three hun- 
dred and eighteen bishops, had met for a single purpose, viz; to 
condemn the Arian heresy which denied that Christ was coeternal 
with the Father or that He existed before He was begotten. The 
church was agitated. Christians were persecuted and a mighty 
struggle ensued over this, the one central, vital doctrine of the 
Gospel. The Council, therefore, confined its deliberations almost 
entirely to the one object for which it had assembled, viz; the 
settlement of the Arian controversy. The Nicene ereed, both 
in its original and amended forms was approved and adopted by 
the entire church East and West. 


8. The Athanasian Creed. 


The last ecumenical creed or creed of the undivided church 
is known as the Athanasian creed. Athanasius called “the father 
of orthodoxy” was bishop of Alaxandria in the fourth century. 
Although ascribed to him, it is agreed that he was not the author 
of the creed. He was, however, the great defender of the Trinity 
and the Divinity of Christ, doctrines more dogmatically asserted 
and philosophically expounded in this creed than in any former 
creed: his name is, therefore, appropriately given to the creed 
which Dean Stanley calls “a triumphant paean of the orthodox 
faith.” The doctrines in the table numbered six, seven, eight, 
ten, eleven, twelve and thirteen are not specified in this creed 
for the simple reason that it was not dealing with them. The 
Scriptures were still the all sufficient symbol of the church. 
Only as its doctrines were attacked was any defense called for. 
This creed, therefore, was not called upon to specify all the es- 
sentials of the faith. Its object was to defend the Trinity and 
the Divinity of Christ and any mention of other doctrines was 
incidental. Indeed no one questions that each of the fifteen doc- 
trines of our table was firmly held by the makers of this and the 
two preceding ecumenical creeds. 


4, Creed of the “Privye Church.” 


In 1567 a little company of Separatists in London formed 
a Congregational Church called the “Privye Church.” They de- 
elared the Church of England to be “The secret and disguised 
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Antichrist” and they worshiped God “According to His blessed 
and glorious Word.” This, so far as the record shows, was their 
only and sufficient creed. Little is known of them for they were 
severely persecuted and soon disappeared from history. 


5. Creed of Robert Browne. 


The earliest Congregational Church of which we have any 
elear record was established by Robert Browne at Norwich, Eng- 
land, in 1581-2. Browne was the father of modern Congrega- 
tionalism. The church itself, so far as is known, put forth no 
creed. It differed, however, from the Established Church, not 
in doctrinal beliefs, but only in matters of church government, 
membership and discipline. The Established Church stood for 
ecclesiastical monarchy: Browne stood for ecclesiastical democracy 
for which, he believed, the New Testament furnished a perfect 
pattern. Among other writings he published a statement of his 
principles in the form of a catechism containing one hundred 
and eighty-five questions and answers, entitled the “Book which 
Showeth the Life and Manners of all True Christians, etc.” No 
reader of Browne’s Book will question that, like the Thirty-nine 
Articles of the Church of England published twenty-five years 
before, at approved specifically or by implication, every one of 
the fundamental doctrines named in the foregoing table. 


6. The London-Amsterdam Creed. 


The first Congregational Church to “Set down in Articles or 
Positions for the better and more easy understanding of those 
who shall read it” (its creed) was the London-Amsterdam church. 
Its second edition is entitled, “A true Confession of the Faith, 
etc.” The fact that the line drawn between doctrinal belief and 
polity is somewhat indefinite, in no way affects the fact that it 
mcluded every one of the fundamental doctrinal beliefs specified 
wm the preceding chapter. No other creeds of individuals or sep- 
arate congregations are included in our table. We have men- 
tioned these only to show the continuity of the fundamental 
doctrinal beliefs of the Congregational communion from the be- 
ginning. 
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7. The Westminster Confession. 


This is not usually classified with Congregational creeds, al- 
though it is the mother of them all if we except the creeds of 
individuals and separate congregations, 

The Westminister Assembly was convened by order of parlia- 
ment in 1643 for the purpose of “Settling the Government and 
Liturgy of the Church of England.” It continued in session five 
aud one-half years. It consisted of one hundred and twenty 
clergymen, ten lords and twenty lay commons, representing Episco- 
palians, Presbyterians, Independents or Congregationalists, and 
Erastians who held that the State was the head of the church 
which should be ruled by a civil magistrate. The New England 
churches were invited to send as delegates Rev. John Cotton, 
Thomas Hooker and John Davenport, all of whom declined. The 
Jongregational members were noted for their piety and learning. 
They possessed the confidence of Cromwell who, although not a 
member, was a staunch Congregationalst. 

As the deliberations proceeded, Presbyterian influence became 
more and more in evidence, and was the determining factor in 
all matters brought before the Assembly. The confession of doc- 
trinal belief adopted by the Synod was reported to parliament, 
and by that body accepted and ordered to be published under the 
title, “Articles of the Christian Religion, Approved and Passed 
by both houses of Parliament.” Thus the Westminster Confes- 
sion became the creed of the Church of England and continued 
such until the restoration of the monarchy. 

Of all Protestant symbols, the Westminster Confession is the 
most important. Of the men who composed the synod, Baxter 
says, “The divines there congregated were men of eminent learn- 
ing, godliness, ministerial ability and fidelity * * * * the Christian 
world, since the days of the Apostles, had never a Synod of more 
excellent divines than this and the Synod of Dort.” 

We are now concerned only with its confession of doctrinal 
belief. This is thoroughly grounded in the Seriptures notwith- 
standing certain (alvanistic features that have a one-sided 
Biblical setting. The sole authority for every article of the Con- 
fession was the Bible. Schaff says, “No other Protestant symbol 
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has such a clear, judicious, concise, and exhaustive statement of 
this fundamental article of Protestantism.” Indeed, the mem- 
bers of the Assembly, before entering upon their work, made a 
solemn vow that they would maintain no doctrine not agreeable 
to the Word of God. A creed has authority or influence for good 
only as it agrees with the Bible. It is this agreement with 
the Scriptures that has crowned the Westminster Confession with 
a degree of reverance and glory that is shared by no other creed 
in Protestant Christendom. 

We have dwelt upon this Confession because as before observed, 
i; is the mother of all our historic Congregational creeds. It has 
been repeatedly adopted by representative bodies of Congrega- 
tionalists. Jt specifies as an article of faith every one of the 
jifteen doctrines named in the foregoing creed. 


8. The Cambridge Platform. 


On May 15, 1648, the General Court of Massachusetts issued 
a summons for a Synod to meet at Cambridge, “There to discuss, 
dispute and clear up, by the Word of God, such questions of 
Church Government and Discipline * * * * as they shall think 
needful and meete.”’ 

The Synod was thus originally called to consider questions of 
polity rather than of doctrine. There was no difference of opinion 
as to the essentials of the Gospel. 

About this time the Westminster Assembly completed but had 
not published its Confession of Faith. In view of this fact and 
the importance of the matter, the General Court requested the 
Synod at Cambridge to prepare a statement of doctrinal belief. 
A committee was appointed for this purpose. Soon after the 
appointment of this committee the Westminister Confession .was 
published to the world. Our Congregational fathers, being then 
assembled at Cambridge found this Confession so excellent and 
satisfactory that they promptly and without a dissenting voice 
adopted it in these words, “We do judge it to be very holy, 
orthodox, and judicial in all matters of faith; and do, therefore, 
fully consent thereto, for the substance thereof.” Tt will thus be 
seen that the most important declaration by Congregationalists 
of the seventeenth century agrees as to doctrinal belief with the 
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Westminister Confession. Especially is this true of the fifteen 
fundamental articles presented in the creed in chapter two. 


9. The Savoy Declaration. 


In 1658, the Congregational churches of England assembled in 
Synod at the Savoy Palace in London. Although the Synod was 
not summoned by parliament as the Westminster Assembly had 
been, it had Cromwell’s consent. After a session of twelve days 
it issued what has since been known as the Savoy Declaration 
of the Congregational Churches. It was concerned chiefly with 
matters of church government and discipline and was such a 
modification of the Westminster Confession as was required by 
the Congregational polity. The Synod adopted the doctrinal be- 
liefs of the Westminster Confession in these words: “To which 
Confession, for the substance of it, we fully assent as do our 
Brethren of New England, and of the Churches of Scotland.” 

All will admit that every one of the fifteen fundamental doc- 
trones of our table are embraced in “‘the substance” of the West- 
minster Confession. When, therefore, the Savoy Declaration is 
spoken of as a modification of the Westminster Confession, let 
it be remembered that this has reference to polity and not to doc- 
trinal belief. 


10. The Boston Confession or Reforming Synod. 


In 1679 a Synod known as the Reforming Synod assembled in 
Boston by order of the General Court of Massachusetts to con- 
sider “The decay of godliness” and “the establishment of the 
churches in one faith and order.” At its first session the Synod 
unanimously approved the Cambridge Platform “for the sub- 
stance of it.” At the second session the Assembly adopted also 
the Savoy Confession without any material change as to doctrinal 
belief. : 

Thus the Boston Synod approved every article of faith of 
the Savoy and Cambridge Plaforms, and these, as we have seen, 
approved every article of faith of the Westminster Confession. 

The Savoy revision of the Westminster Confession was chief- 
ly concerned as before stated with questions of government and 
discipline. Dr. Williston Walker rightly says respecting this 
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creed, “The English Congregationalists had rewritten a number 
of articles leaving ‘their doctrinal significence essentially un- 
altered.” It is this fact of “unaltered” doctrines to which we call 
attention. Jt will thus be seen that the Boston Confession ap- 
proves every one of the fifteen fundamental doctrines of our creed. 


13. The Saybrook Platform. 


In 1708 the General Court of Connecticut issued a call for 
a Synod to be held at Saybrook to prepare a form of Church 
Government. This Synod composed of only sixteen members who, 
however, were so chosen as to represent the whole colony, estab- 
ilshed consociations or standing councils, and made other radical 
changes in ecclesiastical procedure. What concerns us now, how- 
ever, is the fact that the Synod promptly adopted, as its doctrinal 
basis, the Savoy Confession exactly as it had before been ap- 
proved by the Boston Confession of 1669-70. Thus we have each 
of the fifteen articles of faith specified in our creed, approved 
without modification by the Synod that adopted the Saybrook 
Platform. 


12. The Congregational Union of England and Wales. 


At the annual meeting of this body in May, 1838, a Declara- 
tion of Faith was issued consisting of twenty “Principles of Re- 
ligion.” This Declaration, while specifying certain non-essentials 
concerning which Christians will ever differ, named and approved 
every one of the fifteen doctrines of our creed, which are among 
the fundamental doctrines approved by the ecumenical symbols 
and those of Congregationalism throughout the world at least 
up to the meeting of our National Council in 1913. 


13. Creed of the Evangelical Alliance. 

We include this creed, not only because of its representative 
character, but because Congregationalists were parties to its 
formulation and our National Council has formally and officially 
approved as its creed the doctrines known as “evangelical.” 


These are doctrines of the Gospel contained in the New Testament 
and held by all orthodox churches. 


The American Branch of the Alliance, organized in 1867 says, 
16 


THE CREED AND NEED OF THE NEW CONGRHGATIONALISM 


“We solemly reaffirm and profess our faith in all the doctrines 
of the inspired Word of God, and the consensus of doctrines as 
held by all true Christians from the beginning.” In the nine 
specific articles that follow are clearly expressed or implied every 
one of the fifteen artices of the creed in chapter two. 


14. The Burial Hill Declaration. 


This Declaration was made by a Nationai Council of Congre- 
gational Churches held at Boston in 1865. It takes its title from 
the fact that the members of the Council made an excursion to 
Plymouth, and there, on Burial Hill, this eloquent and inspiring 
Declaration of Evangelical principles was adopted. Its reaf- 
firmation of the “faith and order, .... held by our fathers,....in 
the Synods of 1648 and 1680” needed modification in respect to 
certain non-essential doctrines. It voiced a noble sentiment char- 
acteristic of the genius of Congregationalism as follows: “We 
extend to all believers the hand of Christian fellowship upon the 
basis of those great fundamental truths in which all Christ- 
ians should agree.” It then proceeds to state these “truths” 
in language clear and explicit. They include every one of the 
fifteen doctrines of the creed presented in the second chapter. 
Dr. Williston Walker in his excellent work on the “Creeds and 
Platforms of Congregationalism, says of this Declaration, “Thus 
came into being the only declaration which a body representative 
of American Congregationalism as a whole had approved since 
1648,” : 


15. Oreed of the National Council of 1871. 


This Council, organized at Oberlin, adopted only one article 
as its doctrinal belief as follows: “They agree in belief that the 
Holy Scriptures are the sufficient and only infallible rule of faith 
and practice; their interpretation thereof being in substantial ac- 
cordance with the great doctrines of the Christian faith commonly 
called Evangelical, held in our churches from early tumes and 
sufficiently set forth by former General Councils.” 

Here we have the Holy Scriptures alone set forth as the creed 
of Congregational churches. There is no ambiguity about this 
Declaration. All true Christians in all. ages and places have 
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gladly subscribed to it. The interpretation must accord with 
the Evangelical doctrines always held in our churches. No one 
will deny that among these doctrines are the fifteen fundamentals 
set forth in chapter II. 


16. The Creed of the National Councel of 1883. 


Of this creed Dr. Walker quoted above, says it is “a simple, 
compact statement in modern language of the present beliefs of 
the Congregational Churches.” It is: not, however, ‘modern 
language” so much as modern beliefs which reject certain non- 
essentials held by our fathers that differentiates this from former 
creeds. Certain Calvinistic half truths, or truths which invali- 
dateed other and seemingly opposite yet explicit declarations of 
the Bible are, in this creed, discarded altogether. These half 
truths had their origen in attempts to systematize revealed truths 
that in their nature do not admit of systematization or reconcilia- 
tion by the human mind. They have no place in the ecumenical 
creeds, nor can they, as held by the fathers, be regarded as funda- 
mentals of the Christian faith. 

Those doctrines that have always been regarded as fundamental 
are specified in the creed of 1883 and include each of the fifteen 
articles herein presented. 


17. The Creed of the National Council of 1918. 


The next in order and the latest Congregational Creed is that 
of the National Council of 1913. This remarkable declaration 
will be fully considered in a later chapter. 
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CHAPTER IV. 
ApVANTAGES OF TH1s CREED. 


Tr 


LIBERTY OF INTERPR TATION. 


1. The Bible. 


Our creed gives liberty of interpretation. It states each doc- 
trine as nearly as possible in simple scriptural language that 
cannot be misunderstood, but it attempts no definitions or in- 
terpretations of these doctrines, thus leaving to every individual 
perfect freedom in these respects. 

There are five rules for the interpretation of the Scriptures. 
First, the words must be taken in their historical senses; that 
is, as understood by those to whom they were first addressed: 
second, Scripture must explain Scripture: third, which is closely 
akin to the second; the interpretation must be upon the whole 
Bible and not upon disjointed parts: fourth, the interpretation 
must be under the guidance of the Holy Spirit: fifth, parts ap- 
parently contradictory must be accepted by faith. The first 
three rules; agreed upon by the church in all ages, are the same 
as those applied to statutes, deeds and other solemn instruments, 
while the last two are peculiar to the Holy Scriptures. The 
authority for these rules is inherent in the rules themselves which 
are grounded in the nature of things and cannot be successfully 
denied. 

Our first article of faith relates to the Bible. The Scriptures 
of the Old Testament are such Books as are quoted or authorized 
by Christ and his Apostles. The Scriptures of the New Testa- 
ment are the Books either written or sanctioned by the Apostles. 
These Scriptures are the Word of God. A creed is man’s response 
to the Word of God. If we say we believe in the Bible, our re- 
sponse is complete, our creed is perfect. The Bible, therefore, 
is the creed par excellence of the church of Christ. At first it 
was the only written creed; it will be the only creed at the last. 
Meanwhile. creeds serve a useful purpose. 

Our Congregational creeds no longer attempt to cover, by 
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specification, the whole field of Christian doctrine including non- 
essentials. They are no longer polemic in spirit nor do they 
anathematize dissentients. The first article of our creed leaves 
open all questions concerning the origen of the Scriptures, the 
method of revelation, the several writers, time and place of writ- 
ing, versions and all matters of criticism whether higher, lower, 
or historical, the mystery of inspiration whether it be plenary, 
verbal, moral, mechanical or dynamical. All this article calls 
for is an honest acceptance of the Bible as the one divinely given 
rule of faith and practice. 


2. God the Father. 

The next article relates to belief in God the Father. This is 
the God of the Bible, the God and Father of our Lord and Saviour 
Jesus Christ. He is not “the infinite and eternal energy” of 
Spencer, a mere impersonal force; nor, is He the God of those 
who say, “The belief in God rests on a belief in science.” The 
(rod of this creed is He who is represented in the Bible as the 
only God. All questions concerning His infinity, His being, His 
character, His attributes and their correlation, His relation to 
the universe, His personality and many other problems are left 
cpen to the reverent inquirer, while it remains true that no man 
by searching can find out God. 


3. Belief in the Son. 


The third article declares belief in the Son. All that is af- 
firmed in this article is what is essential to Christ’s incarnation 
and divine Sonship. Should it omit any feature in the repre- 
sentation of Jesus, it would omit what the Scriptures expressly 
declare of Him. But after thus assuring the integrity of the 
doctrine itself, there is left open for consideration all questions 
concerning the two natures and one person, the hypostatical union, 
the Messianic prophesies, his developing self-consiousness, his of- 
fices as Revealer, Prophet, Priest, King, Teacher, Mediator and 
Intersessor. All these and many other interesting questions are 
left open for discussion. 


4. The Resurrection and Ascension of Christ. 
These are vital doctrines of the Gospel. The salutations of the 
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early Christians upon meeting were, “He is risen, ”and the, re- 
ply, “He is risen indeed.” As to the resurrection, the article 
states the bare fact which is all sufficient. It leaves abundant 
room for considerations respecting the nature of Christ’s resur- 
rection body, the agency by which the resurrection was effected, 
the relation of this doctrine to the plan of salvation as revealed in 
the Old and New Testaments and its relation to the resurrection 
of all mankind. 

The ascension of Christ is stated in the creed as a simple fact, 
leaving open all questions as to how it was effected, the nature 
and state of the Heaven to which He went, His changed con- 
dition, His present existence-form and other interesting questions 
that men will never cease to ask and ever fail to answer. 


5. The Holy Spirit. 


The doctrine of the Holy Spirit is peculiar to christianity. 
Our creed merely asserts the deity of the Holy Spirit and His 
principle offices as recorded in the Bible. It gives full liberty 
of thought concerning the question of procession of the Spirit 
from the Father or from the Father and Son, a question says 
Schaff, “which, next to the authority of the Pope, is the chief 
source of the greatest schism in Christendom.” It leaves open 
the questions of the personality of the Spirit, his relation to the 
Father and Son, his attributes, his agency in revelation, inspira- 
tion and regeneration and many other questions of great interest. 


6. Man Created in the Image of God. 

This doctrine is declared in both the Old and New Testa- 
ments and believed by all christian denominations. The creed 
merely states the fact allowing perfect freedom of thought con- 
cerning the antiquity of man, the nature of the soul, its relation 
to the body, all questions of psychology, whether man consists of 
body and soul, or of body, soul and spirit, whether each soul is 
generated or newly created, questions respecting the primitive 
state, origen and history of man and all other questions belonging 
to the department of anthropology. 


7. The Fall. 
This doctrine is clearly taught in the Scriptures and Pe et 
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by all branches of the Christian Church. Our creed makes no 
attempt to explain it. It is not concerned with any interpretation 
historical or allegorical, but leaves the entire matter for free 
discussion by all Christians, insisting only on the fact itself 
which is sufficient for all the demands of consistency, unity and 
fellowship. : 


8 The Corruption of Human Nature. 


No one will deny that this doctrine is clearly taught in the 
Scriptures. The existence and universality of sin are the most 
tremendous facts recorded in the Scriptures or conceivable by the 
luman mind. Our creed merely states the fact. It does not at- 
tempt and definition of sin or to distinguish between original and 
actual sin. It leaves all the metaphysical theories of sin open 
for discuussion, also all theories concerning the nature of sin, its 
relation to the divine law, to holiness and to justice and numer- 
ous other questions concerning the subject. 


9. The Atonement. . 


This article is intended as a declaration in simplest form of 
the work of Christ. However conceived, all christians accept this 
doctrine as the foundation of the Gospel and of all religion. Its 
essential truth is stated in various forms in the Scriptures. It 
forms the one chapter of transcendant importance in the history 
of doctrine. Not alone to the theological student and philosopher, 
but to the humblest layman the atonement is of momentous in- 
terest and import; indeed no subject that ever occupied the at- 
tention of mankind is of such supreme importance. Our creed 
holds no special theory of the atonement. The moral theory, the 
governmental, the ransom and satisfaction theories are variously 
held and explained with perfect freedom by men who yet declare 
their belief in the atonement of Christ. 


10. The New Birth. 


This article declares belief in the fact of the new birth as 
manifested by certain Christian graces. No doctrine is more ex- 
pressly or emphatically taught by Christ. No doctrine has re- 
ceived more varied interpretation. The nature of regeneration, 
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how it takes place, its relation to conversion, is the soul pas- 
sive or active, is the change sudden or gradual, does it affect all 
the faculties of the mind or soul, is it imparted in baptism, does 
it save if the recipient falls into sin—all these and many other 
questions respecting this doctrine engage the attention of men. 
Our statement of it as a doctrinal belief puts no limitation upon 
perfect freedom of thought respecting it, and can, therefore, be 
accepted by all. 


11. The Church. 


We believe all Christians everywhere will heartily subscribe 
to this article. Some might enlarge the mission of the church, 
but all will admit that it includes the objects stated in the article. 

We do not attempt to define the church or to distinguish be- 
tween the invisible and visible church. Every one is at liberty 
- te hold his own views respecting the origen of the church, its 
nature and organization, its officers and their functions, the 
qualifications of members, its government, authority, order and 
discipline, its character under different dispensations and its rela- 
tion to the state. In all these respects there is perfect liberty of 
epinion. It suggests no theory of church government, but ac- 
cords alike with Episcopacy, Presbyterianism, Methodism, Luth- 
eranism or Congregationalism. 


12. Fellowship. 


‘All Christians will respond to this article. It declares a be- 
lief in a common bond between believers in Christ which unites 
them in faith, hope, love and works. It sets forth no philosophy 
respecting this fellowship. It does not distinguish between per- 
sonal Christian fellowship, and institutional fellowship, nor does 
it express any opinion as to its relation to other doctrines. It 
simply declares belief in a doctrine, the importance of which may 
be realized from the fact that the world is waiting to be converted 
upon the intensive cultivation and public exhibition of fellow- 
ship between christians. 


13. The Sacraments. 
The belief here accords with the beautiful definition of a 
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sacrament as given in the Westminster Confession: “A sacra- 
ment is an holy ordinance instituted by Christ; wherein by sen- 
sible signs, Christ and the benefits of the New Covenant are rep- 
resented, sealed and applied to believers.” 

All admit that the sacraments of Baptism and the Lord’s 
Supper were ordained by Christ; the Roman church holds these 
in common with all Protestant Churches. Our article declaring 
belief in these ordinances, leaves open to all inquirers questions 
concerning the mode and efficacy of baptism, its significance, to 
whom and by whom to be administered, also what the Lord’s 
Supper symbolizes, or how and when it is to be celebrated and 
who may be communicants. Our creed imposes no restriction 
whatever upon freedom of thought respecting all these questions. 


14. The Resurrection of the Dead. 


The belief in this doctrine is held by all branches of the 
Christian Church. Our creed, however, simply states the fact 
of the belief. Questions of absorbing interest gather about 
the subject. How are the dead raised up? Is the resurrection 
body identical with the present body? If not, is it a spiritual 
body? How is the change effected? What form will the new 
body assume? What is the meaning of a glorified body? What 
will be its powers? Shall we recognize each other in the future 
state? Men are so constituted that they cannot help ponder these 
questions, and they are perfectly free to do so under our creed. 


15. The Judgment. 


This doctrine is grounded not only in the Scriptuures but in 
the moral nature of mankind. A judgment implies a judge: 
a judge implies law: law implies a lawgiver: a lawgiver for the 
buman race implies a God. If, therefore, there is no judgment 
there is no law, or lawgiver, nor is there a God or any need of one. 

So momentous are the issues of the Judgment that no man 
can contemplate them without his soul being stirred to its inmost 
depths. No doctrine of the Bible, nor all its doctrines combined, 
nor all other doctrines conceivable in the earth, or above or be- 
neath it, can compare in importance with this one. doctrine of 
the Judgment as presented by Christ Himself, 
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Our creed places no private interpretation upon this doctrine, 
but leaves every one to view it as he may. How literal or figura- 
tive are its descriptions in the Bible? Is it to occur at the 
beginning or end of the Millennium? Where is it to take place? 
What is the nature of future happiness and misery? Are there 
degrees of reward and punishment? Is the Judgment to take 
place at once, or will it be a protracted process? Are we to be 
judged for imputed or only actual sins?) How can Christ be our 
Advocate and at the same time be our Judge? If we are saved 
by faith how is it possible to “reward every man according to 
his work?’ These and many other questions constantly force 
themselves upon enquiring minds, and all are free to answer 
them, the only condition being that the answer shall be consistent 
with the teaching of the Scriptures concerning this and all other © 
fundamental doctrines. 

We have now called attention to various questions growing 
out of each of the fifteen doctrines of the creed presented on a 
former page. Our aim has been to show that it sets no limit, 
other than the Seriptures, to liberty of interpretation. Any 
thought, however, that vitiates the integrity of a doctrine is not 
interpretation, but rejection of the doctrine. 

We have designated this as the Creed of the new eS 
tionalism, because it is the creed of christendom. It always has 
been and ever will be such. In so far as any,denomination re- 
jects it, to that extent, it ceases to be christian. 

It is not implied that these doctrines are all that Christians 
believe but that all Christians believe these doctrines. They may 
believe more but none can believe less, since these are fundamental 
and guarantee all other Scriptural doctrines. Indeed the Holy 
Seriptuures are now so widely known and accepted as the only 
inspired and infallible rule of faith and practice that it is pos- 
sible that all other creeds might well be dispensed with. 


IT. simMPLICITY OF THE CREED. 


A. second advantage of this creed is its simplicity. Brevity 
is an element of simplicity. This accounts largely for the popu- 
larity of the Apostles’ creed. All the ecumenical creeds were 
short. They were put forth chiefly in defence of such doctrines 
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as were attacked, the principal ones being the divinity of Christ 
and the Trinity. Subsequently as interpretations differed and 
controversies arose, creeds were enlarged until at length they be- 
cames theological treatises. That day has passed and there is 
a return to the Bible alone or to a brief statement of fundamental 
beliefs. The Apostles’ creed contains one hundred and four words: 
the Nicene two hundred and twenty-eight: the Athanasian five 
hundred and ninety-seven. The creed herein presented contains 
two hundred and eighty words and may be repeated in one 
minute. 

This brevity makes it suitable for liturgical use. Only such 
use, that is, frequent repétition in public worship, will enable the 
people to have any definite idea of the creed which they profess 
to believe. Not one in fifty of the lay members of the church 
ever reads the creed or ponders its meaning. Indeed so indifferent 
have some churches become respecting creeds that they have 
practically discarded them, and many persons sneer at the men- 
tion of the word creed. It is a false position since creed and 
belief are syndifous. To have no creed is to have no belief and 
to have no belief is to be outside the pale of Christianity. The 
disfavor into which creeds have fallen is due largely to their 
inordinate length, their philosophical character and emphasis 
upon non-essentials. 

Another element of simplicity in this creed is the statement 
of doctrines in the language of Scripture. It is sometimes ob- 
jected to creeds that the young when uniting with the church and 
assenting to the creed, do not understand it. We ask in reply, 
who does understand it? The simplest of all creeds is the Apostles’ 
creed. It contains the most recondite and incomprehensive doc- 
trines to be found in the Bible. Do the children understand it? 
Yet they believe and repeat it as heartily as do adults. Creeds are 
not addressed to the understanding but to the heart. With the 
heart man believeth wnto righteousness. After an experience of 
forty years in receiving children and adults into the church, the 
writer believes that the faith of children in the fundamental doc- 
trines of the Bible which utterly transcend the human understand- 
ing, is more genuine and implicit, more truystworthy and saving 
than the faith of adults. It is the kind of faith possessed by 
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those of whom Christ said, of such is the Kingdom of Heaven. 

It was sought, in the creed presented, to express the funda- 
mental beliefs so far as possible in the language of Scripture. 
The glory of the Apostles’ creed is the Scriptural language in 
which the faith is declared; and it may be said of creeds in gen- 
eral that their value is measured by their agreement with the 
Seriptures the language of which should be followed as far as 
possible. 


III. vunirormity oF BELIEF. 


Another advantage which this creed offers is uniformity of 
belief. The strength of union is largely the strength of uniform- 
ity. No denomination is so handicapped by failure to utilize 
this principle as the Congregational. Regarded by other denom- 
inations as a source of strength, it is regarded by us as a source 
of weakness; indeed uniformity of belief and polity is the one 
desideratum of Congregationalism. Its multiplicity of creeds has 
been at the expense of its solidarity, unity and efficiency. Not 
until the American colonies formed a Union by the adoption of 
a constitution to which local constitutions must conform, were they 
a nation. The solidarity and strength of the Union were in pro- 
portion to the uniformity adopted by the colonies. The undue 
insistence upon state rights has well nigh? been our undoing. Not 
until Congregational churches form a union by the adoption of a 
creedal constitution to which all churches may conform will they 
become a true and strong denomination. Our creed presents such a 
constitution. 

This uniformity is not forced but voluntary. There should 
be no coercive or legal-authority in this creedal constitution. Its 
authority is purely moral and spiritual and any congregation is 
at liberty to withdraw from it whatever consequence such with- 
drawal might entail, just as a man is at liberty to expatriate 
himself. 

Uniformity in doctrinal belief is far more important than in 
matters of polity. Polity saves no one. Belief. saves every one. 
The fellowship of polity alone is spiritually barren; that of be- 
lievers in Christ is fruitful and precious. Fellowship in itself may 
be good, bad or indifferent ; it depends upon the nature and quality 
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of the bond. A fellowship may be proclaimed in the name of 
christianity, having its one great dimension of breadth so attenu- 
ated as to be fatal to christianity. 

Uniformity, in large measure, is required in fellowship of any 
kind. Uniformity of belief in one Lord, one faith and one bap- 
tism is essential to christian fellowship. A denomination .f 
seven thousand churches, each with a different confession of faith, 
cannot be said to have “one faith” except by ecclesiastical fiction, 
and the denomination will do well if its churuches retain the same 
conception of “one Lord” and “one baptism.” 

A common denominational creed constantly in use would 
promote uniformity in belief, which in turn, would enrich our 
fellowship, add to our numbers and be an inspiration to our 
churches. It should be short, concise and Seriptural, containing 
only fundamental doctrines and be in constant use in church, Sun- 
day school and conference. Such a creed we believe to be pre- 
sented in Chapter II. Furthermore, this creed represents the 
beliefs of all evangelical churches in the United States. There 
are, according to Fisher’s “The Unification of the Churches,” 
as quoted by Dr. William H. Bates in the Bibleotheca Sacra for 
October, 1916, 164 Protestant denominations in the United 
States, “of which 24 are Lutheran, 16 Baptist, 13 or 14 Methodist, 
12 Presbyterian, 4 Reformed, 2 Episcopalian, 2 Disciple, 2 United 
Brethren, 1.Congregationalist; while the remaining 87 bodies 
comprise but one-tenth of the entire Protestant membership.” 
When it is considered that practically all the members of all the 
churches of all these denominations and bodies profess belief in 
every article of this creed, it is with increased assurance that it is 
commended to the consideration of the new Congregationalism. 

When Congregationalists express a desire for “a wider fel- 
lowship” they must bear in mind that sectarianism has proved 
to be the worst enemy of Christian fellowship that ever assailed 
the chuurch. The first step towards its overthrow requires not 
only the acceptance of such a creed as has been presented, but 
an emphatic, accompanying declaration that no other teachings 
are essential and in respect to them there is perfect liberty of 
opinion. When this stage of Christian brotherly love is reached, 
the prayer of Christ will be answered and union will come. It 
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as folly to profess a desire for this union as do some, and at the 
same time reject beliefs that all Christians hold. If Christians 
ever come together it will be on the basis of this creed. Whatever 
they give up will be regarded as a matter of polity, while not 
one single article of our creed will they surrender. 
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CHAPTER V. 


Tue Narionat Councit Crerep or 1918. 


I. 


TEXT OF THE PREAMBLE, CREED AND POLITY. 
1. “Preamble.” 


“The Congregational Churches of the United States, by dele- 
gates in National Council assembled, reserving all the rights and 
cherished memories belonging -to this organizaztion under its 
former constitution, and declaring the steadfast allegiance of the 
churches composing the Council to the faith which our fathers 
confessed, which from age to age has found its expression in the 
kistorie creeds of the Church universal and of this communion, 
and affirming our loyalty to the basic principles of our repre- 
sentative detnocracy, hereby set forth the things most surely be- 
lived among us concerning faith, polity and fellowship.” 


9. “Oreed.” 


“We believe in God the Father, infinite in wisdom, goodness, 
and love; and in Jesus Christ, His Son, our Lord and Saviour, 
who for us and our salvation lived and died and rose again and 
liveth evermore: and in the Holy Spirit, who taketh of the things 
of Christ and revealeth them to us, renewing, comforting and 
inspiring the souls of men. We are united in striving to know 
the will of God as taught in the Holy Scriptures, and in our pur- 
pose to walk in the ways of the Lord, made known or to be made 
known to us. We hold it to be the mission of the’ Church of 
Christ to proclaim the gospel to all mankind, exalting the worship 
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of the one true God, and laboring for the progress of knowledge, 
the promotion of justice, the reign of peace, and the realiza- 
tion of human brotherhood. Depending, as did our fathers, upon 
the continued guidance of the Holy Spirit to lead us into all truth, 
we work and pray for the transformation of the world into the 
Kingdom of God; and we look with faith for the triumph of 
righteousness, and the life everlasting.” 


3. “Polity.” 


“We believe in the freedom and responsibility of the in- 
dividual soul, and the right of private judugment. We hold to 
the autonomy of the local church and its independance of all 
ecclesiastical control. We cherish the fellowship of the chuyrches 
united in district, state, and national bodies, for counsel and co- 
operation in matters of common concern.” 


If the foregoing “Preamble” and “Faith” or creed be compared 
with the Ecumenical and Congregational creeds of the past, their 
remarkable character is at once apparent. All former creeds ap-— 
proved the jfundamental doctrines of Christianity, while this 
creed of 1918 omits most of them. They are not only not speci- 
fied, but there is no general declaration embracing them. If it 
be thought that these fundamental doctrines are included in the 
“Preamble,” it is only prima facie since they are omitted in the 
creed itself which the “Preamble” says will “set forth the things 
most surely believed among us.” 


di ie 


PREAMBLE VERSUS CREED. 


1. Ambiguity of the Preamble. 


The preamble declares “steadfast allegiance” to the faith of 
the fathers as expressed “in the historic creeds of the church 
universal and of this communion.” However this declaration 
be regarded, it apparently includes a recognition of the con- 
tinuity of the great fundamental doctrines of Christianity, identi- 
fying our present faith with that of our Congregational fathers. 
It was a felicitous thought. But when we come to the creed 
which immediately follows we are disillusioned. That we had 
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abundant reason for this disillusion appears not only from the 
ereed itself, but from the eminent Chairman of the Creedal Com- 
mittee, Dr. William E. Barton presumably the author of both 
preamble and creed, who now assures us that no such endorse- 
ment of the fathers is contained in it or is intended: his words 
are, “There is not one of them (creeds of the fathers) by which 
* * * the National Council of Churches would consent to be 
bound.” One is perplexed at this flat denial of “steadfast al- 
legiance” to the faith of the fathers as expressed in their creeds. 
If he and the Council would not consent to be bound by them 
why did they declare “steadfast allegiance” to them? ‘If their 
allegiance was not to the faith and creed of the fathers, to what 
was their allegiance declared? Ambiguity is nowhere more un- 
fortunate than in a confession of religious faith. 


2. The Preamble Drags Its Anchor. 


The “Steadfast allegiance” of the Council should have been 
declared to be to the Holy Scriptures, or to the faith of the 
fathers as enjoined in these Scriptures. The fathers knew no 
other faith. For example, our Burial’ Hill Declaration declares 
allegiance to those “Great Fundamental truths (of the Scriptures) 
in which all Christians should agree,” and the Council Greed 
of 1883 declares allegiance to “The Scriptures of the Old and 
New Testaments.” On the other hand there is no hint in this 
Preamble of allegiance to the Scriptures as the sole foundation 
of our faith. It will, accordingly, appear as we proceed, that 
allthough professing allegiance to the faith of the fathers, this 
Preamble was not intended to declare allegiance either to the 
creeds of the fathers, or to “the great fundamental truths’ ac- 
cording to the Burial Hill Declaration, or to the “Scriptures of 
the Old and New Testaments’ according to the Council creed 
of 1883. 

This Preamble was worded in the broadest possible terms 
which averted suspicion and prepared the way for doctrinal in- 
novations destructive of the Congregational faith and of 
Christianity itself. Accordingly it is now strenuously contended 
by the Chairman, its author, that the Preamble rightly construed, 
sharply differentiates the faith of the fathers from their creeds. 
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This, as will shortly be shown, is a distinction without a dilf- 
ference. We say the Preamble drags its anchor because the 
flukes of the latter lay hold of human faith instead of the Holy 
Seriptures. It substitutes the stream anchor of man for the sheet 
anchor of God. 


8. The Sweeping Character of the Preamble. 


The Preamble declares “Steadfast allegiance * * * to the 
faith which our fathers confessed which from age to age has 
found expression in the historic creeds of the church universal 
and of this communion.” A moment’s reflection shows that this 
declaration is far too sweeping to accord with the truth. Had it 
declared allegiance to the faith of the fathers and of the church 
universal in the great fundamental doctrines of the Holy Serip- 
tures, it would have testified to the truth. As it is, however, it 
declares allegiance. to the mistaken beliefs of the fathers in doubt- 
ful and non-essential doctrines, in matters of polity which they 
confounded with doctrinal beliefs, in the historical creeds of 
the “church universal” frequently containing dogmas not only 
without Seriptural authority but contrary to the Scriptures, and 
to articles of faith in Congregational creeds of the past which 
are not fundamental and which are not now believed. : 

The history of Christian creeds will be searched in vain for 
a declaration of faith so erroneously sweeping in its character. 
Congregationalists do not believe it, much less avow allegiance to it. 
They do not believe as did the fathers in a limited atonement 
unqualified by universal redemption. They reject the belief 
which “the fathers confessed” in a doctrine of election that nul- 
lifies the truth that “whosoever will may come.” Congregational- 
ists of the present day do not believe in the doctrine of irresistable 
grace which “our fathers confessed,” nor do they confound polity 
with doctrine as did “our fathers” in declaring as in the Saybrook 
Platform, “The facts of church government are all of them 
exactly described in the Word of God and therefore to continue 
one and the same unto the appearing of our Lord and Savior 
Jesus Christ * * * so that it is not left in the power of 
men, officers, churches, or any state in the world to add to, 
diminish or alter in anything in the least measure therein.” This 
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language is copied almost verbatim from the Cambridge Plat- 
form more than half a century earlier. Does our Chairman in 
this Preamble mean to declare “steadfast allegiance” to the belief 
which “our fathers confessed” that the civil magistrate has a 
right to interfere in matters both of doctrine and discipline, that 
is, of faith and practise? Surely no one will believe that Con- 
gregational churches would declare “steadfast allegiance” to these 
and other non-essential doctrines which “our fathers confessed.” 
Inconsistent as it may appear, it will soon be seen that our Chair- 
man believes neither in “the faith which our fathers confessed” 
nor in the creeds of the church universal. 


It will be observed that the Preamble designates no creed, 
recognizes no standard, acknowledges no authority whatever, to 
which reference can be had, but lumps all creeds together and 
declares allegience to all sorts of faiths and creeds in all ages and 
in all Christendom. Such an indefinite, wholesale declaration 
of a hodgepodge faith including everything and rejecting nothing 
is without precedent in the history of the Christian church and 
unworthy any Christian communion. It is too attenuated for 
practical use. A concept that includes everything in general de- 
notes nothing in particular. 


The Chairman says, “The church universal’ in the Preamble 
means. “the undivided church.” This is the church of the first 
few centuries the symbols of which are the three Ecumenical 
ereeds explained in Chater III. These creeds deal chiefly with 
the deity of Christ and the Trinity. They are so short, vital and 
Scriptural that they are gratefully confessed by all Christians 
everywhere. Surely allegiance to their faith is allegiance to 
these creeds; and yet our esteemed and beloved Chairman tells 
us, “There is not one of them to which the National Council of 
Congregational churches would be bound.” 


The full significance of this statement appears when it is asked 
what fundamental doctrine has the Council of Congregational 
churches discarded? What article of faith, for instance, in the ex- 
_ cellent creed of 1883, adopted by hundreds of churches, did the 

Council of 1913 intend to repudiate? Are the Congregational 
churches of the United States to know really what they believe? 
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If it be said that the creed following the Preface will correct this 
indefiniteness, it is replied that on the contrary a perusal of the 
ereed will fully justify the title to this section, “The Preamble 
Versus the Creed.” 


It will be seen as we proceed that while the Preamble declares 
allegiance to beliefs that Congregationalism now rejects, the 
ereed ignores beliefs that the churches now hold. It will especially 
be seen that the apparently all inclusive language of the Preamble 
and the extremely limited scope of the creed are clearly incon- 
sistant. 


4. The Preamble and Creed not Duly Considered. 


The Commission of Nineteen on Polity had been appointed to 
draft a new constitution embodying changes of polity of great 
moment. A new creed was neither intended nor desired. The com- 
mission, however, upon its own initiative formulated a Creed and 
added it as a sort of rider to its report. It should be stated that 
the Commission appointed several sub-committees one of which 
was to prepare a revised Constitution. The Chairman of this 
sub-committee was Dr. William E. Barton, upon whom the 
Commission seems to have left the entire responsibility of decid- 
ing upon the advisability of a new creed and of preparing it. 


In adopting the report of the Commission the members of the 
Council, most of whom had hardly given a thought to the Creed 
on account of the other all absorbing questions before them, felt 
that they were merely endorsing in a general way the faith of 
our Congregational fathers in the great truths of doctrine and 
polity which they had so grandly declared and gloriously de- 
fended. That was all. What, on the other hard, those respons- 
ible for the Preamble and Creed intended to have the Council 
endorse may be inferred from the things they proceeded to sei 
forth in the Creed “as most surely believed,” and especially from 
the things omitted as not “most surely believed.” It will clearly 
appear that if the fundamental doctrinal beliefs are included in 
the Preface they are ignored in the Creed. 
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AN EXPLANATION THAT DOES NOT EXPLAIN. 
1. Confusion of Creed and Faith. 


In a series of articles on the Origen and History of the Creed 
of 1913 published in the Advance by Dr. William KE. Barton, 
Chairman of the Oreedal Committee, it is denied that there 1s 
any inconsistency between the Preamble and Creed. He says, 
“The faith which the Council confessed is the faith which the 
creeds have contained * * * the creeds have been good, bad 
and indifferent.” Again he says, “The Council was not propos- 
ing to declare its allegiance to those creeds * * * bup,to the 
faith which had expressed itself in those creeds.” The, @lrersts rey 
is confused at this point. He fails to see that any rejection of 
the ereeds of the fathers is in so far the rejection of their faith. 
While it is true that their creeds did not include the whole of 
their faith, their faith did certainly include the whole of their 
creeds, Every iota of their creeds, therefore, was a part of their 
faith. To declare allegiance to their faith, therefore, is to de- 
clare allegiance to everything expressed in their creeds, that is, 
to the creeds themselves. It follows, that to accept “the faith 
which the creeds have contained” and then to discredit the creeds, 
is to discredit the faith to which allegiance is declared. He says, 
“The faith of the fathers had expressed itself, in part, in their 
creeds, but in part only.” That part of their faith expressed in 
creeds is the “faith which the creeds have contained.” Thus speaks 
the Chairman himself, making the faith of the fathers to include 
their creeds, therefore, to approve their faith and condemn their 
ereeds is a contradiction. 

It is difficult to believe that the council would deliberately 
declare allegiance to the faith of the fathers as contained 
in their creeds, and then characterize those creeds as “good, bad 
and indifferent”; yet this is what the Chairman says is intended 
in the Preamble. 

This word “contained” is one to conjure with. There is a 
vast difference between the statements, a creed is our belief, and 
a creed contaims our belief. It is one thing to say this house is 
your property, and quite another to say this house contains your 
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property, which may consist of an umbrella. The Preamble 
seems to say that the creed of the fathers is our faith. “O, no;” 
says the Chairman, “it means that their creeds have contained 
our faith”; statements as wide apart as the poles. 


2. Creeds Wrongly Characterized. 


Our author says, “Creeds are good, bad and indifferent.” It 
is assumed that the creeds so characterized are not local church 
creeds but the classic, or general confessions such as the ecumeni- 
cal or creeds of Christian denominations. 

Before creeds can be called “bad and-indifferent” the times 
and circumstances which called them forth must be considered. 
It seems unbefitting, in view of the subject matter itself, to char- 
acterize any of these great and precious symbols of the Christian 
faith as “bad and indifferent.” In a large and Christian sense 
not one of these creeds, save the National Council Creed of 1913, 
was either “bad” or “indifferent.” On the contrary all of them, 
in spite of certain non-essential and one-sided doctrines and other 
trival defects now discarded, were “good.” We challenge our 
author to name a single one of the creeds set forth on page eight, 
save that of 1918, or a single one of the fifteen fundamenial 
doctrines set forth on page six in the proposed creed, that is “bad 
and indifferent.” 

Our author says that all creeds bear “unmistakable evidence 
of * * * human error” and specifies, among others, the 
Apostles’ Creed. Christians who read this will scarcely credit 
the testimony of their eyes. When one considers that this creed 
is couched in the very words of Scripture, and further, that our 
National Council Creed of 1871 names the Scriptures as its sole 
article of belief, this statement may be said to include the Bible 
itself. When multitudes are without God and without hope in 
the world because they are assured that the Bible is no longer 
trustworthy, the unwisdom of this statement is apparent. It is 
also apparent that no one who regards the Apostles’ creed as 
containing “unmistakable evidence of * * * human error” 
is evangelical nor is it possible for him in view of the interdepend- 
ance and unity of the fundamental doctrines of the Gospel, to have 
the evangelical conception of any one of them. 
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Let us have clear ideas. Faith and creed are synonymous. 
The faith of the fathers was their creeds, not something contained 
in them but the whole of them. Our allegiance to their faith, 
therefore, is allegiance to their creeds, even to those called by 
our author “bad.” We cannot agree that Congregationalists, 
previous to 1913, have ever adopted “bad” creeds. On the con- 
trary, their creeds as set forth in Chapters II. and IIL., even 
if imperfect in minor respects, are among the choicest gems of 
sacred literature to be found in the human language. 

It is diffcult to understand how the Chairman can say that 
creeds “are good, bad and indifferent” and all bear “evidence of 
human error,” and at the same time declare our “steadfast al- 
legiance” to all of them, or to the faith of the fathers which is 
the same thing. 


3. The Holy Scriptures the Ground of Faith. 


The principal objection to the Preamble after all is not to its 
disagreement with the Creed, but its declaration of allegiance to 
the faith of the fathers without grounding that faith in the Holy 
Scriptures or in the fundamental truths of Christianity. It 
grounds our faith in the faith of other men. In this respect 
it is without parallel in the history of either the Congregational 
ereeds or the Creeds of Christendom, and is fatally defective. 

If our construction of the Preamble be regarded as narrow, 
on the ground that the latter is only intended in a general way 
to show our loyalty to the faith of the fathers, and to the historical 
continuity of the Congregational faith, it is replied first, at the 
risk of repetition, that any such general declaration of faith 
should be grounded, not in men even as noble as were our Con- 
_gregational fathers, but in the Holy Scriptures: second, that 
such continuity is practically denied by the author of the Pre- 
amble and especially by the fact that, for the first time in the 
history of Christian creeds a general creed is presented which 
ignores nearly all the fundamental doctrines of the Gospel, and 
third, let the objector specify what articles of faith the Preamble, 
as explained by its author, approves. If the answer be, it ap- 
proves the “faith of the fathers as contained in their creeds,” the 
author replies, “Not by a single one of their creeds would the 
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Council consent to be bound.” If the answer be in the further 
language of the author, it appproves, “The common faith which 
belongs to all Christians,” we reply that it is a thousand pities 
he did not say so in the Preamble. We are glad to record these 
words of light and truth. This faith exactly corresponds to the 
fifteen fundamental doctrines set forth in Chapter II. 


LY: 


INADEQUACY OF THE CREED. 


Hh REQUIREMENTS OF A CREED. 


(a) Contents—A creed should contain the fundamentals of the 
faith and these only. What are they? Those Scriptural doctrines 
that all branches of the church have always believed. They are 
set forth in the table in Chapter II. -All essential truth in Cal- 
vanism and Armenianism is therein embraced. All denomina- 
tions, all Christians may trust these doctrines as they trust the 
Bible since they are transcripts from its pages. If the truth is 
not found in them mankind will never find it. They are free 
from any suggestion of sectarianism, private interpretations or 
non-essential doctrines. The Kingdom of God will not come, can- 
not come, until Christians of all communions cease to place the 
supreme emphasis that belongs to these truths upon minor doc- 
trines; arbitrary interpretations, and sectarian polities that di- 
vide the church and grieve the Spirit. 

(0). Haplicitness—Explicitness of statement is another require- 
ment of the last importance in a creed. The ecumenical creeds are 
models in this respect which the great creeds of the church have 
followed. Ambiguity ina creed if designed, is opprobious and fatal 
to unity and peace. A creed should be definite. Its statements of 
belief should be clear, exact and impossible of being misunder- 
stood. All these requirements are fully met in the first compre- 
hensive article of the creed on page six. Vital doctrines menaced 
by current unbelief should be emphasized and so restated as to 
meet the form of attack. If, ‘on the contrary, a creed is “com- 

prehensive enough” to include beliefs opposed to Christianity 
and destructive of the Gospel; it is not a Christian creed. In 
all these requirements, the Creed of 1913 is wanting. The doc- 
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trines now assailed by unbelief are the most fundamental of the 
Gospel. The attacks are as old as Christianity, but newly resus- 
citated by a generation which regards them as a new discovery. 
They will be again repelled, but not until they have lost hope 
and Heaven to multitudes. Some of the vital doctrines now as- 
sailed are not even mentioned, to say nothing of being emphasized 
in this creed, and others are so indefinitely and loosely stated as 
to be comprehensive of forms of unbelief that have ever been 
destructive of Christianity. This is a startling departure not 
only from all the Congregational confessions of the past, but from 
all the great creeds of Christendom. 

(c). Length of Creeds—How Vong should a creed be? Long 
enough to include every fundamental doctrine. These may be 
comprehended in a single article of belief in the Holy Scriptures, 
or each fundamental may be specified. If any are specified all 
should be. It may be asked, does not the Apostles’ creed omit 
several fundamentals? Yes, but they are necessarily implied. 
This creed was a growth extending over four hundred and fifty 
years. As a baptismal formula it may originally have contained 
only nine words, I believe in the Father, Son and Holy Ghost; 
then when the deity of Christ was attacked, it was enlarged to 
defend this quinie3pntial of the faith. Thus it gyew until it 
crystallized in its present form. 

The Creedal Committee of 1913 determined upon a creed 
limited to one hundred words. The fundamental doctrines can- 
not be stated in a hundred words. No creed ever attempted it. 
The Westminister Confession contains more than eleven thousand 
words; the preamble alone of the Savoy Decaration contains more 
than seven thousand words; our Burial Hill Dedaration contains 
eight hundred and ninety-four words; while our latest creed previ- 
cus to 1913, viz; the Council Manual Creed of 1883, contains eight 
bundred and forty-seven words. Even the Apostles’ Oreed, with only 
half the essential doctrines specified, contains more than one hun- 
dred words. A creed, therefore, specifying all the fundamental doc- 
‘rines in a hundred words is an impossibility. If the Committee in- 
tended to state only two or three of the fifteen fundamental beliefs 
why should it assume that these were all “the things most surely be- 
lieved among us?’ It was bound at least to make a general dec- 
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laration of loyalty to the Scriptures and to the evangelical faith. 
Is it to be wondered at that when the Chairman of the Creedal 
Committee invited prominent Congregationalists to send him sub- 
stitute creeds as specimens but restricted them to one hundred 
words, no one responded? He asked the impossible. The irony 
of the invitation appears in the Committee’s own creed as adopt- 
ed, which with the Preamble, contains two hundred and mnety 
words, about three times as many as were allowed for specimen 
-ereeds, and even at that only three or four fundamental doc- 
trines are noticed in the creed. In our creed, on page five, the 
entire fifteen fundamental doctrines are stated in fewer words, 
viz; two hundred and eighty. 

(d). The Creed of 1918 Abortwwe—As before stated, it was not 
expected that the Commission of Nineteen on Polity would formu- 
late a creed. There was no call for one. It was a mistake, but one 
quite characteristic of Congregationalists. What freedom-loving 
man among us does not Ghafe at the very suggestion of law and or- 
der among our churches, or, what progressive Congregationalist 
wishes to be bound by a creed for, at Meast, more than twenty-four 
hours? When did this type of Congregationalist ever miss an oppor- 
tunity to proclaim its liberty of confessing its faith and especially 
its want of faith? The distinguished Chairman himself repudiates 
the idea that “The National Council of Congregational Churches 
would consent to be bound” by its own recent creed of 1883. How 
is progress possible if we are to be tied down to the same faith, 
the same Christ, the same Bible and the same God? The shib- 
boleth of these brethren is “more light.” The truth is that no 
man, no denomination is in such profound spiritual darkness as 
the one constantly crying out for “more light.” If we could live 
up to a hundredth part of the light we now have, the Millennium 
would come by leaps and bounds. 

If the Commission desired to introduce the new constitution 
with a creed, it might well have followed the example of the Na- 
tional Council of 1871 and adopted this comprehensive declaration ; 
“They agree in belief that the Holy Scriptures are the sufficient 
and only infallible rule of faith and practice.” This would have 
been a declaration of the faith of the Apostles, of all the Reformed 
churches, of the Congregational fathers and of all Evangelical 
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churches. Did the members of the great Council of 1913 believe 
it? By their adoption of this Creed they said no. Let us hope 
they did not mean it. 


2. The Immutability of Fundamental Doctrines. 


Any change in the basal principles of a structure either phys- 
ical or philosophical is a change in the structure itself. So any 
change in the basal principles of the Gospel changes it into 
“another Gospel.” The principles which constitute our faith are — 
as immutable as God himself. The Bible does not change. When 
the Christian advances “from faith to faith,’ it is not the faith 
that changes but the Christian; when he grows in grace or falls . 
from grace, it is not grace or the Bible that grows or falls but 
the Christian. 

The great fundamental doctrines of the Scriptures which show 
the way of salvation have not changed by a hair’s breadth since 
the Scriptures were given to the world, nor can they ever change. 
Their spirit and purpose at least appeal to every human being. 
Comparatively speaking, no other doctrines are of the least im- 
portance. 

The Chairman of the Creedal Committee errs in saying, “The 
National Council of Churches would not consent to be bound” 
by any, even its own Creed of 1883. While apostacy generally 
begins with ministers, yet the overwhelming majority of Congrega- 
tional ministers would have heartily approved that Oreed had it 
been reaffirmed by the Commission. Again he says, “The Council 
did not express its faith in terms of those former creeds.” No one 
cares in what “terms” the faith is expressed. It is not of the least 
consequence. It is the faith itself that is important. We can- 
not accept the view that our Creed of 1883 is not “modern in its 
phraseology and forms of thought.” The twenty-five Commis- 
sioners who prepared it were accomplished linguists and scholars. 
Their “phraseology and forms of thought” are in all respects 
modern and entirely free from the ainbiguity, indefiniteness and 
inadequacy of the Oreed of 1913. 

If the “phraseology and forms of thought” in the Creed of 
1913 do not differentiate it from the Creed of 1883, wherein is 
it different? The answer is, in the thought itself. Tf the Council 
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of 19138 did not express its faith in terms of the Creed of 1883, 
what was the reason? The answer is, because it expressed a dif- 
ferent faith as will shortly appear. 

It is a mistake to abandon cherished beliefs for new ones and 
attempt to conceal the change by such shock-absorbers as “modern 
phraseology” or “forms of thought’ and new “terms of expres- 
sion.” No modern thought or expression can improve the text 
of the ancient creeds or the Scriptural oracles. Let one attempt 
to modernize the “phraseology” or “forms of thought” in the 
Apostles’ Creed or in the Decalogue and he will realize the futility 
of the attempt. Indeed the simplicity, lucidity, definiteness and 
virility of these ancient writings have no counterpart in human 
language. 

In framing the creed presented in Chapter II, the endeavor 
was to keep as close as possible to the Scriptural language of 
these ancient symbols. This creed could have been issued by the 
Apostles, endorsed by every synod in every age and nation, ap- 

roved by every Christian church, and it will continue to be the 
Creed of Christians until Christ comes again in glory. 
3. Fundamental Doctrines Ignored. 


SS ote CAE 


In the table on page eight the historical Congregational 
creeds are set forth together with the doctrines contained in each. 
If the Creed of 1913 be compared with these creeds, it will be 
seen that while each of these historical creeds contains all the 
great, fundamental doctrines of the Gospel, the Creed of 1913 
omits most of them. We do not mean that they are merely not 
specified, but there 7s no general declaration which includes them: 
neither are they necessarily implied. They are ignored. 
These doctrines are numbered in the table 1, 6, 7, 8, 9, 10, 
12, 13, 14 and 15. They are entitled, the Scriptures, Man Cre- 
ated in the Image of God, the Fall, the Corruption of Human 
Nature, the Atonement, the New Birth, Fellowship, the Sacra- 
ments, the Resurrection and the Judgment. 

Thus ten of the fundamental doctrinal beliefs specified in the 
table and believed, not only by Congregationalists, but by all 
Christian denominations in all ages, are ignored in a Confession 
of faith adopted by the National Council of Congregational 
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Churches of 1918, and published to the world, and followed by 
the statement of the Chairman of the Creedal Committee that 
this Creed contains “the essential doctrines!” 

It need not be said that if these ten doctrines were eliminated 
from the faith there would be no Christian religion. It is no 
sufficient answer to say that_they were taken for granted. The 
object of a creed is to declare beliefs not to take them for 
granted. To dispose of vital doctrines in a general creed by du- 
bious implications only, is an almost unpardonable sin, especially 
when these doctrines are denied or emasculated by leading Con- 
gregationalists. Still more significant is the fact that when the 
Council professes to “Set forth the things most surely believed 
among us,” not one of these vital doctrines is recognized, and this 
at a time when the most important of these doctrines are attacked 
both within and without the church. No departure from historical 
precedents and accepted standards, so radical and revolutionary, 
has ever occurred in the history of Christian creeds. 

That this Confession should have been adopted by the as- 
sembled churches with but a single negative vote is amazing; 
that it really represents these churches is incredible; that any 
body of Christians on earth should approve it as a Scriptural 
aid adequate expression of doctrinal belief is equally unbeliev- 
able. 

It is not contended that the Commission of Nineteen expressed 
all their beliefs in the Creed, or that they disbelieved doctrines not 
expressed therein, or that it exactly suited any of them. We 
are not concerned with their personal beliefs. Our contention is 
that as a Confession of Faith by a great Christian Denomination, 
it is fatally defective in that it utterly ignores fundamental doc- - 
trinal beliefs, even such as the infallibility of the Scriptures, the 
deity of Christ, the atonement, the resurrection of the dead and 
the judgment. 

Let no one imagine that this Creed was intended merely as 
a general declaration of faith without specification of beliefs, for 
this is denied in the preamble which declares that the Council 
will proceed to make such specification in the Creed, that 48; te 
set forth the. things most surely believed among us.” Let us 
notice these ignored doctrines. 
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(1.) The Scriptures As the Rule of Faith. 


If the Creed was designed for a brief introduction to the new 
Constitution, how much better it would have served that purpose 
by reaffirming the brief, evangelical and all-comprehensive decla- 
ration of the Council of 1871, viz; ““he Holy Scriptures are the 
sufficient and only infallible rule of faith and practice.” Here 
was a creed, short, much shorter than the one adopted, and yet 
complete in its comprehensiveness. It was plainly written in the 
former constitution which the Committee was revising, yet de- 
liberately stricken out in the revision. 

The Creed refers to the Scriptures as follows: “We are united 
in striving to know the will of God as taught in the Holy Script- 
ures.” This declaration bears no resemblance to that of 1871. 
Being “united” is not believing. “Striving to know” is not be- 
leving. Oreeds are beliefs. “Striving to know the will of God” 
implies that He has not sufficiently made known His will in the 
Holy Scriptures, an implication from which we wholly dissent. 
It might as well have said, “We are united in striving to know 
the will of God as taught in the works of nature or in history 
or in the Christian consciousness” and it would have been equally 
true. Such striving to know God’s will as taught in these and 
many other things implies no acknowledgement of authority in 
them. When we can only say of the Scriptures as revealing God’s 
will, exactly what we can say of other objects, the former are of 
no more authority 2 foro conscientiae than the almanac. To men 
striving after the kingdom of God and his righteousness, the 
Scriptures are the voice of God and authoritative or they are noth- 
ing. se 
It is not true that “we are striving to know the will of God” 
concermmng the great truths of our salvation; we have already 
found His will in His Word and we know it. We are rather 
striving to do his will. “If any man do His will he shall know 
of the doctrine.” 

It is not for a moment contended that we should not strive to 
know God’s will from the Scriptures and all other sources con- 
cerning the welfare of society with its ever changing conditions. 
New applications of truth in accordance with God’s revealed will 
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are continually demanded and often present difficult problems; 
what is affirmed is that God’s will respecting the way of salva- 
tion has been fully and finally made known in the Holy Scrip- 
tures which alone are of divine and infallible authority. 

When, therefore, this creed, instead of confessing the faith of 
all historical Congregational creeds, that “the Holy Scriptures 
are the sufficient and only infallible rule of faith and practice,” 
merely says, “We are united in striving to know the will of God 
as taught in the Holy Scriptures,” it ignores that belief in the 
Seriptures which is confessed by the entire evangelical world. 
This belief cannot be fully expressed without using the words 
“only,” “infallible,” “authoritative” and “rule.” All these terms 
are significantly omitted in the new Creed. Is it because they 
have become “obsolete?” The plea that the declarations of the 
fathers as to the Scriptures are “Obsolete forms of expression” 
or that the new Creed is simply “modern in phraseology and forms 
of thought” cannot be taken seriously. 


(2.) Original Righteousness, the Fall and Corruption of Human 
Nature. 


This Creed makes no reference to the creation of man in God’s 
image, to the fall, and the corruption of human nature. These 
fundamental, outstanding doctrines taught alike in the Old and 
New Testaments and absolutely essential to the integrity of the 
Christian system since without them there could be no Saviour 
nor any need of one, are entirely ignored. Sin the most tremend- 
ous fact in the Bible or in the universe is likewise ignored. 


(3.) The Atonement. 


That which most completely diferentiates this Creed from 
all the other creeds of Christendom, save those in defence of 
particular doctrines, is its entire omission of the doctrine of the 
atonement, the crucial doctrine of the Scriptures and of Christian- 
ity. Any general declaration of faith that does not specify or 
include this doctrine is not a Christian creed. It is true that 
this Creed says that Christ, “For us and our salvation lived and 
died and rose again and liveth evermore.” But all this has been 
declared to be true of many noted men making no claim to 
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divinity. Thousands now declare it to be true who deny any 
hieral atonement or resurrection such as the Scriptures declare 
te be true. Any suggestion that the learned author of this Creed 
was ignorant of this fact is a reflection upon his intelligence. 
History makes frequent mention of hnman saviours of society. 
We do not for a moment imply that Congregationalists generally 
hold this view of the atonement of Christ, whatever may be the 
pusition of some who aspire to leadership. If the language used 
was not intended to admit of this view, it is ambiguous, and 
in any case it is wholly inadequate to express this great central 
truth on which hang the temporal and eternal hopes of mankind. 


(4.) Regeneration. 


This Creed is silent respecting regeneration. This is the 
more remarkable because of the present need of emphasis of this 
truth in Congregational churches. They have so neglected the 
scriptural qualifications for church membership, that a large 
per cent. of church members are not Christians. Intellectual as- 
sent to the social claims of the Gospel is the tie that binds them 
to the church. Of personal consecration, sacrifice.and holiness 
they know almost nothing. To experimental religion or the new 
birth they are strangers. Not infrequently they control the pul-’ 
pit and are chiefly responsible for the dry rot that afflicts so 
many of our churches. If the National Council of Congrega- 
tional Churches in 1913 deemed it necessary to put forth a new 
creed, it should have laid special emphasis upon regeneration. 
Instead of this the doctrine was entirely ignored. 


(5.) Fellowship and Sacraments. 


Other vital doctrines ignored in this Creed are fellowship and 
the sacraments. Under “Polity” the Council says, “We cherish 
the fellowship of the churches united in district, state and na- 
tional bodies.” This, however, is merely institutional fellowship, 
and although of great importance, is a poor substitute for Chris- 
tian fellowship or communion of saints. Christian fellowship, 
in the Seriptures and in all the great and general creeds of 
Christendom, is a matter of doctrine; but. the only kind of fel- 
lowship the Council recognizes is put under polity where it rightly 
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belongs. Associations of churches or ministers together with un- 
believers and opposers of the faith may revel in local, literary, 
social and ethical fellowship with an entire absence of love for 
each other as Christians. This is not Christian fellowship at all. 
No Christian denomination is suffering more for want of real fel- 
lowship than the Congregational. A creed that not only fails to 
emphasize but even to recognize this doctrine unless it be to rele- 
gate it to the realm of polity, is seriously defective. 


(6.) Resurrection of the Dead. 


The Holy Scriptures represent the whole Gospel as hinging 
upon the resurrection of the dead. “If there be no resurrection 
of the dead, then is Christ not risen, your faith is vain; ye are 
yet in your sins.” That a general creed should ignore this doc- 
trine while claiming to be Christian is hardly conceivable. That 
the authors of this Creed of 1913 should declare that they “Hereby 
set forth the things most surely believed among us” and ignore 
this belief is amazing. Of course all Christians believe it; but 
this, instead of being a reason for omitting it, is the reason for 
declaring it. The need is all the greater because of the present 
wide-spread doubt and unbelief respecting this doctrine. Never 
before were so many people asking, does death end all? 

If it be objected that the Creed did not aim at a complete 
statement of doctrinal belief, but merely to serve as a brief in- 
troduction to the Constitution, it is replied, first, that it did aim 
and claim to “Set forth the things most surely believed among 
us,” and that the resurrection was not one of them; second, that 
the learned author of the Creed declares it to be “comprehensive” ; 
third, that a declaration of faith to introduce the Constitution 
could have been much shorter and clearly comprehended all funda- 
mental doctrinal beliefs. 


(7.) The Judgment. 


The excellent Congregational Confession of 1883, following 
all the great creeds of Christendom, specifies a “final judgment, 
the issues of which are everlasting punuishment and everlasting 
life.” The Creed of 1913, in specifying the “things most surely 
believed” ignores this article. It confesses belief in “the life 
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everlasting”: so does the Buddhist, the Mohammedan, the Mor- 
man, the Hottentot and all others who are not annihilationists. 
This phrase has many settings. It may not imply the resurrection 
or judgment as taught in the Scriptures at all. If this Creed recog- 
rizes no judgment, does its “life everlasting” mean that all men, 
believers and unbelievers alike, will Le saved as Universalists 
claim? The “life everlasting” in the Apostles’ Creed comes only 
after judgment of “the quick and the dead.” Our contention is 
that if this Creed did not intend to specify its belief in the judg- 
ment, it should have declared its loyalty to the Scriptures which 
do specify it. 


4, Fundamental Doctrines Inadequately Stated. 


Of the fifteet: taudamental doctrines set forth on page six, 
the Oreed of 1913 recognizes but five, viz; God the Father, The 
Son, His Resurrection, the Holy Spirit and the Church. These 
five doctrines are ambiguously and inadequately stated. 


1. Son of God. 


The declaration concerning the Son is not satisfactory. It is 
not certain that the Son of this Creed is the Son of the Scrip- 
tures. Some of these reasons for this uncertainty are as follows: 

(a). The National Council Creed of 1883 says, we believe 
“in Jesus Christ, his only Son our Lord, who is*one substance 
with the Father, by whom all things were made.” Hach of the 
three clauses of this declaration asserts the deity of Christ whale 
the new Creed omits each clause not merely in form but in sub- 
stance. It also refers to Christ as “His Son” omitting the all- 
important word “only.” No one can doubt that these omissions 
_ were purposely made. Why? 

(b). This omission of the word “only” is the more significant 
in view of the claim, as old as the Gospel but ever renewed by 
~ unbelief, that all men are sons of God. The new Creed in refeting 
to Christ does not even use the definite article the, but says 
merely, “Son of God.” Why the deliberate omission of the article? 
The extent to which this view of the relation of sonship of all 
men to God prevails is a menace to the church. Antichristian 
learning and literature now revel in this strategic attack upon 
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Christianity. It dethrones Christ and deifies man. If all men 
are by nature sons of God it is sufficient. Men at all events have 
nothing to fear. Even though some fathers insist on filial con- 
duct, the average father will not disinherit a wayward son. The 
heavenly Father is declared to be even more tender and loving; 
therefore, no repentance, no Saviour, no atonement is necessary. 
Sublime as is the ethical conception of the fatherhood of God 
and the brotherhood of man, it becomes, when substituted for the 
spiritual fatherhood of God and the brotherhood of Christians, 
the subtlest and most dangerous counterfeit of Christian truth 
in circulation at the present day. But as before suggested, if all 
men are sons of God, Christ is only one of them and hence merely 
human. This is what the phrase means. This is what the omis- 
sion of the words only and the definite article the before Son in 
this Creed will be understood to mean by those who reject the 
deity of Christ. ; 

(c). The cursory and derogatory article in this Creed con- 
cerning our Lord and Saviour Jesus Christ, the great Head of 
the church, is without precedent in any of the great creeds of 
Christianity. It breaks with the historical confessions of our 
Congregational fathers which left no room for doubt as to the 
deity of Christ. 

(d). The uncertainty respecting the attitude of the Oreed 
toward the character of Christ is increased by its ignoring His 
Virgin birth. This truth is the tap root of the tree whose leaves 
are for the healing of the nations. To cut this root has been 
the aim of unbelief in every age. There are, in this land of the 
Pilgrims, speculating theologians, Germanized professors and 
sophomorical candidates for the ministry, sheltered from pagan- 
ism by the umbrageous foliage of this Christian tree, rescued 
from idolatry by the healing in its leaves, inhaling the fragrance 
of its divine blossoms of Christian culture and refinement, re- 
joicing in its ripening fruit of equal laws, liberty and brother- 
hood, who present one of the most uncanny spectacles the world 
has ever witnessed, viz; the ruthless attempt to cut away the root 
of this tree planted by the hand of God himself. 

If Christ was not born God when did He become God? If 
He was not born God He did not live God nor die and rise again 


50 


THE CREED AND NEED OF THE NEW CONGREGATIONALISM 


as God. If Christ was not God He was a mere human. If He 
was a mere human, we say it with reverence, He was the most 
conceited, presumptious and mendacious imposter this world has 
seen. The doctrine of the Virgin birth is the one quintessential, 
constitutive doctrine of our Holy religion, and so regarded by 
the creeds of all the great Christian communions, with the single 
exception of the Congregational Creed of 1918. 

2. The Resurrection of Christ is asserted in this Creed as 
follows: “Who for us and our salvation lived and died and rose 
again and liveth evermore?” We have seen how the words “for 
us and our salvation lived and died,” a formula of the Nicene 
ereed applied exclusively to Christ, have since been predicated of 
distinguished men who made no claim to deity. Does the wording 
of this Creed give any comfort to those holding this view? How 
about the words “rose again?’ Was a similar figurative inter- 
pretation intended? We trust not; but we have no hesitation in 
saying that if the Creed holds that God was not literally the 
Father of Christ, by the same process of reasoning it may hold 
that Christ did not literally rise again. Of course the words 
“liveth evermore” not only do not imply Christ’s resurrection 
but, since the soul is immortal, may be literally asserted of every 
human being. Furthermore the phrase “liveth evermore” is held 
to be figuratively true by multitudes who deny 4 literal resurrec- 
tion. It is said of Rufus Choate as he was about to embark for 
Europe that when a friend said, “I suppose you will be here a 
year hence,” he replied, “Sir, I shall be here a thousand years 
hence.” This is what “liveth evermore” means to thousands who 
find no fault with this article of the Creed. The distinguished 
Chairman of the Creedal Committee says “the resurrection was 
clearly implied in the words “and liveth evermore.” He knew, 
however, that many denied this. He knew that the Revised 
Apostles’ Creed of Unitarians, who deny the literal resurrection 
of Christ, declares that Christ “ever liveth.” The Creed was 
bound not merely to avoid ambiguity but so to state this great 
and glorious truth as to meet current forms of unbelief. 

It is not a reassurring circumstance that when the Chairman 
of the Creedal Committee made the first draft of the Creed, it 
contained no mention whatever of the resurrection of Christ. In- 
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deed it was carefully considered and rewritten seven times without 
once naming this all-important doctrine. At length letters of 
protest and demands from without the Committee resulted, at 
the last moment, in inserting the words “rose again.” Thus we 
barely escaped a creed containing no recognition, even by impli- 
cation of the resurrection of Christ without which Paul declares 
all other beliefs are vain. 


8. The Person and Office of the Holy Spirdt. 


a. The Oreed says, “Depending as did our fathers upon the 
continued guidance of the Holy Spirit to lead us into all truth, 
ete.” Exception must be taken to this language. The Holy 
Spirit does not lead us into all truth, neither did our fathers de- 
pend upon the Holy Spirit to do so. mf 

The Scriptures declare that the Holy Spirit will lead us, 
not into all truth, but into all the truth, or into the whole truth. 
The article omitted in the Authorized is restored in the Revised 
version. It means, as commentators agree, all the truth as re- 
vealed in the Scriptures. It does not mean all truth, which would 
include truths of science and philosophy and even confer omnis- 
clence upon man. On the contrary it limits the promise to the 
aid of the Spirit in understanding the Scriptures. The Scrip- 
tures are the truth, the authority, while the Spirit is our Guide 
in searching them. The Holy Spirit, therefore, possesses no such 
office as this Creed ascribes to Him. He guides no one into any 
truth outside the realm of the Scriptures, while within this realm 
no oné can correctly understand the truth except as guided by 
the Spirit. 

b. The deity of the Holy Spirit is not recognized in this 
Creed. He is spoken of merely as one, “Who taketh of the things 
of Christ and revealeth them to us renewing, comforting and 
inspiring the souls of men.” This is.true, but it is not the main 
truth concerning the Holy Spirit. The essential truth, the truth 
that is ever denied and ever needs creedal emphasis, is the deity 
of the Holy Spirit. This the Creed entirely ignores. From this 
truth all the offices ascribed to the Spirit become efficacious and 
blessed. It will be observed that the function assigned to the 
Spirit in this Creed, of revealing Christ and “renewing, com- 
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forting and inspiring the souls of men,” exactly describes the 
function of every minister of the Gospel. According to this 
dictum the Holy Spirit is no more divine than is man. It does 
not even umply the deity of the Spirit. Any confession that fails 
to recognize this fundamental of the faith is seriously defective. 
It is lamentable that this Creed should give aid and comfort to 
those within and without the church, who claim to be guided by 
the Spirit while engaged in perverting and denying the plain 
teachings of the Scriptures. 

c. Our fathers did not, as this Creed asserts, depend upon 
the Holy Spirit for their knowledge of religious truth. On the 
contrary they depended solely upon the Scriptures. These were 
the source of their knowledge, while the Spirit was their Guide 
and Commentator. This error respecting the office of the Spirit 
has wrought havoc in the church. It is the open door through 
which every schism has-entered. It is today the favorite and 
most plausable way of approach for any attack upon the Evan- 
gelical faith. When the Creed speaks of “the ways of the Lord 
made known or to be made known to us,’ it is looking, not to 
the Scriptures, but to the Spirit for this knowledge. We object 
to the assumption that the Scriptures have not already “made 
known to us” the ways of the Lord, and also that the Holy Spirit 
may lead to further similar revelations. A few quotations will 
show that our fathers did not depend upon the Holy Spirit to 
“lead us into all truth” or look for further “ways of the Lord to 
be made known,” in respect to doctrine, but depended wholly 
upon the Scriptures as the sufficient and completed revelation of 
God’s will. 

In John Robinson’s farewell address to the Pilgrims he ex- 
horted us says Edward Winslow, “To take heed what we received 
for truth, and well to examine and compare, and weigh it with 
other Scriptures of truth before we received it.” Thus the source 
of religious truth, the sole symbol of authority, with Robinson 
and his followers was, not the Spirit, but the Bible 
which the Holy Spirit had given them. Ten years later the 
Charlestown fathers covenanted “to walk in all our ways according 
to the rule of the Gospel.” Thirty-five years later (1665) the 
Salem fathers declared that “The Holy Spirit hath fully re- 
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vealed (not will reveal in the distant future) the doctrine of 
Christ and the will of God in the Holy Scriptures.” There is 
no hint of new doctrines or a new Gospel “to be made known” 
or of new truth to be led into by the Spirit. The Windsor Creed 
of 1647 covenants “to walk in all Christ’s ways.” Our revered 
Cambridge Platform of 1648, following the Westminister and Sa- 
voy Confessions, says, “The whole council of God concerning all 
things necessary for his own glory, man’s salvation, Faith and Life, 
is either expressly set down in the Scriptures, or by good and neces- 
sary consequence may be deduced from Scripture, unto which 

nothing at any time is to be added whether by New Revelations 
of the Spirit or traditions of men.’ The fathers, in the Say- 
brook Platform of 1708, instead of depending upon the Holy 
Spirit for further revelations of truth, require that, “You 
be immovably and unchangeably agreed in the only suffi- 
cient and invariable Rule of Religion which is the Holy Scrip- 
tures, the fixed canon, uncapable of addition or diminution. You 
ought to account nothing ancient that will not stand by this rule, 
nor anything new that will.” Pages of similar quotations could 
be added. 

One will search the fides patriwm in vain for even a sugges- 
tion that they depended upon the “guidance of the Holy Spirit to 
lead them into all truth,” as this Creed asserts, or that they 
looked for further revelations or “ways of the Lord (respecting 
doctrine) ..... to. be made known.” The fathers, the creeds, the 
evangelical faith and all bodies of Christians in all the ages, ex- 
press the teaching function of the Holy Spirit substantially as 
His guidance in leading us into the whole truth as revealed in 
the Holy Scriptures. God Himself declares that the “Sword of 
the Spirit is the Word of God;” that is, the power and means 
employed by the Holy Spirit are the Bible. The Creed of 1913 
ignores this doctrine of the Scriptures and, therefore, as con- 
sistency requires, misinterprets the office of the Holy Spirit and, 
what is even more serious, is silent respecting His deity. 

We have now weighed this Creed in the balance and found 
it wanting. A Creed that starts with disloyalty to the Holy 
Scriptures will falter to the end. Falsus in wno falsus in ominbus. 
Claiming “to set forth the things most surely believed among us,” 
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it sets forth only five out of the fifteen specific and fundamental 
beliefs held by all Christian communions. Of the five named, 
two or three are so stated as to be acceptable to the opponents 
of Christianity. This Creed in no way distinguishes Congre- 
gationalists from Universalists. We have before us letters from 
leading Unitarian ministers who approve the Creed or take but 
little exception to it. Indeed allowing that iiberty of interpreta- 
tion which some demand, there is not one of the so-called great 
religions of the world that could not subscribe to this Creed. In 
no sense can such a Creed be called evangelical. Its form is 
homiletical rather than creedal. It is more like the Christian 
endeavor pledge than a summary of doctrinal beliefs. “Smooth 
words” take the place of positive statements. “Human brother- 
hood” takes the place of Christian brotherhood. Vital doctrines 
now assailed and which demanded vigorous defense in a new 
creed, are not only not defended but are not even mentioned. 
Among these are the Scriptures, the Virgin birth, the atonement, 
and the issues of the judgment. These are the pillars on which 
the temple of God rests. Pull them down and the superstructure 
of Christianity falls; and yet, instead of an emphatic reaffirma- 
tion of them, this Creed by its silence consents to the insidious 
assaults upon them. It is lacking in all the characteristics of the 
great creeds of the church, viz; clearness, deffinituess, thorough- 
ness, comprehensiveness and Scripturalness. It breaks, not only 
with contemporary creeds of all other Christian communions, but 
with all the historical creeds of our Congregational fathers and of 
the church universal. Thus this declaration is a nondescript among 
creeds. - 

It does not matter in the least that the object of the Creed was 
to form a brief section to the constitution and had to be short 
as suggested by its author. This object and greater brevity 
could have been attained by a single declaration of loyalty to the 
Scriptures which the entire Christian church would have ap- 
proved. 

No one should be misled by the assertion that the Creed is a 
restatement of the faith in “the language of today,” or “in terms 
of present day thought.” It is not so much a new statement as 
a new faith that is proclaimed. The assertion, however well 
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meant, conceals a new gospel which the great body of Congrega- 
tionalists would repudiate if stated in its naked deformity. 

Important as was the new constitution at the National Council 
of 1913, far more important, because throbbing with eternal is- 
sues, was the question of what we are required by the Holy Scrip- 
tures to believe in order to be saved. Either no creed should have 
been adopted and published to the world, or its formulation 
should have been conducted with that deliberation, solemnity and 
patience which so important an undertaking demanded. 
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CHAPTER VIL. 


Neeps ofr tor New ConcGrecaTIoNnALismM. 


I. THE NEW CONSTITUTION. 


A most important step in the movement toward the new 
Congregationalism in the matter of polity, was the adoption of 
the new constitution by the National Council of 1913. The dis- 
tinguishing feature of this instrument is the adoption of the 
principle of representation in the Congregational polity. The 
principle itself has been tentatively increasingly operative 
for many years but never before so formally recognized by the 
denomination. 

Autonomy or the self-government of every local church, inde- 
pendant of king, prelate or magistrate was established by our 
fathers at the cost of persecution and death. It is not, there- 
fore, to be wondered at that Congregationalists cherished this 
principle of autonomy above all others in church polity, nor that 
their inherited love for the principle long refused to surrender 
or modify it, even when changed conditions made such modifica- 
tions necessary. 

This autonomy or absolute independence of early Congrega- 
tionalism was no sooner established than the need of co-operation 
with other churches was felt, not only for the comfort of fel- 
lowship but for the greater efficiency of the churches and because 
the letter and spirit of the New Testament require the co-opera- 
tion of all disciples of Christ. Thus another principle, that of 
fellowship, demanded and received recognition. This explains 
how the independent churches developed into Congregational 
churches. For generations, however, the principle of fellowship 
was practically relegated to the domain of mere sentiment. Not 
for a moment was it regarded as a co-ordinate, constitutive prin- 
ciple of Congregationalism which was declared to have but one 
root, essential, sacred and unassaibble, viz; autonomy. 

In the evolution of Congregational polity this principle of fel- 
lowship came to be increasingly emphasized, although it must 
have been foreseen that any formal incorporation of the prin- 
ciple into Congregational polity would infringe upon the auto- 
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nomy of the local church. It did so infringe. It was neverthe- 
less gradually accepted. Thus it came about that the two prin- 
ciples of independancy and fellowship were at length recognized 
as the two foci of the Congregational ellipse. For nearly two 
hundred years this conception of Congregationalism prevailed. 
Gradually, however, the principle of fellowship gained the as- 
cendency until in 1903 Boynton’s “The Congregational Way,” 
boldly declared that neither autonomy, nor autonomy and fellow- 
ship, but fellowship alone was the one central principle of Congre- 
gationalism, since it was this principle that converted independent 
churches into Congregational ones. It may ,however, be noted 
in passing, that fellowship cannot be the one distinguishing prin- 
ciple of Congregationalism since it is common to all denomina- 
tions. This was, nevertheless, a body blow at autonomy. Fel- 
lowship was no longer a mere sentiment, but an organic, au- 
thoritative principle subversive of the old conception of absolute 
autonomy. Just as the federation of the States or political fel- 
lowship in the Union is incompatable with complete state au- 
tonomy, so the organic fellowship of the churches in an ecclesiastti- 
cal union or denomination, is incompatible with complete local 
church autonomy. In any large body, either political or ecelesiasti- 
eal, consisting of smaller units, this principle of co-operation or fel- 
lowship can find expression only by representation. This brings — 
us to the crowning distinction of the National Council of 1913. 
It formally and happily adopted the principle of representation 
to express co-operation or fellowship in the administration of Con- 
gregational affairs, and thus made Congregationalism a repre- 
sentative democracy. In his, “The Law of Congregational Usage,” 
Dr. William E. Barton says, “The most important effect of the 
reorganization effected. in the National Council in 1913 was not 
the adoption of a new set of rules * * * nor the formulation 
of new doctrinal statement * * * nor yet the changes wrought 
in the administration of the missionary societies * * * the 
really important thing done at Kansas City was the recognition 
of the representative principle by the churches, expressed through 
the National Council and the societies, a controlling majority 
henceforth to be chosen by the churches, either directly or through 
agencies in which the representative principle is recognized.” 
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No Congregational church is now autonomous, that is ,com- 
pletely self-governed. It has surrendered its sovereignty to higher 
powers terminating in the National Council. Fellowship means 
agreement. This delegation of supreme authority is by the 
voluntary agreement of the churches. These retain all self-gov 
ernment not thus delegated. The formal and required fellowship 
of the churches through associations, conferences and councils is an 
agreement involving the surrender of absolute individual church 
sovereignty. Any church, in order to be Congregational, as disting- 
uished from ap independent church, is now forced to come into or- 
ganic relations with other churches. Indeed it had been practically 
forced to do this prior to 1913 by various acts of local, state and 
national bodies. T'o say that a church is autonomous, that is, free 
from all ecclesiastical control, and in the same breath to say that it 
must unite with a conferedate body, subscribe to its constitution, 
obey rts mandates, or suffer the penalty of nonconformity which 
is disfellowship, is contradictory. Fellowship thus involves sub- 
mission to superior authority. If a church refuses this it is 
punished by withdrawal of fellowship which is excommunication. 
The punishment is capital. It may become an independent 
church, but it forfeits its life as a church of the Congregational 
denomination. Thus instead of the dictum, that “Fellowship 
takes the place of government,” it appears that organized fellow- 
ship 7s government. It makes laws and punishes those who vio- 
late them. 

In view of these facts, how are we to regard the following 
deliverance of the great Council of 1913, “We hold to the au- 
tonomy of the local church and its independance of all ecclesiastical 
control?” There is no rational explanation. The truth is that 
Congregationalists have long been obsessed by the glamour of au- 
tonomy. This deliverance of the Council is the more ill con- 
sidered because found in the very Constitution which proceeds to 
nullify it by the adoption of the principle of representation, sub- 
mission to which in district, state and nation] bodies, is the sine 
qua non of the very existence of a Congregational church. The 
formal adoption of this principle, however, is one of the most 
important and promising movements in the history of the de- 
nomination. It marks the beginning of a new epoch in Congre- 
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gationalism. At first, the autonomy of each church was the 
shibboleth to deliver it from tyranny. It wrought glorious results 
in the kingdom of God. But in the evolution of our polity it 
is now out of joint with the times. Collectivism, co-operation, 
union, fellowship, call it what you will, in all departments of 
human society, has largely succeeded the stage of individualism. 
Nowhere is this more true than in ecclesiastical matters. Never 
was the isolated, independent church so inefficient and helpless 
as now. 

The act of 1913 will help to end the selfish, inefficient in- 
dividualism that has done so much to rob our churches of their 
once foremost place among the denominations. It falls into line 
with the co-operative spirit of the age. It makes for the 
oneness of disciples for which Christ prayed. Only give to it the 
evangelistic passion, and Congregationalism, conceived by the 
Holy Ghost, born of soul liberty, nurtured in the sacred Scrip- 
tures, baptized in the blood of matyrs, the founder of democracy, 
of common schools and colleges and the promoter of human 
Aa tata will be restored to its birth_right among the people 
of God. 

We hail, therefore, the incorporation of the principle of ec- 
clesiastical fellowship through the channel of representation, into 
the authoritative, organic law of Congregational polity. We are 
fully assured that the large measure of self-government retained 
in the local church, is all-sufficient for the good of the church 
and the advancement of the kingdom of God. 

The constitutive principle of the new Congregationalism is 
not the autonomy of the local church, nor fellowship, nor doctrinal 
belief, since other communions hold all these principles; but it 
is rather its form of denominational government which is that 
of a representative ecclesiastical democracy. 


II. 
THE NEW CONGREGATIONALISM DEMANDS A NEW OREED. 
1. The Creed of 19138 Not Representative. : 
We have shown the inadequacy of the Oreed of 1913. This 
Creed, however, is published to the world as the latest Creed of 
Congregationalism in the United States. It is, therefore, the 
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denominational Creed. This is denied by the learned Chairman 
of the Creedal Committee as follows: the Commission “Determined 
to keep itself free from any suspicion of attempting to make a 
creed for the denomination.” This is contrary to the fact. It 
is introduced in these words; ‘The Congregational Churches of 
the United States, by delegates in National Council assembled 
* * * hereby set forth the things most snrely believed among. 
us.” The man who says that the beliefs that follow, and were 
formally adopted by the whole body of churches there assembled, 
do not “make a creed for the denomination,” offers no encourage- 
ment for further discussion. Furthermore the Chairman him- 
self has said, “The churches wanted a creed * * * with an 
approach to unanimity that was surprising.” This statement 
must be taken cwm grano salis. The fact is that no Congrega- 
tional creed was ever adopted by a body so large and represent- 
ative as the Council of 1913, consisting of seven hundred and 
forty-six members. Furthermore, this Creed is generally regarded 
as denominational and as such has been adopted by various 
churches and commended by the denominational press. It is none 
the less true, as shown in the preceding chapter, that the Creed 
so misrepresents the faith of the great body of Congregationalists 
as to be a caricature of their doctrinal beliefs. This alone renders 
the adoption of a new creed imperatively necessary. 


2. A Denominational Creed for all the Churches. 


We might say there should be but one creed for all Christians.: 
This is what Christ would say and is saying to all his followers 
everywhere. It may be that He intended the Scriptures alone to 
be this creed. 

If the Committee, as is alleged by the Chairman, did not “make 
a. creed for the denomination,” for whom or for what was it made? 
He answers “for a brief section of the constitution”; and again 
“for a severely business-like object.” These triffling objects can- 
not justify the making of this or any other creed; much less do 
they justify a great denomination in formulating and publish- 
ing to the world a confession of its faith. We reject the theory 
that the faith once delivered to the saints may be varied to suit 
different objects and organizations. 
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The multiplicity of creeds among Congregationalists is an 
unmitigated evil. In a group for instance of twenty churches 
each has its separate creed; then these churches unite in a district 
association which may have a creed of its own; these associations 
unite in a state conference which may adopt still another creed; 
then the state conference and churches unite in a National Council 
which proceeds to adopt a denominational creed. Besides these, 
lecal ministerial associations may have a creed of their own. 
Thus a minister of a local church on becoming a delegate to these 
various bodies may stand committed to five creeds all differing, 
from one another! It is a preposterous situation. The result 
is that not one Congregationalist in fifty can tell what he be- 
lieves. AIM creeds are discredited. Congregationalists have the 
uneviable distinction of being the only denomination guilty of 
such folly. They have 6,779 churches each having the right to 
make its own creed. Thus do they pervert Scripture making it 
read, “One Lord, 6.779 faiths and one baptism.” Instead of a 
strong and efficient union dictated by sanctified common sense, 
they seek strength in division, believing that the more numerous 
and discordant their creeds, the more harmonious the ecclesiastical 
melody. This obsession is the natural fruit of a chauvinistic re- 
gard for autonomy. Thanks to the hitherto loyalty of Congre- 
gationalists to the Holy Scriptures and a special dispensation of 
divine grace, they still have a name to live among christian com- 
munions. 


3. The National Council Should Issue a Denominational Creed. 


The National Council should prepare a creed and recommend 
its adoption by all Congregational churches, associations and con- 
ferences in the United States. Congregationalism stands opposed 
to nearly the whole Christian world in its attitude toward creeds. 
While, as just stated, it has thousands of different creeds, each of 
its 6.779 churches, though it may have but half a dozen mem- 
bers, being allowed to make its own creed, the 16,874 Presbyterian 
churches in the United States have only the one Westminster 
Confession of 1647; 62,416 Methodist churches all have the one 
creed of Twenty-five Articles adopted in 1784; 8,002 Episcopal 
churches have the Thirty-nine Articles dating from 1571; 16,000 
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Lutheran churches are governed by the great Augsburg Confession 
of 1530; and 52,410 Baptist churches all have the same creed 
which is the Bible. 

The fact that all these great denominations have one and the 
same creed for all their churches furnishes Congregationalists 
food for reflection. The further fact that they have forged ahead 
of Oongregationalism is ‘of profound significance. : The still 
further fact that the ripe experience and wisdom of the centuries 
would not for a moment permit one of these communions to sub- 
stitute the anomolous, conflicting and divisive multitude of Con- 
gregational creeds for the educational, unifying denominational 
creed that binds its followers into one loving Christian fellow- 
ship, is worthy the serious consideration of all lovers of Con- 
‘gregationalism. 

The new Congregationalism demands that the National 
Council takes this matter of a uniform, denominational creed into 
immediate consideration. The foremost purpose of this Council 
is set forth in the second article of the constitution as follows: 
“The purpose of the National Council is to foster and express 
the substantial unity of the Congregational churches in faith, 
etc.” How can this “purpose” be realized except by the pro- 
mulgation of a common creed? How can the National Council 
“foster and express” this “unity” except by means of a uniform 
confession of faith which shall unite Congregationalist in one 
great, enthusiastic christian brotherhood? 

In accordance with this foremost purpose of the constitution, 
former assemblies of the Council have taken action on the subject 
of creeds which has been of inestimable value to the denomina- 
tion.. The creed of 1883 published in the Council Manual has 
been adopted by hundreds of churches, with the result that mem- 
bers removing from one locality to another have been comforted 
and strengthened by finding in their new church home the same 
precious faith exppressed in the same familiar and endearing 
words. 

The National Council is the only source from which a denom- 
inational creed could come. This Council now organized as a 
representative body is clothed with greatly increased authority. 
So representative is this body, so profound is the respect for it, 
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go sure is it that the multitude of its council there will be wisdom, 
and so great is the longing for unity, efficiency and fellowship 
throughout the denomination, that a creed formulated by the 
combined wisdom of the Council and recommended to all our 
churehes and organizations for adoption would meet with a 
hearty response. In 1883 it recommended to the churches the 
observance of a Children’s Day. The idea was promptly en- 
dorsed, and now Children’s Day is a nation-wide institution. A 
creed put forth by the National Council would meet with a like 
reception by our churches. Its creed of 1913 was formulated and 
adopted under circumstances so peculiar as to make it abortive 
and exceptional. 

Tt could not be expected that all the churches would adopt 
such a creed at once. Not so easily is the fetish of autonomy in 
ereed making dethroned. There are cranky ministers and 
crotchety laymen to be condoled and prayed for, but in due time 
the creed would triumph, and under the banner of one faith 
the denomination would move forward to victories now unattain- 
able. The difficulties it would encounter would be outweighed 
by the advantages of having a faith common to all branches of 
the Christian church. 

It may be objected that the National Council has no authority 
to compel churches to accept a denominational creed. It has in- 
deed no legal or direct ecclesiastical authority to do this, but 
it has an indirect and moral authority which, in religious affairs, 
is even more compelling and would be all-sufficient in this case. 


4. The Character of a Denominational Creed. 


It should contain first of all a declaration of absolute loyalty 
to the Holy Scriptures as the Word of God and the only in- 
fallible rule of faith and practice. It should be short enough 
for liturgical purposes, and be in constant use in the churches as 
the Apostles’ Creed now is. The children of the church should 
be required to commit it to memory. It should be as literal as 
the letter and as broad as the spirit of the Gospel. All funda- 
mental doctrines should be specified in Scriptural language and 
without comment. These are so concatenated that the denial 
of one logically necessitates the denial of all. Non-essentials 
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should be scrupulously eliminated. It should allow liberty of 
interpretation consistant with the preservation of the whole. 

Such an unsectarian creed would come with peculiar grace 
from Congregationalists. Their very genius prompts them to 
formulate a creed for the church universal. It accords with their 
historically liberal and evangelical spir:t. The creed should be 
so undeniably Scriptural that all could accept it. If some be- 
lieved more, none could believe less. It would thus form the only 
doctrinal basis upon which all believers could wmte or ever will 
unite. All will admit that unity of belief in essentials is a sine qua 
non of either organic or spiritual unity. 

Such a creed we believe is presented on page eight. The doc- 
trines there set forth form a complete and logical whole for the 
salvation of the individual and of the race. The basis of each is 
strictly Scriptural and as such they are all absolutely interde- 
pendant. They stand or fall together as is attested by history 
and common observation. Individual exceptions are transient 
and only prove the rule. 


EEL, 
THE NEW CONGREGATIONALISM DEMANDS A NEW FELLOWSHIP. 


Among the centrifugal tendencies of Congregationalism none 
has so hindered its progress as the lack of christian fellowship. 
Christian or personal fellowship should not be confounded 
with institutional fellowship. The National Council, in its 
Creed of 1913 entirely ignored christian fellowship, as dis- 
tinguished from institutional fellowship, but says under the title 
“Polity,” “We cherish the fellowship of the churches united in 
district, state and national bodies, etc.” This is not christian 
but merely institutional fellowship. The former is a matter of 
doctrine; the latter a matter of polity. 

The fellowship of the New Testament is individual, not in- 
stitutional except incidentally. Christian fellowship is a divine 
ordinance; institutional fellowship is a human institution. The 
essence of the former is personal brotherly love between believers; 
the essence of the latter is co-operation. Co-operation is now the 
watchword of all successful undertakings. The declaration of the 
Council, therefore, is timely and important since institutional 
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fellowship may contribute powerfully to christian fellowship. _ 

Christian brotherly love which is the essence of christian 
fellowship, too often stops at the end of the church roll if not 
sooner. This is one reason why our denomination has gone limp- 
ing along on institutional crutches and has made sorry progress 
as compared with other communions. Persons coming to us from 
other denominations often say they miss the warmth of fellow- 
ship in their former connection. A minister who belongs to two 
secret societies says there is more sympathy, sacrifice and love 
among the members than among the members of the church. 
Another minister, on account of dissension in his church, took up 
a long journey to get advice from an association to which he 
belonged. Upon reaching his destination he called upon a prom- 
inent member for the purpose of stating the case and receiving 
advice. The brother minister admitted him without a word of 
kindly greeting and in the coldest manner, was utterly indifferent » 
to his cause, expressed no sympathy or interest and offered no 
advice. The poor minister had come a thousand miles, at great 
expense, relying on the fellowship of his brother of the same as- 
sociation. He was nearly heart brpken at this reception. Not 
long since a committee from a weak church called on a professor 
in one of our theological seminaries for advice and help in secur- 
ing a minister. The professor received them in the stiffest man- 
ner, without a suggestion of christian fellowship, showed no in- 
terest in the matter, answered their questions in monosyllables, 
gave them no information, and waited in manifest impatience 
for them to depart. The committee left, wondering what sort of 
a thing Congregational fellowship was. The pity of it is that 
these ministers consider themselves in good and regular standing 
respecting the doctrine of fellowship. Discounting what may be 
extreme in these cases, examples of this lack of fellowship could 
be multiplied indefinitely. We have two excellent treatises, one 
by Dr. Williston Walker, entitled, “A History of the Congrega- 
tionalists”; another by Dr. Albert E. Dunning, “Congregation- 
alists in America.” Each of these volumes has a full index, but 
in neither can be found the title, fellowship, or communion. This 
omission is not the fault of the authors, since they only reflect 
the attitude of the denomination on this subject. 
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The lack of christian fellowship is a menace to our progress, 
so great that it cannot be exaggerated. We try to make up by 
emphasizing what the new constitution of 1913 calls “The fellow- 
ship of the churches,” and “The wider fellowship” with other bran- 
ches of the church in order that “the prayer of our Lord for his dis- 
siples may be answered that they all may be one.” Was it this 
kind of oneness, viz; institutional oneness, primarily that Christ 
prayed for? Assuredly not, although He knew that this would 
follow. Christ prayed for “the unity of vital fellowship with 
God.” That is individual rather than institutional fellowship. 
It manifests itself in individual love between christian brethren, 
rather than through an impersonal love between different branches 
of the church. Christ well knew that genuine oneness in love 
between fellow Christians would not stop with the church roll, 
but go out to all his sheep of other folds. 

We yield to none in the longing for the crumbling of sectarian 
walls and the infusion of christian fellowship into and between 
al] members of the denominational churches, assured that no 
“wider fellowship” of polities, institutions, or denominations is 
possible without that individual, christian, brotherly love which 
is the fellowship of the Gospel, and especially the kind of oneness 
for which Christ prayed. 

The principle of the autonomy of each church has militated 
powerfully against fellowship in the Congregational churches. 
It may easily mean every church for itself. In the absence of 
any dominating ritual, as immersion among Baptists, Congrega- 
tionalists have carried this principle of autonomy, or ecclesiastical 
individualism, to an extreme rarely if ever before reached by any 
body of Christians. They have paid the penalty in tendencies 
to denominational disinteygration to such an extent, that until 
within a few years, the question was frqeuently asked, “Are we 
a denomination?” Thanks be to God, the National Council has 
now answered that question. The organization of this body 
which occured in 1871 was one of the most important events in 
the history of Congregational polity. It has brought together 
the fragmentary and isolated parts of the denomination, systema- 
tized its activities, given uniformity to its methods and a com- 
mon creed to its churches, unified its interests, made it a con- 
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sistant and organic whole with the strength of union, and greatly 
increased its efficiency. These centralizing tendencies culminated 
in 1913 in the adoption of a new constitution ‘wherein the 
principle of ecclesiastical representation is made a law of Con- 
gregationalism. 

While rejoicing in the increased institutional fellowship sure 


to result from the new constitution, the new Congregationalism — 


demands a new fellowship of christian brotherly love. This 
means a renewed personal reckoning with God and consecration 
to his service. 

If one hundred ministers should come together and each should 
stand up and say “I have saved one precious soul since last we 
met, their arms would be about each others necks, their eyes 
would stream with tears of joy, and their ears would hear the 
songs of the angels holding a jubilee in heaven. Why would 
these ministers thus rejoice? Because “called of God unto the 
fellowship of His Son Jesus Christ our Lord.” There are of 
course different degrees and manifestations of this fellowship, 
but none will deny that in all true christian fellowship there 
must be the “fellowship of the Spirit.” 

If heretofore mong evangelical denominations, Congrega- 


tionalism has been the broadest in institutional, it has been the 


weakest in christian fellowship. Indeed some have so miscon- 
ceived the nature of this fellowship that they have sought to ex- 
tend it to unbelievers. There is a love so wide that its only 


dimension is superficies. We once heard a minister say, “Jesus - 


loves the Devil.” At the close of the service he announced the 
hymn, “Jesus loves even me!” Beware of any love for mankind 
that is so wide that it does not care for any individual. Beware 
of any “wider fellowship” that makes no distinction between be- 
lievers and unbelievers. Beware especially of confounding christian 
with deistic fellowship. aa 

All kinds of fellowship save one are possible between believers 
and unbelievers; the exception is christian fellowship. This is 
possible only between believers, It is this that kindles the flame 
of love toward another solely because he is a christian. It is 
the one endearing bond in which all believers clasp hands with 
each other and with the dear God and Saviour and press forward 
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in faith, hope, love and service. “By this we know that we have 
passed from death unto life because we love the brethren.” We 
love the churches and all other christian institutions and our fel- 
low men, but our Christian fellowship is that of personal brotherly 
love through Jesus Christ the only begotten Son of God. 

This is the new fellowship that Congregationalists are bound 
to cultivate. Only let them do it and the “wider fellowship” will 
be ensured and a new and glorious day will have dawned for 
Congregationalism. 


Evi. 


THE NEW CONGREGATIONALISM MUST RESTORE THE BIBLE. 


1. The Bible of Supernatural Origen. 


All Christendom holds that the Bible is of divine origen and 
that no other book is. All Christendom holds that the words, 
“all Seripture is given by inspiration of God,” and “Holy men 
of God spake as they were moved by the Holy Ghost,” set the 
Bible apart from all other writings as absolutely unique. The 
church universal holds the Bible to be a divinely inspired and 
supernatural Book; in other words that it is a mirfcle, one of 
the greatest and most glorious that a merciful God has vouch- 
safed to mankind. The caption of this section implies that the 
Bible as thus conceived has in a measure lost its hold upon the 
people. 

The Bible is the seat of authority in religion. If we say 
Christ is the authority, the reply is that the Bible is the author- 
ity for Christ. The authors of the Constitution of the United 
States are not the authority, the organic law of these states; this 
authority is the Constitution itself. So Christ has given us the 
Bible as the constitution which is the fundamental law and au- 
thority in religion. This is the main reason that inspires the 
ever recurring and furious assaults upon the Bible. The at- 
tempt is to make it a merely human book. 

There is ever a tendency to substitute human for divine au- 
‘thority in matters of religion. There must be, in the nature of 
things, some rule or standard for religious thought and action. 
Some may look to the National Council as the source of in- 
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spiration and authority. We are proud of our National Council. 
Its latest report is an elaborate and imposing document. But 
let us not mistake machinery for power. The horizon is never 
so beautiful as when the sun is setting. We want learning, cul- 
ture, breadth, vision, organization, addresses, commissions, com- 
mittees reports and resolutions, but these are merely accessories 
and unless informed by an inspired Bible and an incarnate Son 
are only junk. Reject or even question these essentials of the 
Gospel and the current is grounded. All along the highway of 
history, schools of ethics and forms of desism containing frag- 
ments of Christianity but without the substance thereof have 
sprung up and flourished for a day, then, become unprogressive 
and decadent while the infallible Word and the only begotten 
Son of God march on through the centuries ever conquering and 
to conquer. 


2. The Fathers and the Holy Scriptures. 


The exaltation of the Word of God was the glory of the Con- 
gregational fathers. Their covenants and creeds are based upon 
“The blessed Word.” Upon no other foundation could they have 
reared the magnificent structures of a free church and a free 
state that have electrified the world. In June 1639 the Con- 
necticutt fathers assembled in a barn and solemnly adopted the 
Bible as the constitution of the state. It was, however, the Bible 
in its integrity, entirety and sacredness that they loved. Had 
the Bible been distorted and dishonored among them as it now 
is by some who call themselves Congregationalists there would 
have been no Congregationalists, no John Robinson, no Mayflower 
or Plymouth Rock; there would have been no free churches and 
free governmennts and the United States would never have ex- 
isted. Such is the debt owed to our Congregational fathers and 
their loyalty to the Bible. 


3. Destructive Criticism. 


While the rank and file of the denomination remain true to 
the faith of the fathers in the Bible, some who aspire to leader- 
ship, have made deadly assaults upon the Scriptures. Among 
these assailants are avowed infidels, Germanized professors and 
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ministers obsessed by a carnal intellectualism often aided and 
abetted by the religious press. The result is that the faith 
of multitudes in the Bible has been shaken, while other multi- 
tudes repudiate it altogether. It is said that 60,000,000, or more 
than half the population of the United States do not read the 
Bible or trust it for any purpose whatever. 

The new Congregationalism, while hospitable to sound learn- 
ing and the reverent study of the Bible demands that the destruc- 
tive criticism of the Bible cease. The word criticism is an un- 
fortunate term io be used in connection with the Bible. It is a 
word with teeth. Ninety-nine people out of every hundred use 
it in a bad sense. We have only to ring the changes on criticism 
of the Bible to discredit it with the average Christian. It tends 
to rob it of its sacred character. It places it on a level with other 
writings the criticism of which is a legitimate art. If the Bible 
is the Word of God, to criticis it is to criticise God. 

While destructive criticism has paralized many religious im- 
pulses and activities, and lost many precious souls to Christ, it 
leaves the fundamental doctrines of salvation where they have been 
for two thousand years and where they ever will be. Thus the 
game has not been worth the candle and we may exclaim with the 
poet :— 


“Hammer away ye hostile bands. 
Your hammers break, God’s anvil stands.” 


Let all true disciples rejoice that the Word of God stands sure. 
It is now translated into one hundred and sixty-four different 
languages and several hundred different dialects, and is pro- 
claimed in every land on the globe. 


4. The Lapse of the Denominational Press. 


The denominational press has succumbed to the seductive in- 
fluences of rationalism. On the one hand it can hardly find 
language in which to exalt certain beautiful features of the Bible, 
while on the other hand, it subtly if not openly attacks the in- 
carnation, inspiration, miracles or other fundamentals of the faith 
without which the features so highly lauded could have no ex- 
istence save in a perfervid imagination. A few quotations from 
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its principal publications will show this. It approves the fol- 
lowing: “Nothing is to be accepted on authority, save the au- 
thority of the truth * * * only that which bears every test 
of reason and experience can make good its claims to the truth.” 
This is rationalism in full and fulsome bloom. Christ says, “I 
am the Truth.” But our author, contradicting Him says, your 
“reason and experience” are the truth. Another writes, “There is 
no way in which God can reveal His will except through the 
medium of reason.” It was not the natural reason, but the in- 
spired mind comprising ‘all its faculties, that was the medium 
through which revelation was made. Again we read, “Inspira- 
tion is as real, as vital, as efficient as it ever has been.” Again, 
“The Bible is a book of human experience.” Again, “Some of 
our hymns are as truly inspired as some of the psalms.” All this 
means that the Bible is merely a human book, a product not of 
God, but of flesh and blood, and this too in the face of Jesus’ 
declaration to Peter, “Flesh and blood hath not revealed it unto 
thee, but my Father which is in Heaven.” Another writer denies 
the mirféles by saying of a physician, “His healing power was as 
truly the power of Christ in him as it was in the first disciples.” 
But his physician has to have his Adirondacks, his “little sani- 
tarium,” his baths in the “Rising sun,” his medicines and many 
other things, and even then loses many cases, while Christ and 
his disciples wrought cures by invoking the direct power of God 
without the employment of any means whatever and never lost a 
patient. Yet this writer can see no difference between the medi- 
cines of his doctor and the miracles of his God. He virtually 
says to his readers, “The mur%les are not true, judge then the 
character of a book that declares them to be so.” Listen to 
another: “The ultimate authority is within 3, .* > thes Biple 
is regarded as the word of God because it meets this spiritual test.” 
If this means anything, it means that whatever meets any one’s idea 
of truth is the word of God. His further statement proves this: 
“Hach for himself must decide what is true and the Bible itself 
must be brought to the bar of your own spirit.” Thus an eminent 
Congregational leader utterly repudiates the Bible as the au- 
thoritative Word of God. A commentator on the Sunday school 
lesson in II Corinthians goes out of his way to say, “Paul wrote 
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without any thought of its ever becoming one of the books of the 
christian Bible.” The prompt and just inference of any boy or girl 
would be that if it was not Bible to the writer, it is not Bible to 
the reader. If he is right, what becomes of the “Thus saith 
the Lord” so constantly employed hy the sacred writers? No 
one can estimate the disastrous effects of such attacks on the 
Bible. Volumes could be filled with simiiar quotations from the 
denominational press. Reason is substituted for faith, philosophy 
for the Bible and a god created by man for a God who created 
man. Thus man, not God, is the source of truth. The seen and 
temporal which make up the experience of the natural man, take 
the place of the unseen and eternal which dominate the spiritual 
man. 


5. The Collapse of the “More Inght’ Bubble. 


There is one bubble respecting the attitude of the saintly John 
Robinson toward the Bible that ought to be pricked. He told 
his followers that more light might break from the Bible. To 
what did He refer? Those who are dissatisfied with the Bible 
declare that He referred to doctrinal beliefs. This is the very 
antipodes of the truth. He had not the remotest thought of doc- 
trinal beliefs, or moral or spiritual truths of any kind. He re- 
ferred to matiers of polity respecting church governmennt and 
discipline only. He agreed perfectly with the Church of England 
in matters of doctrine. His own words are, “J’o the confession 
of faith published in England (the Thirty-nine Articles) and 
to every article theream * * * do we assent fully.” This set- 
tles it; but we have further evidence. The Church of England 
was bitterly persecuting Robinson and his followers then called 
Separatists, solely on account of a difference respecting church 
government. The former declared that the civil authority should 
govern the church; the latter claimed the right of every church 
to gover: itself, declaring that the New Testament gave them 
a perfect pattern for this self-government. This was the only 
bone of contention. For claiming this right, Robinson and his 
followers were suffering persecution and exile. Finally they re- 
solved to escape to the wilderness of America where they might 
enjoy this right. Preparations were made for their departure. 
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Suspecting their intentions, the English refused to let them go. 
They were now in danger and despair. Robinson, their leader, 
however, determined that they should go. The English were 
equally determined that they should not go, so long as they 
claimed the right to govern themselves independently of the civil 
magistrate. In this extremity, Robinson suddenly cut the knot 
and secured their departure by doing a startling, and to this 
day, an inexplicable thing. He yielded unconditionally to the 
demands of the English by surrendering the right of the churches 
to govern themselves. He sent the following written statement 
to the English authorities: “No synod * * * hath any power 
or authority at all but as the same by the magistrate is given 
to them.” That was all and it was enough. The English con- 
sented to let the Pilgrims go. 

Robinson yielded only in a matter of polity. Those who blame 
him might have done worse and the Mayflower might never have 
sailed. Something caused him to admit that the relations be- 
tween ecclesiastical and civil institutions, as deduced from the 
Bible, might be closer or even of less importance than he had 
before admitted, and so, in extenuation of his concession to the 
English, he exhorted his followers to weleome any further light 
on the relation between church and state that might break out 
of the written word. There was no thought of doctrinal belief 
in the minds of any. 

Our colonial fathers furnish further testimony on this point. 
They repeatedly declared that they agreed perfectly with the 
Church of England as to doctrine and came to America solely on 
account of church government. Here is one declaration to that 
effect made in 1680: “The management of discipline according to 
Scriptures was the special design of our fathers in coming into this 
wilderness.” Dr. Williston Walker says with historic accuracy, 
“The further light from the written Word which Robinson ex- 
horted his followers to be ready to receive, was to his thinking, 
light on church polity rather than on doctrine.” 

It is doubtful, however, if the followers of Robinson expected 
any “further light” on polity. They certainly did not on doc- 
trine. Robinson’s words would tend to allay any irritation caused 
by his surrender of the right of self-government. So fully did 
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they believe that the Word had already revealed to them all its 
light in this matter that they were ready to stake their lives on 
this belief. Certain it is that no “further light” has broken from 
the Word and none is needed or desired. New applications of the 
light are constantly to be made, but it is the application not the 
light that is new. When one places an object in the sun he 
does not say that “further light” has broken out of the sun: so 
when the truths of the Bible are applied to new conditions they 
are not new truths or “further light” but the same old and 
glorious light of the Gospel. This light is identical with the 
fundamental doctrines of the Gospel and cannot change. If 
those who preach new or “further light” mean anything more 
than new applications of the old light, they are preaching 
“another Gospel” dangerous to themselves and damaging to the 
church. 

No evidence appears from any source that Robinson meant 
to imply that there was any light in the Bible concerning either 
polity or doctrine, that had been hidden and withheld from men 
to be disclosed in the future. What he meant was that Christians, 
by searching the Scriptures, would grow in grace, and in the 
knowledge of Jesus as revealed in the Scriptures. His words 
are, “It is not possible the Christian world should come so lately 
out of such thick Antichristian darkness and that full perfection 
of knowledge should break forth at once.’ Edward Winslow, one 
of the Pilgrims, says Robinson exhorted them thus: “And if 
God should reveal anything to us by any other instrument (min- 
ister) of His, to be as ready to receive it as ever we were to 
receive any truth by His ministry.” That was three hundred 
years ago. The idea that the revelation of the Word was still 
incomplete, or that the Bible contained elements of darkness to 
be turned into light respecting the truths of salvation, other 
truths being of little importance, was utterly foreign to Robinson’s 
thought. 

Thus the “more light doctrine” attributed to John Robinson 
is exploded. No more subtle or effective weapon in attacaking 
the Christian faith has been employed than this gross and per- 
sistent misrepresentation. No one would regard a book as final 
authority if it concealed important, cabalistic facts yet to be 
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disclosed, since its present light is incomplete and insufficient 
if not false. We want progress, but it is progress in growth in 
grace not progress in the Bible; we want progressive Christians, 
not progressive revelations; we want, not “more light” to break 
out of the Bible but the same old light that has illumined the 
saints from the beginning to break into the sin-darkened hearts 
of men. 

There is then no further light especially respecting funda- 
mental truths to break out of the Bible. Not one additional ray 
of light affecting salvation has broken from it since it was given 
to the world. The way of life was as clearly revealed, as simple, 
as sublime, as conclusive as now. 


6. The Bible and the Minister. 


If the Bible is the Word of God it is just as much the same 
yesterday, today and forever as God Himself. If the Bible is 
the word of God, divine not human, supernatural not natural, 
it is a stupendous and glorious miracle. To test it as we test 
other books, to criticise it as we criticise other books, to regard 
it as mere literature, to test its teachings by the depraved reason 
instead of accepting them by faith, to divest it of divine, infal- 
lible and final authority, are, from the viewpoint of Christ, acts 
of sacrilege. We do not worship the Bible. We love it because 
it reveals God and shows us the way of salvation here and 
hereafter. 

The minister who doubts this way of salvation, who doubts 
any one of the fundamental doctrines of the Bible, since if he 
doubts one he is bound by the same logic to doubt all, has mis- 
taken his calling. If he is not quite certain of the Virgin Birth, 
if he doubts the miracles, if he sees no difference between the 
natural and the supernatural, or the secular and the sacred, if 
he thinks reason is a co-ordinate authority with the Bible or su- 
perior to it, if he believes the Bible to be full of myths, if he 
thinks the revelation and inspiration of the Bible are now being 
continued, if he approaches God with his head instead of on his 
knees, if he is smiting the old faith with his depraved reason, in- 
_ stead of smiting his breast with a cry for mercy, if under his 
preaching everybody is delighted and nobody is converted while 
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many around him are perishing, that minister has no more moral 
right to enter a Christian pulpit than he has to break and enter 
his neighbor’s dwelling. The more scholarly his preaching, the 
more brilliant his sermons the greater will be his power for 
mischief and his guilt at the bar of God. This type of minister 
now occupies some of the leading Congregational pulpits with 
the result that the denominational light is steadily growing dim- 
mer as compared with that of other communions. 

A minister of one of the largest Congregational churches writes 
in the American Journal of Theology, “I do not believe that any- 
body in the time of Jesus thought he raised-the dead, or did those 
other miraculous things * * * the whole story (of the resurrection) 
is the growth of a later time * * * If a preacher does not 
believe in miracles he should preach a religion which * * * 
has some other basis than the miraculous * * * he will let the 
miraculous alone.” A christian denomination displays a woeful 
lack of common sense in employing such a man. Is there any 
business or enterprise that would employ a manager who aimed 
deadly blows at the principles upon which the business rested 
and was conducted? Would not such a course spell ruin to that 
business? Yet this is exactly the insane policy pursued by some 
and cowardly acquiesced in by others and spells only one thing 
and that is denominational death. 

We say without hesitation that this.type of ministers and the 
disastrous consequences are due to disloyalty to the Bible as the 
one Book that contains the truth, the whole truth and nothing 
but the truth. 

It should not be inferred that Congregational ministers gen- 
erally, or the rank and file of the churches are disloyal to the 
Bible. They are not. While many have been overawed and 
silenced, some have been outspoken in denfense of the faith. To 
these the churches owe a debt of gratitude. 


7. The Collapse of the Higher Criticism. 


The critics have exerted an influence altogether out of pro- 
portion to their numbers, due to the novelty of their views, their 
claim to superior learning to which Congregationalism is morbid- 
ly sensitive, their positions of prestige and influence in the de- 
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nomination and especially the appeal of their speculations to un- 
believers who glory in assaults upon religion. One Robert Inger- 
sol attacking the Bible will receive more notice, gain more ap- 
plause than a hundred able ministers of Christ defending it. So 
with the radical higher critic. If he can knock out the Bible, 
destroy its authority and remove its restraints so that men can 
indulge in their sins, especially sins of conceit, presumption, pride 
of opinion, carnal intellectualism, intolerance and caste, which 
constitute probably the ugliest brood of sins in the sight of God, 
they will applaud him to the echo. Unbelief will promptly adopt 
his conclusions. The press and all the cohorts of rationalism will 
join in praise of the latest triumphs of superior learning and the 
scientific method, while Christ standing at a distance gazes at the 
spectacle with weeping eyes. 


The collapse of the higher criticism should usher in a new 
day for Congregationalism. As many of its leaders were its first 
victims they should now be foremost in its renunciation. It is 
to their credit that the ablest advocates of the higher criticism 
abroad now frankly acknowledge their error. Among the things 
conceded are the historicity of the Old Testament, the Mosaic 
authorship of the Pentateuch, the unity of Isaiah, the fallacy of 
the Javah-Elohim hypothesis and other points of equal importance. 
Dr. Frederick Perry Noble concludes an able article in the Bible- 
otheca Sacra of July, 1916, on “Negative Criticism of the Destruct- 
ive Critics” as follows: “The radical criticism once marched through 
the Belgium of traditionalism with the Prussian goose step. But 
one leg was amputated at the hip by Surgeon-General Textual 
Criticism. The other leg suffers from vericose veins and the 
bleeding inflicted by Doctors Archeology, History and Logic. 
Henceforth the radical higher criticism will need a crutch and only 


be able to limp. Welhausen is on the road to the limbo of Wolf 
and Baur.” 


8. Assured Results. 


Are there then no “assured results” of higher criticism? There 
are and among them are the following: 
(1.) It has helped to bring 60,000,000 people in the United 
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States alone to a point where they no longer trust the Bible for 
any purpose whatever. 

(2.) It has filled with doubt bordering on despair millions 
who still cling to the Bible as their only hope for time and 
eternity. 4 

(3.) It has robbed multitudes of their faith in Christ since 
it has turned into myth and fable the oniy record of His life 
and work. 

(4.) It has, by emptying the Bible of divine authority, re- 
moved the restraints of religion and morality and greatly in- 
ereased the volume of vice and crime. 

(5.) It has destroyed belief in the supernatural and made 
atheists of multitudes. 

(6.) It has helped to empty the churches and bring them into 
contempt with the masses. 

(7.) It has given a new lease of life to rationalism, natural- 
ism and agnosticism, the arch enemies of Christianity. 

(8.) It has affected disastrously every interest of religion 
and of Christian civilization. 

(9.) It has put a premium on a purely carnal intellectualism, 
exalting it above faith and the wisdom that is from above. 

(10.) It has substituted assumption for verity, sophism for 
Icgic, reason for faith, conjecture for fact, and without wincing 
has boldly claimed for this farcial performance the imposing 
title of the scientific method! This high sounding phrase has 
led captive numerous safelites not unwilling to be regarded as 
broad, progressive and scientific. 

These are among the “assured results” of the radical higher 
criticism that none can gainsay. The irreverent spirit of the 
critics, their denial of the supernatural, their vicious treatment 
of truths dearer than lift-to christian believers were bound to 
produce these results. They were foreseen and dreaded not only 
by devout and intelligent laymen, but by ministers of clear vision, 
sound learning and the highest wisdom. 

With the passing of the higher criticism the whole christian 
world should rejoice. In spite of the defection of leaders, the 
heart of Congregationalism is still true to.its Master, the Bible, 
_and the great, immutable, fundamental doctrines of the christian 
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faith. With the breakdown of destructive criticism, a new era 
is at hand wherein new leaders will restore the Bible to the de- 
nomination. 


V. 


THE NEW CONGREGATIONALISM DEMANDS A NEW EVANGELISM. 


1. Revivals. 

Two outstanding facts are to be kept in mind by Congrega- 
tionalists in any consideration of evangelism in the United States. 
One is that among the great evangelical denominations with 
which Congregationalism competes, the order of growth is meas- 
ured by their emphasis upon the principle of evangelism. The 
other is that, of all these denominations the Congregational has 
shown the least regard for evangelism, and consequently has made 
relatively the least progress. 

The Christian Church began with the revival at Pentecost. 
In a single day three thousand were converted and baptized. In 
spite of the sensational features of Pentecost which are character- 
istic of revivals, it is worthy of note that, while one disciple be- 
trayed Jesus, and another deserted Him, and all forsook Him, 
these three thousand converts “continued steadfast in the Apostles’ 
doctrine and in fellowship and in breaking of bread and of prayer.” 

Revivals are not opposed to the ordinary means of grace but 
are rather supplemental to them. The history of revivals shows 
that at times the Holy Spirit descends like “a rushing mighty 
wind” and so powerfully convinces men of sin, of righteousness 
and of judgment that they receive Christ and become the sons of 
God. Revivals are to the church what harvests are to the hus- 
bandman. Indeed, although Christ declared his followers to be 
the light of the world, yet so dim at times has been this light 
that it might have been extinguished had it not been for re- 
vivals. 

Congregationalists have witnessed for a score of years an in- 
creasing indifference and even hostility to revivals. “A genera- 
tion ago when destructive criticism fell upon the Bible and threat- 
ened to overwhelm it, the cry of the faithful was “back to Christ!” 
Now when our denominational leaders oppose revivals the cry 
‘should be, back to Pentecost! 
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Congregationalism in the United States, according to the 
Year Book for 1915, has 6,090 churches with a total membership 
of 780,414. The net gain for the year was 17,230. This is the 
largest annual gain for twenty years. While thankful for this 
increase, we know that if the gain in these twenty years had 
been in proportion to the gain in population, instead of being 
17,000 it would have been 70,000. 


2. Dr. Burton Sounds a Note of Warning from the Year Book. 


Dr. Charles E. Burton, Secretary of the Home Missionary 
Society, from an examination of the Year Book for 1915, says of 
the churches “four out of five report less than ten additions, 
while two out of three report no additions whatever. Each of 
the ten largest churches in Boston has not averaged two additions 
a year for the last fifteen years.” Had they increased as the 
country’s population has increased during this period, these 
churches each would have added more than two hundred, instead 
of less than thirty. He further says, “The twenty-two churches 
in Greater Boston having four hundred members or over, present 
the fact that just half of them, or eleven, were weaker at the end 
of the year than at the beginning.” And this in a city where at 
least two or three hundred thousand men and women are 
' perishing! Are these Christian churches or heathen temples? The 
statement is too exasperating for temperate comment. While it 
is true that no amount of evangelistic zeal can prevent a de- 
creasing membership under certain circumstances, such as the 
shifting of population, it is also true that this deplorable state is 
oftener due to a total lack of th eevangelistie spirit. 


3. Statistical Comparison of the Congregational With Other 
Denominations. 


A comparison of Congregational gains for 1915 with those of 
other denominations fills us with confusion and shame. The 
Presbyterians in the United States have 16,834 churches as against 
our 6,090 and 2,082,117 members as against our 755,088. The Bap- 
tists have 52,410 churches with 5,932,360 members. The Meth- 
odist have 62,410 with 7,328,829 members or more than ten times 
“as many churches and members as the Congregationalists. Dur- 
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ing the year 1915 the Presbyterians added to their membership 
55,155; the Baptists 133,111; the Methodist 104,823, while the 
Congregationalists gained only 17,232! Can our leaders, can any 
intelligent lover of Congregationalism contemplate these figures 
without the deepest humiliation for the past and anxious fore- 
bodings for the future? In the words of Dr. Nehemiah Boynton, 
“Either we must advance denominationally or abandon hope of 
increasing influence in the religious history of America. There 
is no escape. It is efficiency or exit for Congregationalism.” 


4. Lack of the Evangelistic Spirit. 

A single example will suffice to lay bare the secret of the 
distressing story told by these figures. In a city of over one 
hundred thousand, where Congregationalists were once the most 
numerous and prosperous, their leading church did not receive 
a single member on confession of faith during the year 1915, 
while a near-by Baptist church received one hundred. The Con- 
gregational church has every apparent advantage, a finer house 
of worship, a higher salaried and cultured minister, a superb 
quartet choir, prestige, wealth, enriched service and the latest 
and most improved machinery. The minister preached an ideal 
Christ, but not the Christ of the Bible seeking to save the lost. 
He preached, not the essentials of the Gospel, but its cultural, 
philosophical, ethical, literary, historical and social achievements 
and aspects, in fact everything but Christ and Him erucified. All 
said he was an able minister. He pleased the people but not God 
and so no soul was saved and no stay put to the dry rot eating 
at the vitals of the church. y 

Once Congregationalists in the United States had the field 
almost to themselves. They had the schools, colleges, prestige, 
literature, wealth and even the help of the state, yet from being 
the first denomination in number and strength they are now the 
eleventh. Had they possessed the evangelistic spirit of other com- 
munions, they would have today seventy thousand instead of six 
thousand churches and ten million members instead of less than 
one million. 


5. The Caste Spirit. ; 
Another factor hostile to evangelism is the caste spirit. How- 
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ever masked, this spirit prevails in churches to an extent little 
dreamed of by the average christian. Even when not openly 
seen its blighting influence is keenly felt. An observant eye will 
note its prevalence among ministers, churches and leaders. A 
favored few are kept in the foreground. They are capable and 
worthy but there are others equally so who are kept in the back- 
ground. The large churches look askance at the smaller ones. 
Certain ministers hold the prominent officers and positions in 
the denomination. They generally succeed themselves or each 
other in office. They keep aloof from small churches, seldom 
exchanging pulpits with them. Their names and faces are con- 
stantly in the public prints to the scandal of the meek and lowly 
Jesus whose ministers they are. “See,” exclaims the scoffer, 
“these fellows are not only in the world but they are just as 
much of it as the rest of us.” They form a sort of esoteric ring 
or rings where things are fixed from the inside. Any criticism 
of any part of the denominational machine that might reflect 
upon other parts is promptly met and squelched with the aid of 
the press. The spirit of evangelism is at the antipodes of the 
spirit of caste. 

Far more pernicious than among ministers is the caste spirit 
in the churches. A home missionary once told the writer that 
when he came East to raise money for his work, upon entering a 
church where he was to speak, he was struck with its small seat- 
ing capacity although it was a magnificent edifice in a large 
city, and he remarked to a member that it was a pity the church 
was not larger: the reply was, “We don’t want everybody in this 
church.” The pastor of a large church said in our hearing at 
a meeting of a Ministerial Association that the different social 
classes should have separate churches, that the rich and poor 
should not worship together. He represented a large element in 
his church. 

The caste spirit has many faces although generally masked, 
since its open avowal would not be in good form. It drives mul- 
titudes from the church and is essentially antichristian. 

The word revival is elastic. There are revivals that do not 
revive . Some years ago it was sought to. bridge the chasm of 
our relatively diminishing numbers by an “Evangelism with cul- 
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ture.” It was an attempt to mock God who is no respecter of 
persons and is not willing that any should perish. The move- 
ment met with dismal failure. Some advocate a “Liberal evan- 
gelism.” In these efforts the dynamic is intellectual, cultural and 
ethical instead of scriptural and spiritual. The aim is to save the 
soul by means of the promptings of natural religion rather than 
by the blood of Christ. 


6. A New Leadership. 


The new Congregationalism demands a new leadership. The 
first essential is a leadership with a radically different concep- 
tion of the Gospel of Christ and the function of a christian min- 
ister. No one will question the ability and sincerity of our Con- 
gregational leaders for the last generation. Few of them, how- 
ever, would claim that they had been possessed of evangelistic 
fervor. Lovers of learning and writers of books are peculiarly 
susceptable to the rationalistic influences of the past generation 
which have antagonized everything supernatural, especially as 
manifested in conversion. Christianity is nothing if not super- 
natural. This helps to account for the opposition to revivals. 
We heartily agree with these brethren as to the value of the 
ordinary means of grace and the slower processes of spiritual 
growth by the training of children, preaching and all other 
helpful means, but we heartily disagree with them in that nar- 
rowness which condemns the methods of others because on a plane 
less refined than their own. 


7. Moderators of the. National Council Enemies of Revivals. 


No interested person can fail to note the studied attacks upon 
revivals of successive moderators of the National Council. To 
be sure they were revivals of a certain type. But their attitude 
leads them logically and practically to discredit revivals of all 
types. Leaders by endowment, they never lead in evangelistic 
efforts of any kind. Denouncing revivalists of one type they 
rarely welcome to their pulpits revivalists of any type. The 
most distinguished of these moderators said in open meeting more 
than thirty years ago, in reply to the writer who had spoken in 
favor of revivals, “I don’t believe in revivals.” Far reaching and 
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fatal to evangelism has been the influence of this eminent minister 
and writer. Following his example many have led the churches 
away from revivals and away from the evangelical faith. Sooner 
may one gather grapes from thorns than converts from this kind 
of leadership. , 

Another moderator of the National Council speaks of an 
evangelism as “mechanical evangelism relying upon “pius 
tiicks,” and “blatant evangelism relying upon coarseness of speech, 
vulgarity of manner, horse play, and caricaturing of religious lives 
x * * advertising in most flamboyant manner, conducting ban- 
quets at two dollars a plate from the workers * * * with melo- 
dramatic stories which too often give the simple truth an attack 
of chills and fevers.” The most serious thing here is not the 
mere statement of opinion, but the statement of what is not true. 
The critic charges the evangelists with “relying upon coarseness 
of speech, etc.” They do not rely upon this. It is wholly in- 
cidental. They rely upon the power of God and give Him all 
the glory. Admit the objectionable features of revivals and what 
follows? Shall we make the test of a movement to depend solely 
upon its objectionable features when its good features far outweigh 
them? There are thousands of fathers and mothers in Brooklyn 
saying to this eminent preacher, “Only save my boy and girl 
from what Jesus calls the ‘damnation of hell,’ and don’t let 
‘coarseness’ or anything else stand in your way, only save them!” — 
Is Congregationalism so narrow and illiberal that it would limit 
the methods of evangelists to what is agreeable to the refined and 
cultured few? Even onlookers and Unitarians are more gener- 
ous toward evangelists. .The attitude of our critic is fatal to 
Congregationalism and to the Church of Christ. If the “me- 
chanical,” “blatant” and “flamboyant” will help to save the mul- 
titude standing outside his church, would he refuse to employ 
them? If a young woman was drowning and he was asked to 
jump in and save her would he refuse on the ground that he had 
never been introduced? Is a kid glove of so much more value 
than a human soul? He says, “Ours is the evangelism based on 
the principle of length of days.” This is not evangelism in 
its present sense of revivalism at all, but exactly the opposite 
of it. It is opposed to the Scriptures. “Now is the accepted time.” 
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It shows hostility to the very idea of evangelism. Imagine a revival 
meeting. The leader urges a man to receive Christ. He answers, 
“not today.” The leader says, “Boast not thyself of tomorrow.” The 
man answers, “I believein evangelism based on the principle of 
length of days,” so I shall not receive Christ at present.” “Length 
of days” evangelism is a millstone about the neck of Congregation- 
alism from which it must be freed or its days are numbered. 

Still another moderator and leader inveighs against evangel- 
ists as follows: “We have seen spasms of evangelistic effort 
* * * the slang of the gutter * * * conceptions of religion 
which are unscriptural and moral ideas which are untrue.” This 
charge of “unscriptural” conceptions of religion is absolutely un- 
true. Indeed, it is because the scriptural conceptions of the 
evangelists are so true to the fundamental doctrines of the Gos- 
pel that they are offensive to the critics. The reader will note 
that he fails to specify any wrong conception. This is unjust. 
He would be the last man to condemn another upon general, in- 
definite charges unsustained by specification or proof. Yet this 
is precisely what he does in this case. He does not, for he can- 
not specify a single doctrinal belief of the evangelists that is not 
explicitly scriptural if not expressed in Christ’s own words. 
Indeed this is the sole reason of their success in converting men, 
while the lack of it is the sole reason of the failure of their 
critics to call anybody to repentance except the righteous. Noth- 
ing, however, is more common than the condemnation of the 
theology of such evangelists as Mr. William Sunday with care- 
full avoidance of all specifications. Would that these unjust meth- 
ods were confined to the secular press. Rash indeed would be 
the man who attempted such specification. He would find him- 
self denying the faith of the Congregational fathers and of the 
church universal in all ages; he would find himself denying the 
historical interpretation of the fundamental doctrines of the 
Gospel, and especially he would find himself denying the very 
Words of the Lord Jesus Christ, since His words only do the 
evangelists employ as the basis of salvation. 

In order to show the pernicious effects of this kind of evangel- 
ism, this moderator asks, “Has the spiritual taste of the com- 
munity been lowered or coarsened?” It is answered, first, the 
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man who can raise the question of “taste” in the attempt to save 
a man’s life either temporal or eternal, has a conception of sal- 
vation that is unscriptural: second, if the high and refined “taste” 
of half the Congregational churches in a city of 600,000 inhabit- 
ants results in their being weaker at the end than at the beginning 
of the year, then, in the name of all that is sacred, let the “spirit- 
ual taste” of these churches be “lowered and coarsened” if by any 
means they can save some: and third, what is low and coarse to 
some is not so to others nor to God. Again he asks, “Has the 
great work of religion been vulgarized in the minds of many?” . 
It has; just as it was when Christ ate with publicans and sinners; 
but it has also been vitalized and exalted in the minds of a vastly 
greater number. Again, “Has the quiet presentation of the truth 
after the methods of the Master been openly discredited?” It 
has not. The “presentation of the truth” is the one thing lack- 
ing in mary pulpits. There is indeed “quiet” enough, but neither 
the truth presented by the Master nor His methods were intended 
to produce quietness. There is nothing quieting to sinful men 
in his words, “He that believeth and is baptized shall be saevd, 
but he that believeth not shall be damned,” or “O generation of vi- 
pers, who hath warned you to flee from the wrath to come?” The 
methods of the Master were so “quiet” that they produced sen- 
sation, excitement and mobs and scandalized the respectable, com- 
plaisant and self-righteous church as no modern evangelist has 
“ever done. That the “methods of the Master have been openly 
discredited” is admitted, but it has been by anti-evangelistic pul- 
pits rather than by evangelistic platforms. An influential news- 
paper only repeats the popular verdict when it says of the lack 
of church attendance, “This does not indicate that a vast ma- 
jority of men and women are not looking for soul satisfying 
truths. They are weary of being fed on man-evolved husks and 
wrestling with hypocraey.” Again this critic asks, “Have thought- 
ful and discriminating men and women been pushed a bit further 
away from organized religion?” Some have, more have not. 
On the contrary, they have been made to realize that “thoughtful 
and discriminating” qualities count nothing with Christ nor save 
anybody, and they have learned that behind the externalities and 
platitudes and cant of the churches, there are tremendous truths 
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aad issues that few pulpits venture to look in the face or even 
state in the plain, unvarnished and uncompromising language of 
Christ. The heart hunger of the people is only satisfied with the 
straight forward, scriptural methods of the evangelisis, and the 
truth, thus honored, sets them free. 


Again our critic asks, “Have boys and girls been confused in 
their moral judgments and in their conception of the Bible?” 
No, indeed! onthe contrary, these boys and girls may hear for 
the first time the central truths of the Bible correctly, fearlessly 
and effectually preached and expounded and be led to embrace 
Christ. Their moral judgments, instead of being confused, are 
clarified and strengthened. Has any leader of Congreyationalism 
ever before ventured to charge evangelism with the corruption of 
youth ? 


While these moderators of the National Council may seem to 
have conspired together to discredit evangelism, they do not repre- 
sent the rank and file of the denomnaton. One result, however, 
they have achieved; they have well-nigh paralyzed evangelistic 
effort throughout the Congregational communion. For the most 
part they profess to approve evangelism, but the kind of evangel- 
ism may be inferred from the way one of them puts it after 
denouncing evangelists; he says, “Do we then cease to have 
sympathy with eager earnestness and with devoted consecration 
for the salvation of the world? A thousand times No.” /This 
declaration does not even suggest evangelism and it is heartily 
approved by another moderator who frankly says, “I do not be- 
lieve in revivals.” 

The report of the Evangelistic Committee of the National 
Council of 1913 says, “Nothing but lack of evangelistic zeal, lax 
and indifferent leadership and utterly careless stewardship can 
account for 17,231 church members (of a certain group of 
churches) bringing only 53 into the church on confession when 
there were 24,322 Sunday school members at hand * * # 
there can be no doubt of a great and pressing need of a greater 
evangelism in our Congregational churches.” | 

How can this situation be remidied? Will the Tercatenial 
help us? We know and rejoice in the things it is certain t) exalt, 
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but we tremble lest the good will be the enemy of the best, lest 
the things so near to religion will be substituted for religion itself. 
Glorification of the Pilgrims is not religion; civil and religious 
liberty is not religion; free schools and great universities are not 
religion; population, wealth and power are not religion; patriot- 
ism is not religion neither is morality. These things may flourish 
while religion decays. Jesus is saying to Congregationalism 
everywhere what He said to the rich young man, “one thing thou 
lackest.” Neither circumcision nor’ uncircumcision, neither 
autonomy nor centralization, neither seminaries: nor colleges, 
neither associations nor conferences, neither addresses nor resolu- 
tions, neither committees nor reports, avail anything, but a 
new creature in Christ Jesus. 

This report of the Evangelistic Committee furnishes us with 
a correct diagnosis of the spiritual disease from which we are 
suffering. li is “lack of evangelistic zeal” and especially “lax and 
indifferent leadership.” Given the proper leadership and the 
whole atmosphere respecting revivals would change. A new de- 
nominational leadership is therefore the sine qua non of the 
evangelism demanded by by the new Congregationalism. 


8. Paul and Evangelism. 


Revivals place before men the central and tremendous truths 
that men are dead in tresspasses and sins and must be born again 
or perish. These are the words of Christ. When men are perish- 
ing how dare ministers of his instead of lending a hand, decry 
the efforts of others to rescue them? Paul did not criticise meth- 
ods. Souls are too precious, even the souls of the coarse and 
vulgar; “to the weak became I as weak that I might gain the 
weak; I am made all things to all men that I might by all 
means save some.” He would become a servant, outlaw himself, 
become weak, be anything, do anything, everything, if only he 
might save some. Had this passion for souls possessed our lead- 
ers, what rejoicing had there been among our churches and in 
Heaven! How the chariot of the Lord would have moved forward 
to victory if our foremost men had consecrated their talents, the 
wealth of their learning and experience to the work which the 
Son of God came to do and which He has called them to do, 
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viz; to seek and to save the lost! Instead of a paltry 17,000 added 
to our churches in 1915, there might have been 100, 000. 

The claim that this ’ work can be done through "the ordinary 
work of the church amounts to nothing, so long’as it is not done ; 
and furthermore, one method of work is no argument against 
another. The church must feed the flock as well as go after 
the lost. After men are converted there is constructive work to 
be done. The pastor, now as never bfore, stands in loco parentas 
to the children and is largely responsible for their training in 
the nurture and admonition of the Lord. There is nothing so 
constructive in the work of the church, nothing that so contributes 
io growth in grace, or strengthens faith, or kindles the glow of 
hope and love, as the spectacle of a soul converted and rejoicing 
in the hope of glory. The attempt to feed the flock with cul- 
ture, art, literature, learning, enrichment of the service, music, 
oratory and all other worldly devices is worse than futile. The 
Hock is stuffed with these until in many cases it has neither room 
nor relish for the vital truths of the Gospel. Any device em- 
ployed by the church or pulpit that does not lead sinners to con- 
fess Christ and Christians to renewed consecration is a subterfuge 
that grieves the Holy Spirit. 


9. Objections to Revivals. 


The objectionable features of revivals may be admitted. There 
is no human being or institution exempt from objectionable fea- 
tures. These features, however, do not justify distrust and con- 
demnation of men or institutions. Commercialism in revivals is 
objectionable but no more so than is the prompt response of a 
minister to the offer of a higher salary. Something is wrong, 
however, with that disciple of Christ who prefers to see money 
spent for wine, whiskey, tobacco, theaters and other innumer- 
able vanities than given to an evangelist who is almost sure to 
return it to his Master. Something is wrong with ministers who 
see Mr. William Sunday give up a salary of $500 a month in 
baseball work for $83.83 a month in christian work without a 
word of commendation, then charge him with commercialism for 
accepting the large sums given him by people overflowing with 
gratitude for the blessing he has brought them. 
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The sensationalism in revivals is often annoying to many per- 
sons, even when it is no greater than that which attended the 
Master engaged in the same work, viz; casting out devils. The 
more we look for and approve what is good in revivals, the less 
shall we be disturbed by their objectionable features. 

However distastful his methods, if an evangelist is converting 
men, all Christians should rejoice. When Mr. Sunday is making 
multitudes of men and women new creatures in Christ Jesus, 
that minister who has no clear evidence of ever having converted 
one soul, instead of criticising the evangelist should, in language 
forceful if inelegant, come off his self-righteous perch, betake him- 
self to the big tabernacle and penitently hit the sawdust trail. 
When several graduates of a certain theological seminary had 
expressed opposition to revivals, the late Dr. A. H. Quint 
being asked by the writer what was the matter with that seminary, 
replied, “The professors need to be converted.” 


10. An Hvangelistic Leadership. 


A new leadership filled with the evangelistic spirit would 
cause it to spread like leven throughout the denomination. An 
evangelistic atmosphere would pervade the churches. Every 
church would feel bound to become an evangelistic force in the 
community. Every member would feel that he himself was saved 
in order to save someone else. Ministers, instead of sermons 
designed to please the people and secure a flattering notice in the 
press, would seek only to please God, and preach those funda- 
mental doctrines that stir men’s blood and lead them to the cross. 

Any minister, in a community where many souls go annually 
into hopeless graves, who fails to save at least one soul a year, 
should resign. He is not preaching Christ, nor praying Christ, 
nor working with Him whose only mission was to save men from 
unbelief and its dreadful consequences. 

The National Council recently appointed a Commission of 
twenty-five members on Evangelism. Of their qualifications for 
this work we are ignorant. It is worthy of notice that more than 
half the members are not pastors but professors, business men 
and superintendents, while one of the ministerial members, ac- 
cording to the Year Book, is charged with the duties of six other 
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offices. Every member of this Commission should possess the 
following qualifications: first, a consuming passion for souls: 
second, an ardent belief in revivals: third, he should have per- 
sonally conducted one or more successful revivals: fourth, im- 
plicit reliance upon the doctrines of salvation: fifth, absolute loy- 
alty to the Bible free from any taint of modern, infidel criticism : 
sixth, a sharp differentiation of regeneration from mere reforma- 
tion. Lacking these qualifications this Commission or any other 
will succeed only in failing. 

Although “parish evangelism,” always the ideal type, is in- 
tended, we have never known a minister to succeed in parish who 
was opposed to professional evangelism. If the business of the 
Commission is to be taken as seriously as its importance demands, 
ample provision should be made by the Council for each member 
to forego all other interests and devote himself wholly to the work. 
Nothing is easier than to send out printed programs and fervid 
appeals recommending methods and dates for concerted action, 
but experience has shown that nothing is more futile than reliance 
upon these paper methods. Only viva voce evangelism is effectual. 
The members of the Commission must come into personal touch 
with ministers and churches throughout the denomination and 
persuade them to become coworkers. 

If this Commission possessing the requisite qualifications will 
do these things then, with the help of the Secretary of the Na- 
tional Council and other leaders friendly to evangelism, we might 
reap a harvest of souls in spite of the indifference and open hos- 
tility of influential leaders. 

While we rejoice in the tercentenary celebration of the land- 
ing of the Pilgrims, we say without hesitation that neither 
the Memorial Fund nor anything yet proposed or that can be 
proposed would be as glorious and as imperishable a monument 
to the memory of the Pilgrims or cause such a jubilee in Heaven 
as such an ingathering of souls. 

Other successful denominations are taking a more and more ag- 
gressive stand in favor of evangelism. Following the Methodists the 
Baptists have now started on the work of expansion by conversions. 
They have adopted a “Five Year Program” which calls for “one 
new follower of Christ annually for every eight members.” 
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The new Congregationalism must recognize that the change 
of 1913 in its polity, cannot of itself add to its membership. A 
glance at the polities of different denominations seems to show 
that they may have little or no influence upon their growth. 
Witness the Baptist and Methodist communions with widely dif- 
ferent polities. No, the adoption of the representative principle 
unportant as it is, is not sufficient. We say without hesitation 
that the one factor that determines the growth of any evangelical 
denomination is the measure of the adoption of the principle of 
evangelism applied in accordance with those fundamental, scrip- 
tural doctrines enumerated in the second chapter. 
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THE SECULARIZATION OF EDUCATION. 


i. The Congregational Fathers and Education. 


The foremost universities and colleges in the United States as 
well as our system of common schools are a monument to the de- 
yotion of our Congregational fathers to the cause of education. 
They were the first to perceive that a free church and a free state 
could rest only upon a free school. They first established the 
principle of the rule of the majority instead of the rule of kings 
or aristocrats, and clearly foresaw that it demanded the dissemina- 

tion of knowledge among all the people. 

Three qualifications are required in all just government, viz; 
wisdom, goodness and power. Wisdom to discern the right, good- 
ness to prompt to it, and power to execute it. Wisdom alone may 
lead to injustice; goodness alone to inefficiency, and power alone 
to tyranny. Our Congregational fathers for the first time in 
the world established a government embodying these three prin- 
ciples in their highest degree. For goodness they looked to the 
church; for wisdom to the school, and for power to the state. 

No one familiar with the character and motives of the Pil- 
grims and Puritans will deny that their one compelling principle 
in all public affairs was righteousness, as the expression of their 
religious beliefs. As the population increased and became more 
heterogeneous and irreligious, it was natural if not inevitable that 
righteousness, or the religious element should come to occupy a 
subordinate place in the social organism. Education instead of 
religion became in the popular mind the suprema lex of free in- 
stitutions. 

The Congregational fathers, having paid a great price for 
religious freedom, emphasized, as with dynamite, the autonomy 
of the local church. In like manner, as their hold on the civil 
government loosened, they clung more tenaciously to popular edu- 
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cation as the palladium of safety for both church and state; but 
with them it was still an education buttressed all around with re- 
ligion. All schools and colleges were for Christ and His church, 
as these in turn were the moral support of the state. 


2. Dworce of Religion and Education. 


As time went on, the state and all its institutions, including 
education, tended to become secularized. Just as the church was 
gradually divorced from the state, so it was gradually divorced 
from education controlled by the state. The outcome is the almost 
complete secularization of education in the common schools and 
higher institutions of learning. It is an alarming situation. All 
history and experience show that freedom cannot ,.permanently 
exist without the incentives and restraints of religion. Wise men 
stand aghast at the spectacle of 20,000,000 boys and girls in our 
public schools, untaught to fear God and keep His command- 
ments, yet soon to become the custodians of free institutions. No 
free people ever attempted the experiment and survived. 

Another deplorable result of the divorce of religion and edu- 
cation has been the secularization of literature and learning. Re- 
ligion has been subordinated to learning, thus reversing the ancient 
order. Now, the Christian religion, in its very nature, is supreme; 
it cannot take the second place in the heart of individuals or of 
society. Many so called world religions, all forms of deism, na- 
turalism and utilitarianism pay supreme homage to learning. 
Not so Christianity. It is supreme or nothing. 

Congregationalists, while not the only offender, have been the 
leaders among evangelical denominations in exalting learning at 
the expense of religion. The new Congregationalism demands 
that this practice should cease and that religion should be ex- 
alted above learning. 


II. 
THEOLOGICAL SEMINARIES AND LEARNING. 
1. Rationalism. 


Reform should begin in the theological seminaries. For many 
years a tendency toward philosophical scholasticism and rational- 
ism has been developing in these schools. Theologies have been 
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emphasized at the expense of religion. The results are apparent 
among the churches in a lessoned spirituality and a growing in- 
difference to the fate of the masses. 

Every minister knows of young men who entered the seminary 
with faith and hope and high resolve, but left it with faith shat- 
tered, hope dimmed and the abandonment of the ministry. A 
still more deplorable result is the preaching of a diluted Gsopel 
by many seminary men—a Gospel that does not gripe the con- 
science nor stir the hearts of men. 


2. Andover Seminary and Its “Purpose.” 


If the cause of this state of things could be expressed in a 
single word it would be rationalism. A single instance will il- 
lustrate the truth of this statement. Some twenty-five years ago, 
at a commencement at Andover Seminary, in the midst of a 
heated discussion, the President said, “The one great purpose of 
this Seminary is to teach men to think.” This sentiment, al- 
though it pierced the heart of the writer like a knife was vigor- 
ously applauded. Although uttered by a learned and conscientous 
man, a more inapt, unchristian and deadly missile could not have 
pierced the heart of that institution. The one purpose of the theo- 
logical seminary is not to teach men to think, but rather to stop 
thinking along the lines of rationalism, infidelity and destructive 
criticism. Neither is the one purpose of the seminary to train men 
to be merely preachers and pastors. We have hundreds of thorough- 
ly trained preachers and pastors who, in the midst of perishing 
multitudes never convert a sinner! From the view point of the 
seminary they are finished products of the curriculum and are 
highly recommended to the churches. They preach the regulation 
sermon enriched with scholarship; they perform the regulation 
pastoral duties with credit; the people are pleased and the min- 
ister and the church take high rank in the denomination; then 
comes a ghastly disclosure. The Year Book reports no additions 
on confession in that church, or so few as not to justify its ex- 
istence. 

We repeat, the one purpose of the seminary is not to teach 
men to think, nor to train preachers and pastors of this type. 
The one purpose is to teach men how to seek and save the lost. 
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This virus of rationalism was not confined to the president 
of this institution but permeated the seminary. Men, one after 
another, graduated from that atmosphere have quit the ministry 
and lost interest in the Gospel save as a philosophical speculation. 
That sentiment was the death_knell of dear old Andover Seminary. 
She sold her birth right for a mess of rationalistic pottage, and 
forsaken of God and man, gathered up ker patrimonial inherit- 
ance, bade adieu to her sacred ancestral hills, departed for Cam- 
bridge, and pillowed her head on the Christless bosom of apostate 
Harvard, where she now lies gasping for breath. 

What rationalism does for the seminary, it does for the in- 
dividual and for the church and the nation. Germany, where 
Luther and Melancthon so gloriously rocked the cradle of re- 
ligious liberty, at length substituted rationalism for faith in God, 
and is now reaping the penalty in infidelity, blood and in lust of 
cruelties known only to savages and beasts. 

The first and supreme duty of the theological seminary is to 
transfer the emphasis from theology to religion, from reason to 
faith, from intellectualism to spirituality. 


3. Religion Defined. 


- Religion is the worship and service of God in accordance with 
the Holy Scriptures. Theology is the science of God and re- 
ligion as revealed in the Scriptures. Just in proportion as the- 
ology is emphasized over religion it degenerates into mere philos- 
ophy and turns out ministers able only to call the righteous to 
repentance, but powerless to save perishing souls. 

There are not “ten great religions.” Christianity is the one 
only true and universal religion. Idolatry is not religion, but 
superstition. Fanaticism is not religion, but an excrescence of 
it. Throwing a child into the Ganges or into the arms of fiery 
Molech is not an act of religion, nor is the beating of drums to 
drown the child’s agonizing cries religious music. We refuse to 
call the slaughter of babes and its devilish accompaniment of 
music, religious acts. Recently a man in Iowa slew his wife 
under “spiritual promptings to save her soul.” He had been but 
recently married, but not realizing the “spiritual plane” antici- 
pated, he cut his wife’s throat with a razor, looking forward to 
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joining her “spiritually.” From his view-point and from the 
view-point of all who believe in “ten great religions” this murder 
was an act of religion. We utterly repudiate this view. Hun- 
dreds of thousands in our own land refuse to call a physician in 
case of sickness, and death often results. This is done in the 
name of religion, but whatever christian elements are associated 
with it, it is not from a christian view-point, religion at all, but 
credulity and fanaticism. 

The world may define religion as any system of faith and 
worship; but no Christian may accept this definition. From his 
view-point, religion is the worship and service of the one only 
and true God as revealed in the Bible. Both the letter and spirit 
of the Biblé forbid all rivalry in religion. Whatever, in so-called 
natural religion, accords with the Bible, is a part of Christianity. 
All other beliefs, rites, ceremonies and practices are, from the 
Christian view-point, superstition and fanatacism, but in no respect 
religion. 

Religion contains nothing bad but is altogether good. One 
might as well speak of mendacious truthfulness, or bad goodness 
as of bad religion, or different religions. With equal propriety 
one could speak of ten great Gods as of “ten great religions.” It 
is a pagan conception. The Roman Empire put the early Chris- 
tians to death because they claimed that Christianity was the 
cnly religion in the world. Had they declared it to be only “one 
of ten great religions,’ paganism, the world, the flesh and the 
devil would have been satisfied and there would have been no 
persecution and in time no Christianity. There is but one re- 
ligion and that is Christianity. There never was nor ever will 
be, in substance, any other. 


4. Comparative Religion a Figment. 


It follows from the foregoing premises that there is no such 
thing as comparative religion as taught in the seminaries. One 
night as well talk of comparative God, or comparative Bible or 
Heaven. There is comparative superstition and fanaticism, and 
comparative idolatry and systems of philosophy, but it is a 
solecism to talk about comparative religion. This false and vicious 
conception is a sop thrown to rationalism and speculative theology, 


98 


THE CREED AND NEED OF THE NEW CONGREGATIONALISM 


a subtle accommodation to infidelity and makes mightily for the 
pulling down the pillars of the christian church and demoraliz- 
ing the forces of righteousness. One often hears the remark, 
“One religion is as good as another.”’ Let the seminary teach the 
truth that there is but one God, one Christ, one inspired Bible, 
one religion and one salvation. Whatever, outside and contrary 
to these great truths is called comparative religion is only com- 
parative pedantry and unbelief. 


5. The Plethora of the Curricula and the One Thing Lacking. 


The Congregational Year Book for 1915 names nine theo- 
logical seminaries with their several courses of study. One is 
astonished at the number and variety of these studies. They 
present a marked contrast with the curriculum of thirty years 
ago. Then four or five studies were deemed sufficient. In ad- 
dition to new courses, specialization has taken place in all de- 
partments. The field of theology has been enlarged to take in 
so many outlying areas of thought and social interests, that there 
is danger to the central purpose of the seminary, just as a ship 
is endangered by carrying too much sail. The attempt of a theo- 
logue to master this specialized program, or as a minister to ap- 
ply it, would be at the expense of his health if not reason. In 
an address on Theological Seminaries at the Naiional Council 
of 1907, Professor Calvin M. Clark says, “The total of courses 
offered is as follows: at Andover, 36; Bangor, 48; Chicago, 67; 
Hartford, 190; Oberlin, 46; Pacific, 78; Yale, 160. This array 
of studies is appalling. Does anyone who does his own thinking 
imagine that Jesus who called to His ministry twelve men whose 
only equipment was sanctified common sense, stands behind this 
scholastic monstrosity? Why, Solomon himself would have stood 
at the foot of the class, Paul could not have graduated while 
Moses could not even have matriculated. 

Although the one central purpose of the seminary is to train 
men to call sinners to repentance, to be “fishers of men,” yet in 
all these courses not one of these seminaries has a chair of evan- 
gelism. Thus the one object of greater importance than all others 
combined is entirely ignored in preparing men for the ministry. 
The one object for which Christ came to earth, suffered and died, 
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the one central doctrine He calls His ministers to preach, the — 
one that requires more talent and tact than all others combined, 
the principal one for which a theological seminary has any call 
to exist, and which demands of an instructor the highest intellectual 
gifts and the most consummate wisdom, the one that calls for the 
last full measure of spirituality, humility, consecration, prayer _ 
and holiness, is not once mentioned in all the catalogues of the 
nine Congregational theological seminaries in the United States! 
Is it replied that although evangelism is not specified it. is im- 
plied in other courses? If there be a modicum of truth in this 
assertion, it is so far untrue that most graduates are indifferent to 
revivals, while many are avowedly opposed to them. But the 
seminary sends these men out as trained preachers and pastors. 
And why not? Have they not studied scores of courses, indeed 
everything except the cleansing from sin by the blood of Christ? 
These young ministers, not all we rejoice to say, but some of 
them go to the churches and, instead of saying to the people 
with Paul, “Brethren I came not unto you with excellency of 
speech or of wisdom, for I determined to know nothing among 
you save Jesus Christ and Him crucified,” they say, “Brethren 
I came unto you from a seminary noted for its excellency of 
speech and wisdom, and affiliated with a university staggering 
under the immensity of its learning, and I determined to know 
everything among you save the outworn and unscientific views 
of Jesus Christ and Him Crucified.” Thereupon a good deacon 
anxiously asks, “Have you a certificate of humility, holiness, 
power in prayer, ability to convert sinners, and loyalty to the 
Bible as the infallible, authorative and only rule of faith and 
practice?” “O, no;” he answers, “Modern science, the higher 
criticism, the latest thinking, and the new and continuous revela- 
tions of the Spirit, have rendered these things of little importance. 
I have credentials far superior, to wit, the degrees of B.D., A.M.., 
Ph.D., not one of which was ever conferred on Paul Himself.” 
The Spirit-filled soul of one man with no more learning than 
one of the twelve, will do more to promote the reign of Christ 
than the learning of all the seminaries combined. This is no re- 
flection on learning, but puts a premium on religion. Every 
theological seminary should say to its departing graduates, “You 
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have here been taught how to be fishers of men; go forth, not to 
entertain the aquarium with choice and delectable bait, but to 


catch lost souls in the Gospel. net and bring them, to: the shining see 
shore of eternal life; failing this,: syour: ‘ime, speat. in ihis seminary ° 


and its labors in your behalf, have been wasted.” ¥, 
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It cannot be denied that such is the seminary’s conception of 
Christianity and the trained minister, that it makes the ministry 
not worth entering in the minds of many young converts consumed 
with a passion for saving men, and only such have any call to 
the ministry. 

It is now said that there are so few recruits for the Congre- 
gational ministry, that we are threatened with a ministerial 
famine. Says an editorial in the Congregationalist, “Our own 
and other schools furnish us about one hundred and twenty-five 
Congregational pastors each year. We lose by death and other 
causes considerably over two hundred. This leaves us with a 
decided shortage which we make up from other denominations. 
* * * Last year our Splendid American Board was compelled 
to draw forty-three per cent. of its new missionaries from other 
denominations, and left unfilled twenty-seven places. * * * 
What shall we conclude as to the vital life of a church that does 
not produce its own leaders? It is high time we remedied this 
condition.” If anyone is disposed to ask what is the matter with 
Congregationalism, let him consider what is involved in this 
statement. A report of this nature in any business corporation 
would put it in the hands of a receiver. Who is responsible? 
The management of course. Theological professors and other 
leaders have, by their reckless speculations and denial of funda- 
mental Christian doctrines, so watered the Congregational stock 
that it has fallen below par.. By their fruits ye shall know them. 
One professor writes in the Congregationalist, September 23, 
1916, as follows: “The term, only begotten should not be applied 
to Jesus in such a way as to suggest the excluding of other men 
from real sonship.” He means that Jesus had a human father 
like other men. Thus he denies the Scriptures, the faith of the 
_ fathers, the belief and teaching of all Christendom through all 
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the ages, the one quintessential doctrine of the Gospel which 
alone makes Christianity to be what it is. 

_: *Axotker :professor of New,.Testament Literature in a leading 
-: Congregational seminary jssues:a ‘book: ih > which he denies three 
Gospels and discredits the “fourth ‘and “treats the whole early 
Christian ‘community ‘as: @ eommunity of charlatens and forgers” 
and boldly‘ denies the’ Transfiguration, the miracles and the resur- 
rection of Christ. Is it any wonder that one of our seminaries 
had recently only as many students as it had professors in its 
faculty? Is it any wonder that every member of an unusually 
promising class that graduated from a seminary twenty years 
ago and entered the ministry with the highest hopes, is now out 
of the pastorate? 

Each of the professors just quoted has behind him a theolog- 
ical seminary, and the former has also the leading Congregational 
publication proclaiming to the world that Christianity is based 
upon falsehood. . Then this trained teacher goes to a church and, if 
he should speak his belief, would say, “Brethren, this Bible before 
you is not what it pretends to be. It has been weighed in the balance 
and found wanting. You have been deceived. It is no more in- 
spired than other books. It is full of myths. Its pretended mir- 
acles are fabrications. Its stories of the Virgin birth of Jesus 
are copied from the old pagan mythologies and are utterly false. 
Furthermore whatever light it has shed upon any subject may be 
entirely eclipsed by further light which John Robinson declared 
was to break forth from it!” 

Thus the latest science and scholarship make a new Bible 
whose value is enhanced just in proportion as it eliminates God! 
What shall be said of the claim that the Bible, as it is emptied 
becomes fuller, as it is humanized becoms diviner, as it is men- 
dacious becomes more precious, as it is debased fills men with 
reverence and rejoicing? 

For all this we are chiefly indebted to Germany. For half 
a century American theologires have regarded the Germans as the 
chosen people of God, possessed of all knowledge and overflowing | 
with the christian graces and fitted to proclaim peace on earth 
and good will to men. Sitting at the feet of these saintly Ger- 
mans, whose god, however, is now discovered to be Thor instead 
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of Jehovah, our rationalizing professors, scholars and preachers 
have learned their lesson which is, in a word, that the idea of a 
divine Bible or Savior, or anything supernatural, belongs to a past 
and superstitous age. 

Meanwhile the people are bewildered and know not what to 
do. Many, however, know what not to do and that is to encour- 
age their sons to enter the theological seminary. 

The dearth of ministers of the New Testament type is not 
due to small salaries. The salary is never thought of by a young 
man whose soul is consumed with the desire to save men. With 
Paul, he exclaims, “Woe is unto me if I preach not the Gospel!” 
To such a man the matter of salary has not a feather’s weight. 
He is ready for self-sacrifice, suffering and death if by any means 
he can save men. Let us not be misunderstood. The average 
salary is pitiably small; it should be increased if not doubled. 
For the church to allow its faithful ministers to suffer want is 
an open shame. The voice of the Society for Ministerial Relief 
should be heard and heeded. The dearth of ministers is due to 
the fact, that the zeal for Christ, the passion for souls, the faith 
of christian parents, the christian hope, and the longing of young 
men to preach the Gospel, has been put into cold storage by ra- 
tionalizing theological professors and other leaders. 


7. Affrliation With Secular Institutions. 


The connection of theological seminaries with secular institu- 
tions of learning is a serious matter. It is contrary to both the 
letter and spirit of the Gospel. It has been disastrous to the 
seminaries and without benefit to the universities. Formerly the 
seminaries were regarded as schools of the prophets and held 
in esteem and reverence. They are now so secularized that they 
command less respect than the college. The result has been dis- 
astrous, not only to the seminaries but even more so to the churches. 

In former times when the church had charge of education and 
founded colleges for the glory of God and the benefit of the 
church, and all their professors were first professors of faith in 
Christ, the college largely took the place of the modern seminary 
in preparing men for the ministry. Then came a change of vast 
significance, viz; the separation of church and state. This in- 
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volved very largely the separation of church and education, since 
the state now assumed responsibility for public education. There 
was no longer a school for training ministers. Thereupon the 
churches established theological seminaries. These institutions 
are entirely distinct from schools of secular education not only 
in their curicula, but in spirit and purpose. The purpose of the 
latter is wholly secular, that of the former wholly sacred; the 
one is to fit men for this life only, the other has in view this lite 
and the life to come: the objects of the one are material and 
temporal, of the other spiritual and eternal. 

That a Christian seminary, with these sacred objects in view 
should seek an alliance with secular institutions in which the 
teachers may be avowed unbelievers, is contrary to the express 
teachings of the Word of God. The command, “Come ye out 
from among them and be ye separate saith the Lord,” is even 
more applicable to schools of religion than to individual chris- 
tians. While the faculties of secular institutions of learning may 
include professing Christians, no one will pretend that the at- 
mosphere of our universities is religious. There, intellectual pride, 
the deadliest enemy of religion, is rampant; there, forces and 
influences prevail that are hostile to Christianity. Religion forms 
no part of their curicula, nor is it taught or professed. Chris- 
tian seminaries are bound, therefore, by every consideration to 
keep away from these institutions. God says to them, “Be ye 
separate,” “ye are a peculiar people,” “a royal priesthood,” “min- 
isters of God.” A theological seminary can no more put its hand 
in the fire without being burned than can a man. Such a semin- 
ary as well as a man is known by the company it keeps. 

The advantages claimed for a seminary from its affiliation 
with a university have little foundation in fact. The alleged ad- 
vantage of an immense library may on the contrary easily be a 
positive danger to a theologue. The foremost educator in the 
United States, Dr. Charles W. Eliot wisely says that one five-foot 
book shelf will suffice for the best minds. Books beyond a cer- 
tain point become intellectual dissapation and sap the mind as 
intoxicants sap the body. As books multiply thinking may easily 
diminish. Lovers of sound learning, of science, and of philosophy, 
cannot look with complacency upon the avalanche of literary trash, 
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useless learning, scientific, philosophical and theological rubbish of 
recent years. The humblest library of any theological seminary 
contains books enough to meet the needs or unsettle the mind of 
the most thoughtful student. 

The great variety of subjects to which the attention of the 
student is called, remotely, if at all, relating to the work of saving 
men, but charged with worldly wisdom, tends to superficial think- 
ing, to dissipate spirituality and to unfit the student for the 
work to which God has called him. 

The climax of this unholy alliance is reached when a Con- 
gregational seminary unblushingly ahnounces that “The Faculty 
is further strengthened by co-operation with * * * the faculty 
of the Umtarian School.” This means that in preparing men to 
preach Christ, it offers as an inducement, to employ teachers who 
openly deny Him! This seminary also publishes its alliance with 
a state university and gives a list of its teachers professing every- 
thing but religion. 

This state of things cannot continue indefinitely. The time 
must come when the theological seminary will separate itself from 
these worldly props and stand securely upon its merits. The time 
will come when it will again receive the love, prayers and sacri- 
fices of the people of God; when christian parents, who now look 
askance upon it, will have their confidence restored and again 
ecnsecrate their sons to the christian ministry, and when these 
schools of the prophets towering above all other educational in- 
stitutions in their high and holy purpose, their vital relations to 
the churches, and their transcendent importance to society, will 
receive the homage of the people. 

The first step in the new Congregationalism should be, indeed 
must be, a new spirit of loyalty to the great saving doctrines of 
the Bible in our theological seminaries. We do want an educated 
ministry, but a ministry as uneducated as the disciples whom 
Christ chose, if filled with the Spirit and -possessed of sanctified 
common serise, is a hundred fold more effective and more to be 
desired than a ministry whose wisdom is foolishness with God. 
The seminary curriculum includes courses necessary for the equip- 
ment of ministers. It is not, however, the quantity but the quality 
of education that is important. All studies, all discipline should 
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converge toward one center which is the Word Made Flesh. Every 
department of the seminary, every study, every activity, 
every professor and student should be saturated with one 
thought and purpose which is the cross of Christ and how to 
make it effectual in the salvation of men. This condition will 
be realized when the seminaries substitute faith for rationalism, 
Biblical theology for speculative theology, in a word, supernatural 
religion for naturalism. 


III. 


RELIGION AND COLLEGES. 


It was a logical step, after taking the Bible out of the common 
schools, to taks it out of colleges and universities. This is what 
has largely happened. No one will contend that religion in 
the college of today is what it was fifty years ago. The lamp 
has not gone out but it burns low and flickers. One winter’s day 
nearly half a century ago, a revered professor in Yale asked the 
writer, then a sophomore, to come to his room; after a few friend- 
ly words, he asked him if he had ever thought of entering the 
ministry. It was good seed. That godly man and others in the 
faculty were coritantly doing this kind of work. All this is 
changed. There are now teachers in our universities who are not 
only unblievers but open opponents of Christianity. Recently 
the Congregational president of one of our largest colleges for wo- 
men exhorted the students to read only such parts of the Bible 
as were agreeable and appealed to their reason. On leaving the 
service a girl said, “I would give anything if I had the faith I 
had when I came here.” 

This exhortation to substitute reason for faith or, what comes 
to the same thing, man for God does not stand alone. With 
logical consistancy this educator discards other fundamentals of 
the faith. He says, “The primary fact about man is not that he is 
‘lost, but that he possesses infinite capacities for finding life.” 
On the contrary Christ declares that His sole mission on earth 
was to save the lost. Neither is it true that man possesses “in- 
finite capacities “for finding life.” “Infinite capacities” can 
be predicated only of God. Neither can man unaided find eternal 
“life”; it is the gift of God. Again, he says, “Salvation is not 
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* * * saved from eternal punishment.” What then is the 


significance of eternal punishment in the Bible? Christ repeatedly 
declared that salvation did consist in being saved from eternal 
punishment and no branch of the Christian church has ever 
questioned it. Again, he says, “Punishment is not the edict of a 
yudge.” But his Bible says, “Judgment is mine, I will repay 
said the Lord;” also the Lord Jesus Christ shall judge the quick 
and the dead. Jesus Himself says, many shall say unto Me at 
the judgment, Lord, Lord, then will I profess unto them, I never 
knew you, depart from me. Is not this the edict of a judge? 
Again, he says, “Punishment is the penalty which inheres in all 
sin.” Let us apply this teaching and imagine Him saying to a 
disobedient son, “No edict of mine can judge you neither shall I 
punish you since the penalty will inhere in your sin!” Has he 
not started that boy on the road to the gallows? Again, he says, 
“Salvation is the making here and now of a bad man into a good 
one.” But goodness is only a condition of salvation. The Bible 
everywhere declares salvation to be, not goodness, but the reward 
of goodness. Let us apply his doctrine that salvation is merely 
the process of becoming better; suppose that after a year of 
faithful service the trustees of his college decline to pay his salary, 
saying, “Your reward or salvation as president is not the salary, 
but the fact that your good work has been constantly growing bet- 
ter.” Would he accept this as salvation here and now, or would 
he not rather hasten to secure reservations in the poor house? 
Again, he says not that the Bible is authority but that which any 
one happens to conceive to be “the truth which it contains.” Of 
such truth of course each is to be his own judge which means 
that there are as many authorities as individuals, that is, there 
is no common standard of authority whatever. Again, he says, 
“The religion of the spirit (human) has replaced the religions 
of authority.” Does he really mean that every one’s own spirit 
has released him from external authority? Let us make a prac- 
tical application of this teaching and imagine him saying to his 
students, “There is no longer any authority in this institution; 
it has been replaced by your individual spirits which release you 
from all the rules and authority of the college. What would 
happen within twenty-four hours to that institution? Once let 
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every man’s spirit replace the authority of God as set forth in the 
Scriptures and pandemonium would reign in the earth. The fun- 
damental doctrines of original holiness, the fall and the corruption 
of human nature are brushed away as follows: “Man is not the 
wreck and ruin of a once fair and perfect harmony.” Of course 
if this is true these doctrines are false and there is no need of 
Christ or an atonement. 

Thus with a perfectly consistant logic the president of a fore- 
most college in the land sweeps away every fundamental of the 
christian faith as held by all branches of the church from the. 
beginning. The probability is that not only one but a thousand 
sundents have said, “I would give anything if I had the faith I 
had when I came here.” 

There is one feature characteristic of all rationalists within 
the christian fold that deserves special notice. This is the at- 
tempt to smuggle into the Christian religion, by means of false 
labels, the foreign wares of rationalism. For example, this edu- 
eator would veil the fatal character of his views by saying, 
“These shiftings of emphasis are fundamental.” “Shiftings of 
emphasis” indeed! They are rather flat denials of Scriptural doc- 
trines and the substitution of false ones. ‘To illustrate: you 
have in your pocket a hundred dollar bill; a slick gentleman takes 
it and, to avoid suspicion, slips a counterfeit hundred dollar bill 
into its place; would you, upon discovery, regard the transaction 
as a mere “shifting of emphasis” from one bill to the other? 
Even so with doctrinal beliefs. It is not the “shifting of em- 
phasis” at all, but the substitution of counterfeits for the genuine 
coin of the kingdom of God. Instead of stealing mcney, it is 
stealing the livery of Heaven in which to serve rationalism, but 
in no sense is it the “shiftings of emphasis” in fundamentals, 
but the flat denial of them, and the preaching of another gospel 
for that of Jesus Christ. It has been the favorite form of at: 
tacking the Gospel in all ages. Has the time not come in the 
progress of Christianity to make an end of this farcial proceed- 
ing? The followers of Christ are numerous and influential enough 
to demand that their opponents have the courage of their con- 
victions, come out into open, and cease to put christian labels ou 
rationalistic wares. 


108 


THE CREED AND NEED OF THE NEW CONGREGATIONALISM 
SS Sa otal  ree nC pe ee ON ee 


The University of Pennsylvania employs a professor who 
writes and publishes as an improvement upon “The Holy Trinity” 
or “Holy, Holy, Holy, Lord God Almighty” as follows: 


“Holy, holy, holy, creative energy ; 
Earth and sky and Heaven show forth 
Thy will and honor thee; 

Holy, holy, holy, wonderful in beauty, 
All else surpassing are humanity.” 


When sentiments like these at once idolatrous and blasphemous, 
can be backed by a great state university, where American youths 
are being trained for citizenship and leadership in our free in- 
stitutions, well may we exclaim with Jefferson in view of that 
“black idol,” slavery, “I tremble for my country when I remem- 
ber that God is just!” 

Harvard University employs a professor who proclaims to the 
world this startling principle: “T'o say that a strong nation should 
respect the possessions of a weaker nation, is the grossest wm- 
morality.”* This not only justifies but requires aggressive war 
by the strong upon weaker nations, and in the opinion of this 
professor all the rules of civilized warfare may be violated in the 
wanton murder of non-combatants, women and children, the de- 
portation and enslavement of civilians and all the blood curd- 
ling cruelties committed by the country to which the professor of 
‘these brutal sentiments belongs. A more diabolical sentiment 
never escaped human lips in any age or clime. That Harvard 
University should set the man who utters it to instruct and mould 
the character of American youth is a burning shame. It is not 
only an affront to religion, it is an outrage against society, liberty 
and civilization. This, the oldest University in the United States, 
was founded to educate men for the ministry. The motto which 
the fathers placed above its gates was, Christo et Ecclesiae. 
Christ was then acknowledged as Truth. Then came the fatal 
day when that institution rejected Christ as the Truth, and wrote 
above the founder’s motto the word “Veritas.” Philosophy thus 
became its god. In place of these inscriptions the appropriate 
motto should now be, Apollo. No follower of Christ, however, 


* This Professor has died since this was written. 
109 


THE CREED AND NEED OF THE NEW CONGREGATIONALISM 
fata gl baticacsclitteste natal Seca creek naa al ine Op lat obi nese eee sk BT 


need despair. No god of ancient Greece or Rome has withstood 
Christianity. This ancient institution founded largely by the 
prayers and sacrifices of the ancestors of the writer of these pages, 
will yet return to the God of our fathers. 

The new Congregationalism demands that the great truth 
enunciated in the Burial Hill Declaration, viz; “The principles 
of the Gospel are to be applied * * * to regulate education,” 
should be adopted by every college and university in the land. 
There is a vast difference between regulating education by the 
Gospel and regulating the Gospel by education. We are touch- 
ing upon a question that involves not only the welfare of the 
church but that of the state also. Civil liberty rests upon 
righteousness even more than upon knowledge. It is, therefore, 
imperative that the vast number of youths in our colleges and 
universities should be instructed in righteousness. The motto 
over the door of every one of these institutions, as the funda- 
mental political principle of the Republic, should be, “The fear 
of the Lord is the beginning of wisdom.” 

The new Religious Education movement is one of the hap- 
piest omens of the present time and should appeal especially to 
Congregationalists. The Congregational Year Book publishes a 
list of educational institutions affiliated with Congregational 
churches. “A careful examination of this data,” says Professor 
L. H. Wild, in the Advance,* “will reveal the fact that some of 
cur time-honored colleges, born of the very spirit of christian 
faith and service, largely for the express purpose of training 
ministers, are to be found near the foot of the list today so far 
as Biblical instruction is concerned.” 

This state of things does violence to the very genius of Con- 
gregationalism. The Advance** points out that in framing the 
great ordinance of 1787 constituting the “Northwest Territory,” 
the spirit of Congregationalism appears through one of its min- 
isters, Rev. Manasseh Cutler, one of the framers of that instru- 
ment, in statements like the following: “Religion, morality and 
knowledge being necessary to good government and the happiness 
of mankind, schools and the means of education shall forever be 
encouraged.” The paper quotes a modern historian as saying: 


** The Advance is now merged with the Congregationalist. 
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“Next to the Declaration of Independance and the Constitution 
of the United States, no early event in American history is more 
significant or far-reaching in its influence than the famous Ordi- 
nance of 1787.” The entire history, traditions and achievements 
of Congregationalism show the solemn emphasis it has always 
placed upon religious education. Any departure from this posi- 
tion is too serious in its consequences for contemplation. The 
National Council has now appointed a “Commission on Religious 
and Moral Education, and a work of splendid promise has been 
begun. 


IV. 


THE CHURCH AND LEARNING. 


The new Congregationalism demands that the churches sub- 
ordinate learning to spirituality. 

We touch here upon one of the causes of the relatively slow 
growth of the denomination. It is justly proud of its achieve- 
ments in the field of education. The fathers, as already ob- 
served, with vision, established schools and colleges which dis- 
seminated knowledge and made possible a republic with its free 
institutions. When in the course of time these had become as- 
sured and population had increased, other communions which 
were the happy recipients of these blessings could devote all their 
energies to the growth of their own churches and interests. The 
principle and habit of education, however, had become go in- 
grained in Congregationalism that it continued to occupy its at- 
tention and energy at the expense of a strictly denominational 
development and expansion. 

Thus it came to pass that learning became a dominating force 
in Congregationalism. More than any other evangelical denom- 
ination in the United States, Congregationalism has appealed to 
the more intelligent and cultured among the people. These are 
always a small minority. This helps to account for the relative 
paucity of its numbers. Congregationalism must now accept the 
fact of changed conditions, and while demanding a reasonably 
educated ministry, must transfer its supreme emphasis from learn- 
ing to the essentials of religion, viz; to a change of heart, spiritu- 
ality, holiness and those distinctly religious qualities everywhere 
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emphasized in the Gospel, and which appeal to the people far more 
than learning. Lincoln said that. God must love the common 
people because he made so many of them. The Gospel nowhere 
makes great learning a qualification for christian service ,nor 1s 
it even one of the christian graces. Oongregationalism must take 
men as they are; preach to them in their own language, and save | 
them just as they are. 

All disciples of Christ love His church. It is His bride and 
the most glorious institution in human society. We defend it 
against all unbelievers. We approach its faults with the feeling 
of a true-hearted surgeon who uses the knife only to help and to 
heal. Let us distinguish between the church and the pulpit. The 
pulpit is not the church. The curse of the Congregational pul- 
pit today is literary worldliness. Many ministers work hard and 
preach sermons that are entertaining, instructive and helpful, 
but they are not the Gospel. Worldly-wise preaching saves no 
one. Archimedes with his lever could lift the world only by 
standing on something outside it. A minister must stand on 
something outside humanity, outside this wicked old world, if he 
is going to lift it spiritually; that something is He who was con- 
ceived by the Holy Ghost, born of the Virgin Mary, by whom 
the world was made and by whom alone it can be saved. The 
new Congregationalism emphatically demands the substitution in 
the pulpit of intellectual godliness for intellectual worldliness. 

The undue emphasis of worldly wisdom in the pulpit is often 
reflected in the pews by a spirit of exclusiveness. Not long since 
a poor but worthy family moved to a small city and located near 
a Congregational church. On Sunday the mother and children 
attended the church and were seated near the door. During the 
following week the mother, who was a seamstress, was employed 
by a woman prominent in the church. She urged the seamstress 
to make her church home in a Methodist church several blocks 
distant. The woman, although a worthy member of a Congre- 
gational church felt obliged to attend the Methodist church. 
Many churches are suffering from this intellectual and caste — 
spirit so inimical to spiritual growth. The evil of carnal intel- 
pairs however, is fostered far more by ministers than by 
aymen. 
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A generation since, a ministerial association in New England 
had two or three ministers noted for their scholarship. One was 
especially noted for his mastery of the Greek language and lit- 
erature. It was a pleasure to hear him read the Greek Testa- 
ment and listen to his comments both acute and profound. Now 
this minister was not only highly esteemed for his learning, but 
greatly beloved for the purity of his heart, his kindly disposition, 
his wise coune#l, his urbanity wholly unaffected and his scrupulous 
fidelity in his pastoral relations. As time went on, in spite of his 
scholarship, his church dwindled in numbers and influence. To- 
day a beautiful monument marks his grave in the near-by ceme- 
tary. But no sermon, song or prayer breaks upon the mourn- 
ful stillness and solitude within the walls of that church. It is 
closed. It stands a melancholly monument of the decay of re- 
ligion chiefly because of the undue exaltation of learning. But 
it does not stand alone in its disastrous effects upon that group 
of churches of which this was one. While the population has 
increased and churches of other denominations have been planted 
and have prospered, some of these Congregational churches have 
become extinct, while others have become weaker and seem to be 
slowly dying. 

Some twenty-five years ago a large number of Congregational 
ministers and laymen were assembled in Springfield, Massachu- 
setts, to listen to noted speakers. Among the speakers were Pro- 
fessor Charles E. Briggs and the evangelist Dwight L. Moody. 
When Mr. Briggs, whose destructive criticism of the Bible had 
robbed many of faith in God and hope of Heaven, entered the 
hall the audience rose and greeted him with applause; but when 
a little later, Mr. Moody who had turned many to righteousness 
entered only two ministers stood up and no applause or note of 
approval greeted the man of God. No surer sign of the leprosy 
of intellectualism as against faith ever appeared on the body of 
the christian church. Again, if one asks what is the matter with 
Congregationalism, he may find an answer in this incident. It 
is only one of the many symptoms which. show that learning, 
even though destructive of the christian faith, may be more hon- 
ored than the salvation of men. A minister who wants to supply 
a pulpit advertises in the Conregationalist and Advance as fol- 
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lows: “Congregational Clergyman, Author and Lecturer * * * 


address Literary Pastor, etc.” 

When will Congregationalists cease substituting learning for 
religion, or teaching for doctrine the commandments of men? 
When will our theological professors, shielded by the prestige of 
the denomination, cease to mask their unbelief by the specious 
tricks of neologism? When will our ministers learn that a 
crowded church empty of power is a mockery of God? Rhetoric 
and eloquence, art and science, philosophy and learning are just 
as powerless in America as in Germany to save an individual 
or a nation. Is it conceivable now that the terrible war is over 
and in view of the mendacious and impious utterances of German 
theologians, that our young theologues will resume their pilgrim- 
ages to Berlin and continue to pay homage at the shrines of Odin 
and Thor? 


It behooves Congregational above all other evangelical churches 
at the present time to be circumspect in their relations with deists. 
They do not worship the same God. One worships God the Father 
of the only begotten Son, the other worships a God who is not such 
a Father: one worships this only begotten Son as God and one 
with the Father, the other denies His deity and refuses to worship 
Him: one believes the Bible to be the Word of God, the other be- 
lieves it to be the word “which man’s wisdom teaches”: in a word, 
one believes in the God of the Bible, the other believes in the God 
of naturalism. Neighborly love and kindness can exist between 
them, but not what is essentially Christian fellowship. “What part 
hath he that believeth with an unbeliever?” Some Congregational 
leaders and many of the younger ministers, the product of our 
rationalizing theological seminaries, seem utterly oblivious to the 
fact that there is a great gulf between deistic fellowship and 
christian fellowship. When christian ministers and churches 
invite to their pulpits men who declare that “Jesus was a bastard,” 
there is something rotten in Denmark. Human brotherhood is 
a beautiful sentiment but it should not be confounded with chris- 
tian brotherhood. This confusion, however, is not at all uncor- 
mon with those Congregationalists who exalt learning above re- 
ligion. 

Congregationalists glory in the character and achievements 
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of their founders. They have a right to do so. These founders 
possessed a faith and wisdom, broad outlook, sacrifice of self and 
daring for God and mankind which separate them from all other 
men in history. 


“Laws, freedom, truth and faich in God 
Came with those exiles o’er the waves.” 


The glorious fruitage of their principles and heroism are the 
free institutions of this Republic. We are preparing to celebrate 
the tercentenary of the landing of the Pilgrims and it is well. 
Will it quicken the spiritual life of the churches, or tend in the 
opposite direction? The people will gather from far and near, 
all the forces of the denomination will be mobilized, gifted speak- 
ers will be heard, many colored streamers and bunting will decorate 
the streets and float to the breeze, and amid orations, music, 
cheering and feasting, the heroic deeds of the fathers will be 
glorified. Then the curtain will fall. What will be the net 
result upon the churches? Will their spiritual life be quickened 
or otherwise? Will the next Year Book show increased addi- 
tions and giving? If not the celebration may do more harm 
than good, since a large amount of time, energy and money will 
be expended without spiritual results. Instead of magnifying 
the cross it will magnify the fathers. It will lead men to mis- 
take hero worship for the worship of Christ. 

The only corrective of an undue emphasis upon learning and 
all other auxiliaries of the church is the Bible. The usefulness 
of a church of Christ, whatever its standing in society, is de- 
termined by its attitude toward the Bible. The right attitude 
requires that its truthfulness, its supernatural origen and char- 
acter, and its essential doctrines and their historical interpreta- 
tion, be unquestioned. These must be accepted by faith since 
they can neither be proved nor disproved by the logical reason. 
Let these truths be assumed and all investigation as to the text, 
literature and history of the Bible will be reverent and helpful. 

It is claimed by some that truth requires an open mind; that 
progress depends upon an attitude of hospitality toward light 
upon any subject. This position needs qualification. We pray 
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to be delivered from narrowness and bigotry, but some things 
are settled. The Supreme Court rejects this attitude toward the 
fundamental principles of the constitution, denying that further 
light can be shed upon them. So in our Holy religion, some 
things are, settled; no further light is possible or needed. The 
ten commandments, even though the mania for speed abridge them 
in the ritual, are settled. An open attitude toward them is impossi- 
ble, with the christian. A man with an open attitude toward. the 
command, thou shalt not steal, is a thief. A man with an open at- 
titude toward the judicial oath is a perjurer. So with the Bible re- 
specting the great fundamental truths of salvation. These are as 
fixed and eternal as God their Author. The man with an open atti- 
tude toward any of these teachings is walking not by faith but by 
sight. Such an attitude is the handmaid of doubt. 
The poet may sing: 


“There lives more faith in honest doubt, 
Believe me than in half the creeds,” 


but “honest doubt” will be a sorry countersign at the judgment. 
It never saves a soul but closes the pearly gates to multitudes. 
The attitude then of the church, of every member, of the min- 
ister and Sunday school teacher toward the Bible should be that 
of perfect trust, holy reverence, supreme love and absolute obe- 
dience. 

It is especially incumbent upon pastors and teachers in the 
Sunday school to guard against destructive comments upon the 
lessons. In no evangelical denomination is this evil carried so 
far as in Congregational churches. It is impossible to exaggerate 
its injurious effects. Many Congregational churches go to other 
denominations for their Sunday school literature. No matter 
how learned, practical and excellent in all other respects the com- 
ments on the lesson, if they shake the belief of the pupil in the 
divine authority, the absolute trustworthiness of the Bible, they 
are poisoning the well at which our children and youth are drink- 
ing and which alone contains the water of life. The Advance 
says, “We visited a Sunday school in one of the oldest and most 
famous churches of New England. The superintendent said, 
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‘children, our lesson today is the first part of the first Chatper 
of Genesis, and the first thing to be said about it is that it ain’t 
so.’ It hardly seemed necessary or worth while to go on with 
the lesson after that: but the superintendent continued: ‘The 
truth is, children, the world was never created by the Word of 
God but it grew up like a flower’.” 

No lesson helps have a right to question the plain statements 
of the Bible or to explain away the miracles, cast doubt upon 
the supernatural, or offer any but the historical interpretation 
approved by the evangelical church in all ages. No suggestion 
should be allowed that the Bible is a mere history, or literature, 
or written by men under an inspiration common to all great and 
good men. 

The small number coming into the church from the Sunday 
school is a perfectly natural result from this attitude toward the 
Bible. It is a condition of things that cannot continue. Noth- 
ing can take the place in the Sunday school of the plain words 
of the Bible as inspired, holy, authoritative and final. No knowl- 
edge about the Bible, no historical lore, no ethical considerations 
or apt illustrations, no practical considerations, no literary excel- 
lence, no comments, however learned, ever converted a pupil and 
sent him into the church. We are bound to employ all these 
agencies, but just one word from an honored teacher in deroga- 
tion of the Bible, and they may be rendered futile. There is 
something fearfully wrong with the Sunday school when more 
of its members graduate into the world than into the church. 
It is the right and duty of the church to demand of those who 
supply objectional literature to the Sunday school to help reverse 
this situation by reversing their attitude toward the Bible. | 


¥, 


THE RELIGIOUS PRESS AND LEARNING. 
1. Agencies in the Spread of Learning. 


Aside from the schools three agencies have contributed to the 
spread of knowledge, viz: the pulpit, the press and the platform. 
The press has now become the most potent of these agencies. 
' Even in religious matters the pulpit has less influence upon so- 
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ciety than the press. The annual output of novels is so vast 
as to challenge belief. Of these, among the most popular are the 
semi-religious novels. The reason of this is because religion in 
one phase or another is the most interesting and compelling force 
in human life. Novels, even the religious ones, generally tend 
to lead away from the evangelical faith to the more fleshly fields 
of naturalism. One marvels at the deluge of magazines, steeped 
in agnosticism and reeking with the sensual, the frivolous and 
demoralizing. A startling feature of recent novels is the blas- 
phemous use of the name of God. Profanity in speech is inad- 
missible, but the attempt to dignify it by its use in writing, 
falsely supposing it to add piquancy to the thought, is not only 
irreverent and wicked but a violation of literary taste and posit- 
ively vulgar and disgusting. Add to this irreverent tendency 
in novels, a spring at which millions of the youth of our coun- 
try are more and more deeply drinking, the multitude of books, 
magazines and newspapers that marshal all the forces of unbelief 
to attack Christianity at its vital points, and one gets some idea 
of the magnitude and might of these powers of darkness arrayed 
against the church of Christ. 

The religious press dares not attack these evils save in a 
gingerly and ineffectual way. Even the show windows of the 
denomination] book stores are crowded with novels as their chief 
attraction. Librarians are struggling with the demand for fic- 
tion. Is the public library to become a menace to christian civi- 
lization? Fifty years ago religious books and noted sermons 
ies everywhere in demand. Today they are unsought and un- 
read. 

What are the leaders of the church doing to stay this evil? 
Is it true as charged that our country “as a nation has turned 
away from Christ as is indicated in current plays and current 
literature,” especially in the motion picture with its sensuality, 
marital infidelity, gilded brutality, fightings and murder? What 
have the fifteen or twenty Congregational leaders, writers of | 
books and makers of opinion and largely responsible for the pres- 
ent status of the denomination, done in recent years to counteract 
these evils? What sort of leadership is that which has failed to 
fight them with the whole armour of God? What sort of leadership 
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is that which results in emptying one third of all the Congrega- 
tional pulpits in the United States? What sort of leadership 
is that which results in the suspension and ruin of one of the 
two Congregational Weeklies in our great and growing country? 
Is it any wonder that the surviving weekly seriously advertizes 
the startling question, “Will the Church Survive?” The tap root 
of the evil against which we here contend is rationalism which is 
the exaltation of reason above faith in matters of religion. 


2. Religion Above Reason. 


The word reason as herein used is not the whole mind, but 
one faculty only, viz: the discursive or logical faculty. It is also 
the natural and not the regenerated reason that is intended. 
While the whole mind of the natural man is opposed to faith, 
reason is its most bitter and relentless enemy. In the fall of man 
his intellect, or the discursive or logical faculty received the 
greatest shock. Of all the faculties of the mind this is the most 
depraved. There is among men greater uniformity, agreement 
and rectitude in the faculties which perceive, feel, will and de- 
sire than in the faculty that thinks. This faculty while reliable 
in certain spheres as in mathematics, is in other spheres the most 
unreliable and treacherous faculty of the mind. It may be 
especially that part of the mind which is “desparately wicked 
and deceitful above all things.” More than any other faculty it 
deceives its possessor. Pride of intellect, a. soul-destroying sin, 
is even thought to be a virtue. A large class of professing chris- 
tians have never surrendered their intellects to Christ. They 
indulge this pride-in attacking whatever in Christianity does not 
accord with their reason. Their plea is that God gave them their 
reason and they cannot accept anything contrary to it. The 
sufficient answer is that as sure as God endowed man with reason 
Satan corrupted it. This word reason is one of the most elastic 
and elusive terms in the human language. “Luther spoke of 
natural reason as Frau Hulda, the Devil’s harlot. Calvin warned 
against the danger of consulting the light of reason rather than 
that of the Gospel as strongly as did the Council of Trent.” 

The divine mind cannot be the same in all respects as the 
human mind. The Holy Scriptures are the work of one mind 
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infinite in wisdom and, therefore, must be consistent in all their 
parts; but to the human reason they directly contradict them- 
selves as in the case of foreordination and free will. Human reason 
or the discursive or logical faculty tells us that both these doc- 
trines cannot be true, while God assures us to the contrary and 
what is vastly significant, we feel them to be true. This should 
occasion no surprise since the wisest and best regulated human 
mind, however logical in some respects, is in other respects a 
brindle of inconsistencies and contradictions that defy every postu- 
late of logic. Even the renewed reason is led by the Spirit only 
into such moral and religious truths as are revealed in the Holy 
Scriptures. The theory therefore that men cannot believe any- 
thing contrary to their reason is psychologically untrue as well 
as a denial of the scriptural doctrine of faith. The new Congre- 
gationalism, if it is to have a future imperatively demands that 
reason shall sit humbly at the feet of faith. 

The admission that Christianity does not conflict with human 
reason as this term is here used, and especially in view of the 
declaration of God that “as the Heavens are higher than the 
earth, so are my ways higher than your ways and my thoughts 
higher than your thoughts,” is a mistake. It is a sop to rational- 
ism. Religion does not rest upon reason. “By faith are ye 
saved.” ‘Faith is the substance of things hoped for, the evidence 
of things not seen.” Reason is the substance of things demon- 
strable, the evidence of things seen. It is true that “what reason 
cannot discover, comprehend or demonstrate may be true,’ but 
it is not the whole truth. The further truth is that certain teach- 
ings of Revelation are not only seemingly in conflict with each 
other but are absolutely contrary to finite reason. What for 
example can be more repugnant to human reason than the ecrea- 
tion of the world ex nihilo, or that light became existent at the 
simple, divine fiat, “Let there be light”? Reason says these things 
cannot be, faith says they can be and faith triumphs. Mirari licet, 
non rimari, it is permitted to wonder but not to pry into, is a 
maxim of the fathers prompted by the wisdom that is from above. 

If Biblical doctrines and requirements conflict with other 
faculties of the natural man, that is, with the faculties that feel, 
will and desire, why should they not conflict with the discursive 
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or logical faculty? To ask the question is to answer it. It is 
a humiliating fact that the minds of the most saintly christians 
are tainted with a reason that is hostile to faith. Calvin after 
warning us against the seductions of reason, following Augustine, 
introduced reason into the plan of salvation and thereby rent 
the church. He sacrificed certain truths clearly taught in the 
Scriptures. Nothing supernatural is logicai. The Bible is not 
logical; the miracles are not logical, neither is religion. God 
Himself the most glorious conception ever entertained by the 
human mind is at the same time the most illogical conception 
that ever staggered the intelligence of the universe. Notwith- 
standing all this, the logical reason presides over naturalism. 
“But the natural man recewveth not the things of the Spirit of 
God, for they are foolishness unto him, nether can he know 
them for they are spiritually discerned.” The divine principle 
that became a maxim with the fathers and that now needs to be 
blazoned on the banner of Congregationalism is, Hides precedtt 
intellectum. 

There is one indisputable fact attested by the history and ex- 
perience of the centuries, it is that a Bible not accepted by faith 
will never be accepted by reason. This is only saying again 
that religion is a matter of faith rather than of reason. It was 
never addressed to the discursive reason alone. It concerns pri- 
marily human feelings, aspirations and hopes which are far more 
controlling than reason and far beyond the domain of reason and 
often repugnant to it. The wonderful concept of eternal life 
has its sanction not in reason but in faith, not a reasoned faith 
but the faith of little children which is farthest removed from 
reason. 

The dictum that religion is addressed to reason and must be in 
accord with it is the tap root of rationalism the arch enemy of 
faith. Saving faith begins where reason ends. We believe that 
to be true which the mere logical faculty of reason assures us 
cannot be true. In other words, paradoxical as it may seem, 
the human mind comprising all its faculties is so constituted that 
it can believe a thing with the heart and disbelieve it with the 
head at the same time. We can feel a thing to be true which 
reason rejects as untrue. Nevertheless the subordination of the 
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regenerated reason to faith with all its wonderful powers requires 
that reason like every other faculty is to be employed in the 
service of religion. 

In proportion as authority in religion is assigned to reason 
instead of the Bible, religion loses its hold on the lives of men. 
An interesting little book entitled, “Congregationalists, Who They 
are and What They Do,” asks “What authority in religion did 
these Congregationalists recognize?” It answers, “They recog- 
nized the authority of the word of God found in the Bible, inter- 
preted by reason illumined by learning, hence they frequently 
changed their views.” There are grave objections to these state- 
ments. 

First: While the Puritans exalted learning they never sub- 
stituted it for religion. They never interpreted the Bible by 
“yeason illumined by learning.” On the contrary they declared 
that, “The Infallible Rule of Interpretation of Scripture is,” not 
reason, but “the Scripture itself,” and “the authority thereof is,” 
not ‘reason illumined by learning’ but “is from the inward work 
of the Holy Spirit bearing witness by and with the Word in our 
hearts.” Thus speaks the Savoy Confession and it speaks for all 
the Puritan churches. Indeed not only New England but all the 
evangelical world recognized a Bible interpreted not by “reason” 
but by the Holy Spirit whose office is to lead into all the truth re- 
vealed in the Bible. 

Second: Another objection to these statements is that they 
commit the Congregational denomination to rationalism the arch 
enemy of Christianity. They cite as authority, “The Be- 
ginnings of N. E.” a book which says, “The Puritan method of 
interpreting the Scriptures * * * was essentially rationalistic.” 
Nothing could be farther from the truth. 

Third: “The Bible interpreted by reason illumined by learn- 
ing” was the treacherous pilot that wrecked the ship of Congre- 
gationalism more than a hundred years ago, and now again is 
steering it in the same fatal direction. A renewal of faith, and 
of the Holy Spirit as Interpreter of the Bible, can alone save 
us as an evangelical denomination. 

Fourth: The Puritan churches recognized the whole Bible as 
authority and not as our author says, “the word of God found 
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in the Bible.” If only some things “found” in the Bible are the 
word of God, then this “word” varies with every reader and there 
are as many Bibles as readers, which means no authoritative 
Bible whatever. 

Fifth: Our author says Congregationalists have “frequently 
revised their views.” What views? Views of the way of sal 
vation according to the fifteen fundamental articles set forth 
on page eight? No, indeed; it is true that in the resusitation and 
formulation of a scriptural theology which for centuries had been 
buried under the papacy, the reformers and New England fathers 
had occasion to revise their views on minor points and used their 
reason strictly subject to the Scriptures as against the arbitrary 
decrees of the pope. It is with an entirely different spirit and 
purpose that more modern theologians have often caught onto 
something new and bestriding their hobby have engaged in polem- 
ical tournaments to the injury of the churches as, for example, 
was the case regarding the post mortem probation fiasco: then 
the field is deserted and these who had “revised their views” are 
heard of no more in the land. 

If one will examine the historical Congregational creeds on 
page eight of this book he will see that in spite of all their con- 
troversies on non-essentials, not in a single instance have these 
churches “revised their views” concerning the great fundamental 
truths of salvation, save in the abortive creed of 19138. If the 
churches have not frequently “revised their views” nor substituted 
“reason” for the Holy Spirit in interpreting the Bible, what is 
the matter with present-day Congregationalism? The answer 
cannot admit of doubt.. It is because many leaders have done 
this very thing and have well nigh paralyzed the spiritual ac- 
tivities of the churches. If any lover of Congregationalism com- 
pares its Year Book with the Year Books of other communions 
he will awaken to the fact that a great disaster has overtaken 
the denomination and threatens its extinction and, if he loves 
her cause as the God of his fathers loved it and ordained it, and 
as those fathers themselves driven into the wilderness like the 
children of Israel, loved it and suffered and died for it, he will be 
filled with grief and dismay. What do these Year Books seem 
to say but that Congregationalism is the most unspiritual, un- 
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progressive and inefficient of all the great denominations? It 
cannot, it must not be true. We beseech the leaders of the de- 
nomination by the mercies of God and the heroic services and 
sacrifices of the fathers no longer to interpret the Bible “by reason 
illumined by learning” but rather by faith illumined by the Holy 
Spirit and, instead of frequently revising “their views” to stand 
steadfast and immovable in the faith once delivered to the saints. 
Then and not till then will Congregationalism, restored to its 
birth right, begin to rescue the perishing millions for whom 
Christ suffered and died. 

_ Of one thing it is our right and duty to insist, viz: that the 
persistant attempt to bolster up an unscriptural and unevangelical 
liberalism by falsely representing the early Congregationalists as 
in support of it shall cease. In an excellent little book, “Pilgrim 
Deeds and Duties” our Tercentenary Commission says of the 
Cambridge Platform of 1648 which adopted the Westminister Con- 
fession, “It was expressly stated that this declaration was in no 
way to be made use of as an imposition upon any.” Does this 
mean that Congregationalism would fellowship any belief, how- 
every unscriptural? That is liberalism indeed! It is hardly con- 
ceivable that this Commission would deem it wise thus to intro- 
_ duce approvingly a sentiment that antagonizes the whole evan- 
gelical world. But what is of importance now is that a careful 
perusal of the Cambridge Platform including its elaborate Preface 
and its seventeen following chapters shows that it not only made 
no such statement as “This doctrinal declaration was in no way 
to be made use of as an imposition upon any,” but that it enter- 
tained no such sentiment. On the contrary, instead of its not 
being “an imposition upon any,” our Commission goes on to 
say, “It declared that the churches ought to be subject to the in- 
terference of the state if they swerved in doctrine or administra- 
tion from the revealed standard.” It is not to be inferred that 
the Commission knowingly misrepresented the Cambridge Plat- 
form. It is rather one of the many instances where what one 
ardently wishes he soon believes. 

But assuming that the fathers held that a confession of faith 
or “doctrinal declaration” was not to be made use of as an “im- 
position upon any,” what did they mean? They meant two things; 
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first, that no church or state had a right to impose a creed upon 
any church or individual; second, that every church and every 
individual church member had a right to express their faith in 
their own words. The one condition of fellowship was vital piety 
expressed in a doctrinal declaration in accordance with the 
Scriptural doctrines of salvation so that “The unadulterated 
Word of God shall stand forever.” The fathers would not tolerate 
any man-made creed imposed by human authority but would 
allow every believer to formulate or arrange for himeslf the doc- 
trines of salvation just as he was free to change about the furni- 
ture in his room to suit his own taste.. For all this there is 
abundant authority. 

In his “Vindication of Dissenting Ministers,” Dr. Kappis 
says, “We deny the right of any body of men whether civil or 
ecclesiastical to impose human creeds, tests or articles, and be- 
cause we think it our duty not to submit to any such imposition.” 
Cotton Mather says of candidates for admission to the church, 
“To the relation of his religious experience is added either a con- 
fession of faith of the person’s own composing, or a briefer in- 
timation of what publicly received confession he chooses to ad- 
here to * * * Tt is the design of these churches to make the 
terms of communion as parallel as may be with the terms of 
salvation.” 

The fathers would have stood aghast at the thought that in 
such a statement as “a doctrinal declaration was in no way to 
be made use of as an imposition upon any,” one should infer that 
it had reference to the doctrines themselves rather than to its 
form of words and the right to enforce it upon others, and the 
thought would have been especially abhorrent to them that it 
should be regarded in the remotest degree as hospitable to the 
unevangelical and anti-scriptural views of modern liberalism 
falsely so called. Such misrepresentation is unjust and can issue 
only in disaster. 


3. Confounding Terms of Opposite Meaning. 


A subtle method of discrediting Christianity is the attempt to 
abolish the distinction between words that stand for concep- 
tions directly opposite to each other. For example, it is seriously 


125 


THE CREED AND NEED OF THE NEW CONGREGATIONALISM 


asserted that there is no distinction between natural and superna- 
tural, or secular and sacred, or human and divine. These words 
denote conceptions diametrically opposite. They have always 
done so and in the nature of things must continue to do so. The 
distinctions between them are clearly made in the dictionaries 
and are grounded in nature, in revelation, and in the moral con- 
stitution of man. The confounding of these terms is the logical 
outcome of the pantheistic philosophy, as is also the more recent 
halucination of divine immanence as a substitution for the Script- 
ural doctrine of omnipresence. There is a great gulf fixed be- 
tween the idea that God is everywhere and the idea that God is 
everything which is the essence of the immanence doctrine. Trans- 
cendence is a mere play on words. They who seek to confound 
these distinctions ,however sincere, are, in so far, the enemies 
of the Gospel. They will generally be found among those who 
approve the destructive criticism of the Bible, oppose evangelism, 
exalt reason above faith, question the Virgin birth, miracles and 
everything supernatural. With them inspiration is intellectual 
scintillation. A subtle and deadly assault upon inspiration, and 
one which flatters the unsanctified intellect, is to admit and de- 
fend inspiration ,and then claim that men are just as truly in- 
spired now as were the writers of the Bible. This is a subtle 
but emphatic way of denying all inspiration. 

The result of this attempt to abolish the distinction between 
words of opposite meaning is that the supernatural disappears 
altogether and only the natural remains, while the sacred is 
swallowed up in the secular, and the human becomes divine: 
God disappears and man becomes all in all. Although paraded 
as the new and improved theology, it is the old idolatrous an- 
thropomorphism of the ancients. Man is apotheosized and wor- 
ships himself. It is a sweetly carnal delusion but spiritually fatal. 
A foremost Congregational leader: writes as follows: “He who 
is seeking to find himself is seeking to find God.” This affirms 
the identity of God and man. Again, “If Christ had a human 
father, that is, was a mere man, He is just as adorable as if He 
had a divine one.” Thus God and man become one and that one 
is man who is to be adored! The highway of church history is 
strewn with the wrecked images of deified men. They repeat the 
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melancholy tale that whenever men have cast into the fire of 
rationalism their brightest jewels of thought, there has invariably 
come out this calf of naturalism. 

Writers who are dissatisfied with the old Gospel and “the 
position of yesterday,” and would replace them by the “assured 
conelusions of the intelligence of today,” call the latter, “New 
settings of the old truths.” Instead of “new settings,” they are 
new denials of the old truths. They are new, however, only to 
the present generation. The are really old as infidelity itself and 
have been thoroughly refuted, dead and buried scores of times, 
only to be resurrected by a renaissance of unbelief and ignorance. 
After all, the “settings” of a truth which determines one’s life 
and death are not of the least consequence. The old truths, the 
New Testament truths, the truths of Christ, the only ones that 
save men, and that all branches of the Christian church have 
always held, are the truths that, instead of being placed in “new 
settings” are flatly denied. However sincere the man who calls 
such conclusions and denials “new settings,” he is laboring under 
a delusion. 


4. A Denominational Press Under the Direction of the National 
Council. 


The new Congregationalism needs a new denominational press. 
Congregationalism in the United States has founded many excel- 
lent periodicals. The Bibleotheca Sacra is an admirable Quart- 
erly devoted to religion and sociology and is easily primum inter 
pares. Besides its missionary periodicals of acknowledged excel- 
lence and smaller publications, the denomination has two Week- 
hes, the Congregationalist and the Advance.* These aré represent- 
ative papers and are conducted with exceptionable ability and 
have a commanding influence. The papers lead their readers and 
in turn are largely influenced by the denominational leaders. 
Since they are practically under private management, and the 
immediate interests behind them are private and personal, they 
could not be expected to escape on the one hand, the undue in- 
fluence of the leaders, and on the other hand, the spirit of dicta- 
tion toward their readers. The late William Hayes Ward once 
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said, “If the editor of a religious journal is a clergman, he is apt 
to edit for clergymen rather than for lyamen. The serious dan- 
ger is his setting up as dictator.” They are accountable to neither 
council nor association nor any authority whatever for their 
opinions however damaging to the denomination or the cause of 
Christ. The same is now practically true of the Congregational 
minister. He may deny the deity of Christ, the inspiration of 
the Bible, the mirfcles, the atonement or any other fundamental | 
doctrine of Christianity, by resorting to tortuous explanations 
evolved out of his own conceited and sin-addled brain nullifying 
all historic interpretations, and emptying those doctrines of all 
divine authority or efficacy, and no church, no council, no author- 
ity of any kind will call him to account, while, especially if in- 
tellectually brilliant, he will be in good standing and honored 
as a leader by the denominational press. Such a man will nat- 
urally seek to promote his own views rather than the interests 
of the denomination. All this is done in the name of liberty, per- 
fect liberty guaranteed by the owners of the building to those 
within who would destroy its very foundations. 


The sine qua non of a privately owned and published religious 
newspaper is that it must live financially and yield a profit. Com- 
mercialism however, in religious publications is as offensive as 
in evangelism. The very thought of religious opinions being for 
sale is abhorrent. The Congregationalist is now, financially, a 
denominational agent as no profit goes into private pockets. No 
profit is necessary for publications under direction of the denom- 
ination since they are not a financial matter, but a missionary 
enterprise. There would, therefore, be less temptation to favor- 
itism and partizanship than in a privately owned paper which 
could not afford to lose. It is safer for such a paper to disregard 
the opinions of a score of humble ministers and laymen 
than the opinions of one higher up. Sycophancy of any sort is 
nowhere so repulsive as in religious matters. 


This relation between the paper and the leaders should be re- 
versed. The paper as representing all the churches should lead 
the denomination in all its interests. It should be disinterested. 
impersonal, serving no individual or special interests but the 
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whole denomination. It should be the fearless advocate of the 
truth as it is in Jesus, and at the same time vigorously oppose 
the vagaries and speculations of rationalists and all others 
“Teaching for doctrines the commandments of men.” This dis- 
interestedness cannot be expected so long as the denominational 
publications are in private hands. However capable and worthy 
the editors, it is too much to expect of human nature. More- 
over, the interests with which they deal are too important and 
concern too many people to be entrusted to private and irrespon- 
sibble individuals. 

The National Council should take over the denominational 
press in its entirety. Its enlarged functions enable it to do this. 
It has already dealt successfully and happily with other interests 
of common concern, including ministerial ‘standing, fellowship, 
ecclesiastical representation, the apportionment plan, church and 
associational membership of ministers, the benevolent societies 
and other matters of great importance. No action taken by the 
National Council, would so profoundly and happily affect 
Congregational churches and interests, as the taking over the 
management of all the denominational publications. It would 
convert the centrifugal forces that divide and weaken into cen- 
tripetal forces that unite and strengthen, and thus unify the de- 
nomination. It would give every subscriber throughout the de- 
nomination a feeling of stewardship, responsibility and pride in 
his religious newspaper, and greatly multiply subscribers. Our 
leading weekly publication at present averages less than three 
subscribers to a church. As the organ not of the editors but of 
the denomination, it would be held responsible to constituted 
authorities for all matter published. Nothing would be allowed 
in its columns which was calculated to injure the denomination 
or the cause of Christ. With these limitations the utmost free- 
dom for the expression of opinions would be allowed. All that is 
. Intended is that no one should be allowed to claim for his views 
the name and authority of the denomination without being au- 
thorized to do so. Such a denominational publication should 
cease ministering to the egoism and vanity of ministers by the 
vulgar display of their photographs and names and fulsome lau- 
dations ad nauseam. By its loyalty to a scriptural creed, which 
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the denomination is either bound to adopt or to disappear, Con- 
gregationalists would come into one fatth, instead of being “Car- 
ried about by evFy wind of doctrine.” Indeed, the advantages 
of the assumption by the denomination of all its publications 
cannot be overestimated. Those denominations that have adopt- 
ed this method of propaganda, find it one of the greatest factors 
in promoting their growth. Methodism furnishes an example. 
“At the present time the Methodist Book Concern has’ in addi- 
tion to its main houses in New York and Cincinnati, depositories 
at Chicago, Pittsburgh, San Francisco, Kansas City, Mo., De- 
troit, and Boston, the real estate value of which is nearly $2,000, 
000. Its profits, distributed to the aged and retired ministers of 
the church, for the past four years, were over $1,000,000.” The 
possibility, however, that it might entail a financial loss is irrele- 
vant, since such publications are regarded purely as missionary 
undertakings, the support of which is a means of grace to the 
giver as well as to the recipient. 


5. Uniform Rules for Congregational Government. 


Congregationalism has reached a stage in its development 
where a uniform code for its government is imperatively neces- 
sary. Numerous manuals of Congregational procedure have 
hitherto been issued by private individuals. These manuals, how- 
ever, have been conflicting and competitive, while none of them 
have had the formal sanction of the denomination. Any indivi- 
dual feels at liberty to issue a new manual containing his own 
views and entitle it, the Rules of Congregational Government; 
thus claiming for it the name and prestige of the denomination 
and urging it upon ministers and churches as superior to all 
other manuals. It is doubtful if in the whole range of things ec- 
elesiastical, political or industrial, anything more anomalous or 
chimercial can be pointed out. It is as if any individual or state 
in our country should be at liberty to issue a new constitution 
of the United States and claim for it the authority and support 
of the government. 

The older Congregational communities have moved along 
without much friction having a body of traditions and customs 
that served as rules, a sort of common law; but as the denomina- 
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tion expanded, and especially in the newer states where Congre- 
gationalism was being planted but its polity little known, the 
most disastrous consequences have followed from the conflicting 
rules of order prescribed by different self-constituted authorities. 
Add to this the fact, that in case of differences involving both 
the fundamental principles of polity and the peace and prosper- 
ity of the churches, there has been no ecclesiastical body, either 
council, association or conference, to which appeal could be had 
and whose verdict would have carried all the moral weight of a 
judicial decision. The remedy by council in ) many such cases has 
proved ineffectual. 


This situation presents the most favorable conditions for ec- 
clesiastical anarchy. Such has been the result. In a state 
where a controversy arose every rule of Congregational polity 
was ruthlessly trampled under foot by a dominant party. Per- 
sonal rights regarded as sacred the world over were arbitrarily 
denied. Thousands of dollars were expended. Special meetings, 
charges, counter charges and trials were had. ‘Ten churches were 
lost to the denomination. Fellowship between brethren of differ- 
ent Congregational organizations was refused, and Congregation- 
al churches and interests languished throughout the entire state. 
Had there been any provision in the Congregational polity for 
meeting such a contingency, all this could never have happened. 
Throughout the contention the parties appealed to different and 
conflicting manuals of church order as authority, while at the 
same time established rules accepted throughout the denomina- 
tion were openly flouted. No fair or unbiased council could possi- 
bly have been convened in the state or in adjoining states owing 
to the autocratic power over the ministers and churches, which 
the office of one of the parties enabled him to exercise. The need 
of some kind of a tribunal, to which appeal can be made in cases 
of this kind involving churches and associations and the wider 
interests of the denomination cannot be exaggerated. 

The remedy for this evil lies with the National Council. It 
should no longer leave the rules of Congregational government 
to the capricious and conflicting views of private and irresponsi- 
ble individuals however prominent. The Council should prepare 
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and promulgate a uniform manual of the rules of Congregation- 
al government in the United States. This should be recommend- 
ed to all the churches for adoption, together with a declaration 
that the adoption of any other manual by any Congregational 
church or body would be regarded as a breach of fellowship. 
The advantages of such action are so apparent that no one could 
question its wisdom. It should be enthusiastically  re- 
ceived by all Congregational bodies. 

The National Council should appoint a commission of refer- 
ence to which appeal could be taken to hear and determine all ' 
differences of a class which threatened the peace or welfare of 
the churches. The authority of the National Council to appoint 
such a commission will hardly be questioned, since the new Con- 
stitution of 1913 has stricken out the words of the former consti- 
tution declaring that the Council could not “consent to act as a 
council of reference.” It can therefore now act in such capacity. 
The consensus of opinion in the denomination would be amply 
sufficient to enforce the decision of such a council of reference. 
No attempt is here made to enter into details respecting the 
changes proposed ;- the object being merely to suggest the great 
importance of a uniform, complete and authoritative code for 
the government of all Congregational churches and bodies, and 
that the National Council, under the new Constitution is com- 
petent to prepare and promulgate such a code, and to create a 
Commission of Reference for the settlement of such differen- 
ces as might come before it. 


6. The Congregational Press and the Bible. 


Neither of the two Congregational Weeklies have stood un- 
compromisingly for the evangelical faith as set forth in chapter two. 
Both of them within the last thirty years have turned squarely 
about with respect to certain fundamental doctrines of the christ- 
ian faith. Formerly they stood for the Bible and its historic in- 
terpretation with God behind every page; now in some instances 
God is put out and man installed in His place. Who is responsi- 
ble? Directly of course, the editors, but indirectly, the denomina- 
tional leaders as before stated. It is of the last importance that 
these papers going into the Congregational homes of the land 
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should be thoroughly evangelical. The Bible and the religious 
newspaper are the only religious literature in thousands of christ- 
ian homes. The great majority of these homes know and feel that 
the Bible is so far a unit that it is a moral and logical impossibility 
to accept one-half as inspired and reject the other half as unin- 
spired. Nothing could be more damaging to faith than the dis- 
agreement of their religious paper with the plain teachings of the 
Bible. Yet a recent issue calls those who believe in the Virgin 
birth “ultra conservatives,” while those who do ‘hot believe in it 
are declared “orthodox and evangelical.” What is the bewildered 
layman to do? If the paper is right what becomes of the simple, 
unqualified declaration variously repeated in the Bible, that Christ 
was “conceived by the Holy Ghost?’ What becomes of the other, 
almost innumerable passages that imply it with an evidential value 
often greater than that of direct testimony? Rather let us ask, if 
these declarations are false, what becomes of the Book which con- 
tains them? Writers who deliberately falsify on one page will 
falsify on another. Can an author who begins his work by telling 
a monstrous falsehood as is asserted of Mathew and Luke, a false- 
hood upon which he constructs his entire book, be trusted to tell 
the truth anywhere? The same issue of this paper commends 
those who declare that if Jesus had an earthly father He is just 
as adorable as if He had a divine one: This again is the apotheosis 
of man. At this writing the editor of the Congregationalist and 
Advance says, “The Bible has too often been used as a codex of 
statute law: itis rather a gathering of significant precedents and 
experiences out of the great: personal experiences of religious his- 
_tory.” What then becomes of the claim of the Bible that it is “a 
codex of statute law?” “These are the statutes which the Lord 
commanded.” ‘This claim is repeated more than fifty times. The 
great Blackstone declares that these statutes were given by “direct 
revelation * * * * and they are to be found only in the Holy Scrip- 
tures.” He also declares that no human law at variance with them 
is binding upon conscience. In spite of this truth admitted by all 
christendom and the corner stone of christian civilization, our editor 
boldly says that our Bible, instead of being a body of “statute law,” 
that is, a rule of faith and practice, is merely a gathering of “per- 
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sonal experiences,” a Bible emptied of God and of all divine au- 
thority! The sentiment is one to which all unbelievers, scoffers 
and pagans will promptly subscribe and which spells death to any 
denomination which entertains it. 

These assaults upon the Bible, by Congregational publications 
are not generally in the open, but flank attacks more or less veiled, 
upon points essential to its integrity and authority. It is de- 
clared for instance that inspiration is a thing of degrees. Of all 
the theories of partial inspiration this seems the most untenable. 
It means that the Bible is divine only in spots, or part divine and 
part human. If the Bible is not the Word of God let us be honest 
and say so and have done with it. If it is the Word of God how 
can such Word be one of degrees? If A sends B a letter how can 
the letter of A be his only in degrees? A father who is a father only 
in degrees is no father at all. A yard stick that is such only in de- 
grees is no yard stick at all. Soa Bible that is of divine authority 
only in degrees is no Bible at all. Neither can the Bible be part 
divine and part human. A Word of God that is His only in spots, 
or that is the joint literary product of God and man is no Word 
of God at all. The Bible is the rule of faith; but a rule that varies 
with every user, or is a rule only now and then, or here and there, 
is no rule at all. Sentiments like these in our denominational pa- 
pers make havoc of the faith of thousands. At first there is a stage 
of uncertainty, then of indifference and finally neglect of religious 
duties and the light of hope is extinguished in the individual, and 
the Congregational churches in the United States gain 17,000 a 
year, while the Baptists gain 133,000, the Presbyterian 55,000 and 
the Methodists 105,000; and yet in the face of this appalling and 
ever widening contrast, our Commission exults in “the 
spirit of progress,” which marks the denomination and our 
Congregational press and some of our leaders rejoice and 
congratulate the churches, when, in humiliation and shame, they 
should clothe themselves in sack-cloth and ashes and rend the heav- 
ens with a cry for forgivness and mercy. . 


The reason assigned for this attitude toward the Bible is de- 
clared to be the love of truth by which is meant, not the truth 
revealed in the Word of God; not the truth as held by our Congre- 
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gational fathers and all branches of the christian church from the 
beginning; not the truth as it is in Jesus; but such truth as man 
can evolve from his own corrupted, conceited and sinful brain. 
“There is a way that seemeth right unto a man, but the ends there- 
of are the ways of death.” No one preaching Christ or seeking 
Christ should allow his reason, the discursive or logical faculty, 
to dominate him. Religion never enters the heart by way of the 
head, although it generally takes that route in leaving it. No un- 
believer, no professor of religion whose intellect has not been con- 
verted, can possibly understand these truths of redemption for they 
can only be spiritually discerned. 

Any so-called truth that exalts learning over religion is anti- 
christian in conception and belongs to a pagan age. No matter 
how closely its followers imitate the professions and observances 
and employ the nomenclature of christians, it is anti-christian in 
essence, influence and results. It tends to substitute Jupiter for 
God, Apollo for Christ and Delphi for Calvary; in a word, the old 
idolatrous spirit of hero-worship and heathenism for christianity. 

A new denominational press should be loyal to the Bible, to 
all its fundamental doctrines, to the evangelical faith, to christian 
ethics and ideals and to all the interests of the denomination. It 
should not admit to its columns any attack upon these objects ex- 
cept to vigorously refute them. It should review no publication in 
derogation of the faith except to point out and refute its errors. 
Great evil is done when a christian newspaper in reviewing a book 
that assails the faith, praises the author, commends the literary 
merits of the book and predicts a hearty welcome and wide read- 
ing by the public, without a word of condemnation. It is adver- 
tising the enemy and giving him aid and comfort. It is the be- 
trayal of the Master by holding Him up for sale, be the considera- 
tion thirty pieces of silver, or any other return which the paper 
receives for its ink, paper, time and influence. Let the paper review 
the book even though it poisons the very springs of religion; let 
it admit its literary merits, then let it not fail to point out its 
errors and warn the public against them. There is no other cause, 
bnsiness or enterprise except the religious journal, that opens its 
doors to those whose only aim is to destroy it. 
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A vast amount of learning so called is intellectual waste. It is 
new, however, only in quantity. Never in the history of the race 
was there sucli an avalanche of literary balderdash. Moreover, 
what can be more humiliating to the devotees of intellectualism 
who exalt the discursive or logical faculty, than the conflicting 
thoughts, reasonings and conclusions of the learned? What an in- 
dictment of this faculty that men, equal in knowledge, acumen, 
opportunity of observation, experience and soundness of judg- 
ment, should, upon precisely the same evidence, reach conclusions 
diametrically opposed to each other. Irreverent philosophical 
speculation in the outer court of religion might be comparatively 
harmless, but when it ruthlessly rends the veil of the temple, thrusts 
its head into the holy of holies, and lays its sacreligious hands on 
the ark of the New Covenant of God containing the all-glorious 
doctrines of the soul’s salvation and the world’s redemption, then 
in the name of our holy religion, we enter a solemn protest. How 
shall one fitly characterize that learning, the higher criticism 
which, a few years ago fell upon the Bible, stripped it of authority, 


wounded it and left it half dead to the ruin of countless souls, but . 


which is now seen to be absolutely false? However brilliant the 
performance on the literary trapeze, however fascinating the spe- 
culative gyrations and contortions of the star actors and whatever 
temporary applause they receive, it is a comfort to know that in 
the long run faith triumphs over the natural reason, and religion 
over learning. 

“A man’s foes shall be they of his own household.” This de- 
claration is singularly verified in Congregationalism in our day. 
Its worst enemies obsessed by a carnal intellectualism, are within 
the fold. The new congregationalism demands that all its publi- 
cations, books, magazines, newspapers, commentaries and Sunday- 
school literature should exalt religion over learning and come to 
the defence of the truth as it is in Jesus. This truth is not to be 
found in literature, history, philosophical speculations, evolution 
criticism of the Bible, or science; neither is it to be found in the 
study of Hebrew and Greek, in ecclesiastical history, comparative 
religion, homiletics, theologies or the entire curricula of the schools 
however necessary these may be. Where then is truth to be found? 
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The Son of God answers, “Thy Word is Truth.” To this truth the 
center and circumference of which is the cross, let all learning 
bow in humble submission and let the new Congregationalism 
adopt the inspiring words of Witherspoon, Signer of the Declara- 
tion of Independence, President of Princeton and Prophet of God, 
“Cursed be all that learning which is contrary to the cross of 
Christ ; cursed be all that learning which is not coincident with the 
cross of Christ; cursed be all that learning which is not subservient 
to the cross of Christ.” 
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